S>oberetgn ®xUx of tfje Clber pretfjren 3&o£e * Cross 

jfotmbeo bj> $ope Jofm KK33 of gfotgnon (jfrance) in 1317 
$fnltppug-1laurenttug, <^ranb Jfeter (1975-) 




&o£e * Cross Ctjrontcle* 

Scroll i:j)ree, $art Itoo 
Bocument* belonging to ©AjF.a*C 

Arranged by Philippus-Laurentius, General Grand Master 
© June 2013, Philippe Laurent De Coster, B.Th.,D.D., Ghent, Belgium 



ilntgfjte templar from Jerusalem to €urope 

(Special attention to the Commandery Languedoc-Roussillon) 



By the early middle ages, Jerusalem had become a major place of pilgrimage, 
but difficulties were encountered by travellers passing through countries 
constantly in turmoil. The route passed through lands divided by wars, and then 
across seas infested with pirates. This made the venture extremely risky. 
On reaching the Holy Land, Christians were harassed, sometimes captured and 
held for ransom by the local inhabitants. 

In 1095 the Pope Urbain II called for the first Crusade to recapture the tomb of 
Christ in Jerusalem. After the conquest of Jerusalem, Knights who participated 
in the first crusade, to obtain free access to Christ's tomb and maintain this for 
all Christians, decided to remain in Jerusalem, and founded the Kingdom of 
Jerusalem, choosing a King from amongst their own. (King Baudoin 1 of 
Jerusalem). As a result the flow of pilgrims to Jerusalem increased during the 
12th and 13th centuries. 

A new religious order, the Hospitallers of Saint John of Jerusalem was created 
by these early monk/knights. Their initial mission was to lodge and look after 
the pilgrims. A large hospital, which was run on Greek lines and divided into 
wards, was formed. 

It was an immense building, and was a tribute to the devotion of the Knights. 
With the introduction of relatively sophisticated Arab medical practices, 
European knowledge of medicine was considerably enlarged. The proximity of 
the original hospital buildings to the Church of Saint John the Baptist seems to 
have led to the choice of Saint John the Baptist as its patron saint. 
The earliest Master known to historians was a certain Gerard (later Beatified), 
whom it is said, came from Martigues in Provence. 

Then in 1118, the order of the Knights Templar was founded, by Hugh de 
Payen, a vassal knight of the Count of Champagne, in collaboration with Andre 
de Montbard. 

Together with seven other knights they presented their plans to the King of 
Jerusalem, Baudoin II to form the Order of the Temple whose mission was to 
ensure the security of the pilgrims in the Holy Land. Theirs was a monastic 
order and they protected pilgrims along the route to Jerusalem. They dedicated 



their cause to pilgrims and took on the name "the Poor Knights of Christ" 
The original nine Knights are generally thought to be. 

• Hugues de Payens, a vassel of Hugh de Champagne. A relative to the St 
Clairs of Roslin 

• Andre de Montbard, Uncle of Bernard of Clairvaux, and another vassal of 
Hugh de Champagne 

• Geoffroi de St Omer, a son of Hugh de St Omer 

• Payeb de Montdidier, a relative of the ruling family of Flanders 

• Achambaud de St Amand, another relative of the ruling house of Flanders 

• Geoffroi Bisol 

• Gondamare 

• Rosol 

• Godfroi 



Gondemar and Rosol were Cistercian monks. The Cistercians and the Knights 
Templar were closely linked by ties of blood and shared many of the same 
objectives. 

Hugh, Count of Champagne is also thought to have taken a leading part in the 
forming of the Knights Templar although his position is unclear, as he would 
have come under the direct control of a man, who, under normal circumstances 
was his vassal. 

In a document held in Seborga in northern Italy it is claimed that a monastery 
was founded there by St Bernard of Clairvaux, and it was he who nominated 
Hugues de Payens as the first Grand Master, and, that Abbot Edouared of 
Seborga consecrated him in that position. 

After their formation they were granted part of the Al-Aqsa Mosque, which was 
built on the site of the original Temple of Solomon, as their headquarters. 
Almost immediately and for the next nine years they were involved in secret 
excavations beneath the Temple. It is believed that the Knights in 1118 found a 
secret room beneath the Temple Mount, apparently, knowing exactly what they 
were looking for and where to find it. 

The access tunnel descended vertically downwards for eighty feet through solid 
rock before radiating in a series of tunnel under the ancient temple. Almost 
immediately they became an enormously rich, and powerful organisation. 
Years later these tunnels were re-excavated by Lieutenant Warren of the British 



Royal Engineers, who found just a few small artefacts of the Templars. 
The mystery of why these tunnels were built remains to this day. 
Did the first Knights have some documents that led them to find treasure under 
the Temple when they arrived in Jerusalem? 

Did they find the Ark of the Covenant? Just what they found is the subject of 
legend. 

Chartres Cathedral 



Chartres Cathedral, that 
was largely built with 
money from the Templars, 
has carvings, of what is 
believed to be the Ark 
being drawn by a couple 
of oxen, by the North 
door. 

The Ark of the Covenant 
was designed as a chest - 
vessel - box - or container. 
It was allegedly the chest 
in which Moses placed the 




Ten Commandments. 



This question has plagued historians and treasure hunters for centuries. For 
hundreds of years there have been rumours that the Knights Templar were not 
only the defenders of the faith, but were also the guardians of the Holy Grail. 



The Templars benefited, from numerous donations and organised a network of 
Commanderies throughout Europe and the Holy lands both rural and urban. 
Revenue from their rural domains helped pay for the upkeep of large fortresses, 
capable of sheltering up to 2000 men, which served to maintain the Kingdom of 
Jerusalem for the Christian world. 



The Templars left their imprint on the Languedoc-Roussillon. 



In the Languedoc finance came 
from farming and especially 
from its flocks of sheep, which 
were to be found on the vast 
grasslands of the Larzac which 
estimates say formed thirty 
percent of their income. 
Commanderies were built, and 
some of the best examples are 
at La Cavalerie and La 
Couvertoirade which were 
fortified, practically all identical and remarkably well-preserved. 

The Knights Templar - or Poor Knights of Christ were a monastic order. They 
took solemn vows of poverty, chastity and obedience, and chose as their uniform 
a simple robe bearing a red cross. 




The Templars became one of the wealthiest and most powerful organisations the 
western world has ever known, with a great variety of assets. 
During the 12th and 13th centuries the Order acquired extensive property 
throughout Europe but especially France. It developed an extensive network of 
thousands of preceptories and commanderies. Kings and aristocratic families 
gave the order thousands of properties, including ports mills, churches, farms, 
villages, monasteries and so on to assist the Templars in their Crusades. 
Particularly within the first decade of growth 
following the Council of Troyes in 1129, the 
Order was given lands in nearly every part of 
Europe. The ultimate extent of the Templar's 
international empire at its height was probably 
unknown even to certain Kings. 




A lot of wealth was donated by individuals and 

kept in the Templars treasuries, and could not 

be moved without the owners permission. This 

led to an early form of banking. They were 

certainly amongst the earliest to provide 

arrangements for the safe movement of money across Europe. 

In the 13th century the Templar treasury virtually served as the French royal 

treasury. Nobles and even Kings were lent large amounts of money, as were 

certain Popes. 
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The Knights Templar regularly transmitted money from Europe to Palestine, and 
developed an efficient banking system. Their military might and financial 
expertise caused them to become both feared and trusted, and they amassed 
great wealth through gifts from their grateful benefactors. They soon had an 
army and a fleet, as well as a surplus of money. Because of their vow of poverty 
they re-invested the money and lent it to those in need including the French 
King. 

Their seal showed two knights on one horse to indicate that they were poor as a 
result of their vows of poverty. 

They reported directly to the Pope and held considerable political power. The 
popes took them under their protection, exempting them from all other 
jurisdiction, Episcopal or secular. Their property was exempted from all 
taxation, even from ecclesiastical taxes. This brought about conflict with the 
clergy of the Holy Land, as the quick increase of property ownership by the 
Order led to the diminution of the revenue to the churches. 

The Templars had 
commanderies in every 
state. In France their 
possessions were 

extensive and the finest 
to be seen in the 
Languedoc is at "La 
Couvertoirade." {see 
right) In Palestine their 
castles are still famous 
because of the 

remarkable ruins which 
remain at Safed, built in 
1140; Karak (1143); and, most importantly of all, Castle Pilgrim, built in 1217 
to command a strategic position on the sea-coast. Fighting in the region 
continued, and at the siege of Safed (1264), ninety Templars met their death, and 
eighty others were taken prisoners by the Mohammedans, and, when they 
refused to deny Christ, died martyrs to the Faith. This fidelity cost them dear, 
and it has been estimated that in less than two centuries almost twenty-thousand 
Templars, died in war. 




Eventually the crusaders were vanquished, and retreated to the Islands of 
Rhodes, off the Turkish coast between 1306 and 1309. There they set up the 
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Grand Master's Palace, and barracks for each of the eight Langues or provinces 
that provided knights. 

These buildings exist to today. 




Because of its geographical 
position the Knights were forced to 
become a maritime power, and for 
the next two centuries the knights 
of Rhodes, became the principal 
defenders of Christendom against 
Moslem incursions through the 
Mediterranean. 

After several unsuccessful sieges, 

the Turks managed to take the 

Island in 1522, and the Knights Hospitalier fled to Malta where they took the 

name, the Knights of Malta. 

The Order became known for the quality of its service at the Hospital in Valetta, 
one of the largest and most modern in Europe and for its incessant fight against 
the Turks and the Barbary pirates. 

Napoleon Bonaparte, on his way to Egypt with the Republican fleet, chased the 
Knights off Malta in 1798. 

During the 19th century, the old Order of Saint John of Jerusalem from Rhodes 
and Malta was reorganised and took up once again its original vocation of health 
care which it now pursues throughout the world. 

The Knights Templar amassed such wealth and influence that they started to be 
seen as a threat to the establishment. The Templars were opposed by the Order 
of Hospitaliers, which, had, in its turn become military, and was the pre cursor, 
and then later the rival of the Templars. 

To put an end to this rivalry between the military orders, their amalgamation 
was officially proposed by St. Louis at the Council of Lyons in 1274, and again 
in 1293 by Pope Nicholas IV, but this did not occur. 

A few years after the loss of the Holy Land, the King of France, Philip IV, 
turned his eyes to the wealth of the Templars. He started rumours of devil- 
worship and shameful practices by the Templars, which allowed him to 
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prosecute the Templars as heretics, and an excuse to seize their property. 

The Fall of the Order of the Templars 

During the fourteenth century, relationships between the Order and the King 
Philippe IV le Bel deteriorated. Rumours of initiation rites that included spitting 
on a crucifix or denying the cross, or even acts of a homosexual nature, started 
to be spread. These originated from informers loyal to King Philippe and also 
obtained under torture. Yet their behaviour had been just the opposite; when 80 
Templars were captured after the loss of the Castle at Safed, the Sultan offered 
to spare them if they would deny Christ. Every single one of them refused and 
was either flayed of beheaded, hardly illustrative of men familiar with denying 
Christ. Historians have since determined that many of the charges were carefully 
scripted. 

On Friday 13th October, 1307, the King's men were ordered to carry out mass 
arrests of the Knights. But before the order could be executed, some of the 
Knights sailed their fleet out of the Atlantic port of La Rochelle, and were never 
heard of again. 

Although he succeeded in confiscating their lands, nothing of their fabulous 
wealth was found. 

As the last Grand Master of the Knights of the Temple, Jacques de Molay, was 
burned at the stake, and he cried out to God to bring the King and the Pope, who 
had sacrificed the Templars for political gain, to join him at God's table. Within 
a year both were dead. 

Many trials and inquisitions of Templars, took place in the following years. The 
order having been suppressed, it was left to the Pope to decide the fate of its 
members and the disposal of its possessions. As to the property, more than 600 
commanderies stretching from Scotland to the borders of Poland and from 
Denmark to the tip of Sicily were turned over to the rival Order of Hospitaliers. 
King Philip of France and Pope Clement V accused the Templars of atheism, 
sodomy, blasphemy, and worse. Templars were tortured into forced confessions 
before being executed in large numbers. Scholars have debated whether any 
charges were true, but it is believed that they were innocent of the accusations 
and the process against them was solely for gaining access to their wealth and to 
ensure they could not become a political threat. Even the Catholic Church has 
apologised. 
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The Templars Treasure 

The central Templar records were originally held at the order's base in Palestine 
and then at the port city of Acre, finally after the fall of Acre in 1291, on the 
island of Cyprus. 

Key Templar archives are believed by many scholars and historians to have been 
destroyed by the Turks on Cyprus in 1571. No medieval record of an inner 
Order within the Templar organisation has ever been found. 
One result that this destruction has caused are the large number of sensational 
claims about the Order. 

Not all records were destroyed and there are still some Templar archives in 
various European libraries, that pertain to the Templar commanderies in specific 
locations, but often deal with mundane subjects, such as accounting records or 
sheep farming as opposed to specific records of extraordinary treasures. 

The hunt for this lost treasure has centred on a number of locations, among 
which is the medieval city of Gisors, in Normandy. It is supposedly 
honeycombed with complex underground passageways and chambers. 
Mysteriously, all attempts to discover what may be concealed in these 
subterranean corridors are rigorously discouraged by the authorities. 

Bornholm an island off the coast of Sweden is literally smothered in ancient 
churches that bear all the hallmarks of having been built by the Knights 
Templar, and is said to have chambers hewn out of the rock under the churches 
and where the Templars may have secreted their treasure 



The Cathedral of Chartres 
is said to be one of the 
'resting places', having 
been built over a very 
short period of time and 
with money supplied by 
the Templars. 

The church of Roslin 
(picture following page) 
south of Edinburgh is the 
subject of further rumours. 
There is circumstantial to 
an account that Henry, 1st Prince of the Orkney Islands, and grandfather of 
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William St. Clair, founder of Rosslyn Chapel voyaged to North America with 12 
ships in 1398, nearly a hundred years before Columbus was credited with 
discovering the continent. 

The church and village of Rennes le Chateau in southern France is another 
location where the treasure is said to have been found, by its parish priest, abbe 
Berenger Sauniere, during the 1880s and 1890s. He suddenly became wealthy 
after making various excavations in the church, allowing him not only to 
renovate the church, but also to build a villa with a formally laid out garden, a 
belvedere and a neo-gothic tower. Abbe Sauniere's life had a lot of rumours and 
question marks about it, with tales of visits to friends in high places in Paris - of 
friends in occult circles - of wining and dining famous people in his new villa, 
which he himself never lived in - of refusing to account for his expenditure and 
lifestyle to his bishop, but only to the Vatican, who passed no judgement on 
him. 

To this day stories persist about the location of the Templar's wealth and 
treasures. In 1309 the island of Rhodes was sold to the Order of the Knights 
Hospitaliers of Saint John of Jerusalem who had survived after the demise of the 
Knights Templars. The Order had been established in the 12th century in 
Jerusalem for the purpose of nursing pilgrims and crusaders. 

Having retreated from Jerusalem and then Cyprus, the Order established its 
Headquarters on Rhodes, taking a leading role in the Eastern Mediterranean at 
this time. 

During the Knights' era the fortifications were extended, modernized and 
continuously reinforced. A hospital, a palace and several churches were among 
the many public buildings constructed at that time. Most of the streets of the 
Medieval Town survive to this day as do the knight templars. One form is in the 
St Johns Ambulance Brigade who continue to use the Templars insignia of the 
Maltese Cross. 

Imprint of the Knights on the Languedoc-Roussillon 

Today it is possible to find many traces of the Knights across the region. Many 
troops and assets were located at Nimes, and Saint-Gilles was the last place 
where crusaders gathered prior to embarking at Aigues-Mortes. 

In Nimes the Templars built a church, in 1151, the Notre -Dame-du-Temple, 
where the College Feucheres is now situated. They also had a fort on the city 
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walls where the archaeological museum is situated, which was called the 
"Templar Tower". 

In Montfrin, not far from the Pont du Gard, you will find the church Notre Dame 
de Malpas, built in the twelfth century by the Templars. Half the chateaux in 
Montfrin and Meynes belonged to the knights in 1146. They also owned the 
village of Theziers and a farm at Orgnes du Rhone. They were given the church 
Saint-Martin-de-Tre veils near Ponteils, and a farm at Caissargues. 

La Couvertoirade is a walled village, hidden away in the barren lands of the 
Larzac, near to the small village of La Caylar. Its towers and ramparts are almost 
intact. It was founded by the Knights Templars in the 12th century. 
The command posts reached from the Lozere over to Pont-Saint-Esprit and 
down to Beaucaire and further north to Calvisson, Aubais, and Generac. 

At the time of the arrests, there were thirty-three Templars in the command post 
at Ales, forty-five at Aigues-Mortes, where they were locked in the tower, and 
one-hundred-fifty at Nimes. 

Escaped Knights Templar 

On March 22nd 1312 the Pope closed the history of the Order of the Temple. 
The Knights, guilty or innocent were no more under the responsibility of the 
Church, but under the power of the national authorities. The secular power in 
France had already taken over the Order, taking also all the properties of the 
Temple in the Kingdom. 

In the rest of the world the solution chosen by the Pope was to give the 
properties of the Temple to the Order of the Hospital. 

After some negotiations among the kingdoms and the Church this was what 
happened, with the exception of Spain and Portugal where the properties of the 
Temple remained under the administration of new Orders [in Portugal the new 
order is actually the old Order of the Temple with a new name ...] 
In that period a certain number of Knights of the Temple disappeared, these 
Knights are the subject of many novels and tales [overall in 19th century] 
regarding mystery and hidden tradition coming from the Temple. Where did 
they go? 

The idea that in some way the original order of the Temple survived in secrecy 
appeared in the XVIII century in the environment of the Freemasonry [and this 
is not so odd: since some lodges made clear reference to a heritage coming from 
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the Temple, the existence of a secret survived part of the Temple would have 
supported their claim . . .]. 

It was a English Catholic Knight who lived in France, Sir Ramsey to introduce 
the linkage between the Freemasonry and the age of Crusades. The tale is 
simple: the corporations of middle age architects, protected and helped by the 
Temple, had access to documents found in Jerusalem by the Knights. In these 
documents there was the sacred secret science of the holy geometry and of the 
holy architecture. This science is the base of the doctrine that the corporations 
transmitted through the centuries to the Freemasonry. In 1760 it was the German 
Freemasonry to introduce "secret levels" in the lodges. These secret levels were 
intended to preserve the hidden science found by the Knights of the Temple. 
It can be a coincidence or a choice to create "charm", anyway it's a matter of 
fact that also in modern Freemasonry in some lodges masons remind the last 
Grand Master Jacques de Moley and they condemn King Philip. 

A legend says that 237 brothers [monks, Knights and hand workers of the 
Temple] found a refugee in the Temple of London. Among them there was a 
master of alchemy, Guidon de Montanor, who took as disciple Gaston de la 
Pierre Phoebus. Fearing the intention of King Edward II of England, many of 
them went to Scotland under the protection of Robert Bruce. They reached the 
isle of Mull where they met some French Knights of the Temple who, knowing 
of the death of the Grand Master Molay, had elected a new Grand Master: 
Jacques d'Aumont. 

In the meanwhile Gaston de la Pierre Phoebus had created in London a college 
dedicated to alchemy. 

It was in that period that the Temple created a new Church, with a particular 
heraldry which would have become the heraldry of the Order of the Rose Cross 
and the Black Eagle. This would be the genesis of the occult college which has 
transmitted from Scotland to the rest of the world the hidden doctrine and 
knowledge of the Temple. 
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& jfreemastonrp Irtal m I8t() Century - Jlalta 

APRIL 1776 witnessed the opening of a very particular inquiry by the Inquisitor 
for Malta of the time, Antonio Lante. So particular, in fact, that the only record 
of this inquiry is a long document, originally unpaginated and unindexed, that 
was not even filed in the Archives of the Inquisition, but was separately bound 
and placed, or rather misplaced, among other manuscripts in a different location, 
the Archives of St John's Cathedral, Valletta, until, in recent years, it was 
discreetly returned to the Archives of the Inquisition at Medina. 

The proceedings were so sensitive that neither the Papal Secretary of State nor 
the Holy Office were informed through the usual channels, although it is clear 
that they had full knowledge of every detail which emerged from the trial which 
proved to be one of the most outstanding proceedings of the 18th century, a 
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series of inquiries known as 
the Processi Lante. The 
trial began seven months 
after the "Rising of the 
Priests", ruthlessly put 
down by Grand Master 
Ximenes, and only five 
months after the election of 
his successor, Emanuel de 
Rohan. It became a full- 
scale investigation of 
Freemasonry in Malta, and 
established that members of 
the secret organisation were 
to be found in the highest 
social echelons of 18th 
century Malta. Several 
knights, mainly French, 
members of the Maltese 
nobility and even a number of canons of the Cathedral Chapter were involved. 

The French-affiliated lodge was officially established in the "Isle de Malthe" on 
February 13, 1765 which corresponds to the year G.L. 5766 of the Masonic 
calendar. Two warrants were issued at Toulon by Beufier de la Lourie to the 
Knight de Lincel. The first made him a Freemason; the other empowered him to 
establish a lodge in Malta bearing the name "Perfect Harmony"; or, in the 
original version, "parfait Harmonie". Whereas the first patent is relatively 
simple, the latter diploma is an extraordinary document. Beautifully coloured, 
the wording is framed by symbols of freemasonry including the star of David, a 
candelabra with seven candles, the sun, the compass, the balance, and a skull 
with crossed bones. 







In 1730 the Bali of Brandenburg, Wolfgang Philip Guttenberg financed the 
building of a house at Msida to serve as a masonic lodge, and established a 
foundation for its maintenance and upkeep; however the official setting up of a 
lodge would appear to have been delayed by as a consequence of the 
publication, in 1738 and 1751, of two Papal Bulls 1 condemning and penalising 
freemasonry. In fact, the first prosecutions took place in 1740 against a group of 
seven French knights who were affiliated to a French lodge, and finished with 
their banishment from Malta; a second spate of denunciations took place after 
the second bull was issued, and it would seem that a number of prominent 
Maltese discreetly left the Islands and settled elsewhere as a result.(2) No proof 

14 



had however been encountered at the time indicating an officially affiliated, and 
actively recruiting lodge. 

The opening of this particular can of worms started with the admission of 
Vincenzo Vella, the Grand Master's clock master, in 1775. This admission was 
spontaneous, and therefore ended with Vella's absolution, but also signalled the 
beginning of a series of inquiries, the most important of which involved 
Agostino Formosa de Fremeaux, a self-styled count, and a number of knights, 
Maltese nobles and personalities. In his deposition he claims to have recanted 
his Masonic beliefs after hearing a sermon of the Father-Counsellor of the Holy 
Office denouncing Freemasonry. 

Formosa de Fremeaux recounted how in 1756 a certain Gaspare Maurin invited 
him to dinner, and how he met a knight called De Bufferant. When he returned 
home that evening, his clerk Gian Giuseppe Belgeret indicated that he knew 
about the encounter, and gave him a book entitled La Scians de Fremason Frai. 
After reading this book, Formosa de Fremeaux told Belgeret that he wanted to 
become a freemason, to which Belgeret replied, "it will only cost you a meal. 



Formosa de Fremeaux was taken to a house in Msida and ushered into a dark 
room which was completely shuttered and illuminated by a black candle. Inside 
the room was a man sitting on a chair, whom the witness recognised as Giovanni 
Battista Dorell of Valletta, Baron of Marsa. He was to act as Formosa de 
Fremeaux's sponsor, referred to masonic terminology as 'il-fratello terrible'. He 
asked "What do you want?", to which Formosa de Fremeaux answered, "I wish 
to be admitted into the sect of freemasonry." The sponsor asked again whether 
he was sure, and left him alone to think about his decision carefully, in front of a 
table which was a covered with a black cloth, and on which was a glass full of 
water with a nail inside, a pen, an ink-well and paper. 

After some time Dorell reappeared, his sword drawn and for the third time, 
asked if Formosa de Fremeaux wanted to become a Freemason, and told him 
that candidates must prove themselves through many fearful trials and that he 
was still in time to change his mind. Formosa de Fremeaux confirmed that he 
was ready to pass all tests and dangers as long as the Society did not go against 
the Church, the Princes and the decencies of life. He was reassured that this was 
not the case. 

Following instructions, Formosa de Fremeaux pledged his obedience, and was 
told to remove his sword, buckles and money, and put them in a bag, and to take 
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off his shoe and hold it in his hand. He was then told to undress his waistcoat 
and roll up his sleeve, and was blindfolded and led towards the adjoining room. 

The sponsor knocked three times; a voice from within said "Remarkable 
knocker in freemasonry", another voice added "Open and see who it is", a third 
ordered "Give the sign". Immediately Dorell said "I", someone inside replied 
"A", Dorell added "K", another replied "I", in unison they shouted "IAKIM". A 
person who was in the other room declared, "Our brother Dorell wants to 
introduce a profane, un profano." A table was thumped three times and two 
others responded with a further three knocks. Formosa de Fremeaux was then let 
in, and describes procedures in detail: "As soon as I entered the room I was 
greeted with shouts and fireworks were let off. I was taken before what I later 
realised was a throne and made to kneel. They made me swear on a book which 
the Grand Master of that society explained was "the Bible". I took an oath never 
to reveal anything to anyone. The Grand Master then went on about having to 
journey from the North to the South and all the other winds. . . My blindfold was 
removed and I noticed all those present had unsheathed their swords. This was 
the signal that they had accepted me as a freemason, and at the same time this 
was also a warning if I should ever reveal the secret. The function was over and 
they embraced me. Then, they read a book on the history of freemasonry starting 
with the building of Solomon's Temple. I remember a part which said that in 
order to pay the different tradesmen two columns had been erected, one of 
which was called IAKIM. (3) 

"I noticed that in that room spread on the floor like a carpet there was a canvas 
on which was drawn the Temple of Solomon, three stars, the sun, an urn with 
two fires, a trowel, a square, and a pendulum. There were also three lit candles 
forming a triangle. Another three candles, also lit, were placed on the table of 
the Grand Master. The latter was wearing a large silk frill around his neck which 
was decorated with many silver symbols including a pendulum and a compass. 
All wore aprons of white wool. 

"Following my inauguration we started to eat. The dinner was hosted at my 
expense. I also paid for a pair of gloves. After the meal all of us placed the palm 
of our hands under our necks, passed them over our chest and then over our 
foreheads. In accordance with Masonic ritual we remained seated in silence. 
Then we toasted the heads of the Scottish, German and French lodges, namely 
the Duke of Cumberland, the King of Prussia and the Duke of Clermont. All of 
us held empty glasses with which we made a circular movement under our 
necks. After we did this three times, we paid a small tribute for the poor. 
Following every toast and whilst beating our chest we shouted VIVAT, VIVAT, 
VIVAT. The Grand Master would always drink last. Finally we concluded the 
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occasion by singing Masonic songs in French. Before departing I paid three 
luigito the treasurer." 

The trial provided ample proof that at the time the Masonic movement was 
rampant in Malta and that the island was dotted with lodges. In fact three days 
after his initiation Formosa de Fremeaux was taken by a certain Giovanni 
Lombard to participate in a similar ceremony which took place one hour before 
midnight in a lodge at Casal Nuovo (Paola), sponsored by the Knight Crusyol. 
He testified that since 1764 the lodge to which he pertained was situated in the 
house of a certain Signor Oliver, and that Formosa de Fremeaux's houses in 
Valletta and in Zejtun were also used as lodges and to this end was decorated 
with masonic symbolism. They even served for the induction of new members, 
such as that of the Knight Guasconi, who came from Palermo specifically for 
this purpose. 

Other locations are mentioned, but of most consequence is the specific reference 
to the Valletta palazzo of Camille de Rohan, Principe Bali. (4) 

Prince Camille de Rohan was identified by most witnesses as one of the leading 
representatives of the Society. Maybe he was the senior freemason, the 
mysterious Grand Master who was never mentioned by name in the trial. The 
Bali exerted influence within and outside the Order of St John because he gave 
the impression that Grand Master Emmanuel de Rohan was his uncle. 

The Masonic trial was the last thing which the newly-elected Grand Master 
wanted. In addition to Agostino Formosa de Fremeaux, other witnesses - Angelo 
Parnis, Aloisio Putois, and Gaspare Gremaud - revealed the structure and 
membership of the "Craft", mentioning members by name, and leading to more 
denunciations by the members themselves. Knights, ecclesiastics and Maltese 
nobles who were patentees of the Inquisitor were revealed, implicated and 
identified as pertaining to this classless fraternity. What remains a mystery is the 
involvement, if any, of Grand Master de Rohan himself. The French influence is 
obvious, as many of the knights came from the langues of Provence, Auvergne 
and France, and the three most prominent Maltese persons involved belonged to 
ardently francophile families which staunchly supported De Rohan. 

Giovanni Battista Dorell had been created Baron of Marsa by the Grand Master 
on March 10, 1776, less than one month before the trial was initiated, and two 
days after Diego's father Claudio Muscat Xiberras was created Marquis of 
Sciorp il-Hagin,or Xrobb 1-Ghagin, the first title of nobility granted by Grand 
Master de Rohan. His sister Bettina Dorell was married to Diego Muscat 
Xiberras, who was also identified as a member of the Society. 
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Captain Fournier was the third prominent Maltese singled out by the numerous 
witnesses as one of the more active freemasons. His father Giorgio Fournier de 
Pausier had been awarded the title of Baron and then Count by Empress 

Maria Theresa of Austria, with succession regulated according to the order of 
primogeniture. Grand Master de Rohan gave his consent for the registration of 
the title of Count in the Cancelleria on December 2, 1775, only four months 
before the start of the Masonic Trial. (5) Giorgio Fournier also enjoyed the 
protection of the Inquisitor's patent until the Freemasonic Trial. On May 27, 
1776, only days after Agostino Formosa de Fremeaux had concluded his 
testimony, he approached the Inquisitor and asked to be relieved of his patent as 
he was going to travel to France. 

By September 1776, Inquisitor Lante was convinced that his institution was 
under attack. It is obvious that this was a reaction to the Masonic Trial. Writing 
to the Holy Office in Rome, he states that "various persons among the most 
distinguished in Malta had renounced the patent of famigliare of the Tribunal". 
The first to resign their privileged posts were the Muscat Xiberras, father and 
son, on the pretext that they had some form of supervisory duties related to 
provisions and by extension were in the service of the Order. Only three months 
before, Baron Bonici had been appointed to the Office of depositor of the 
Universita and the Grand Master was insisting that he abandon the patronage of 
the Inquisition. In addition, both Baron Xara and Baron Sant had also elected to 
renounce their patents. The first alleged that he was too occupied while the latter 
indicated that he wanted to travel abroad. The Inquisitor was however aware that 
the sons of both Barons had been given some form of public office by the 
Government. 

Finally, Lante once again referred to Baron Fournier who apparently had not yet 
left Malta. He advised that should a request in the future be made for his 
reintegration within the structure of the Holy Office, he would suspend such as 
decision unless such an order came directly from Rome. 6 It was obvious that 
Grand Master de Rohan was poaching all the prominent officials of the 
Inquisition. The intention was to isolate Inquisitor Lante from all the senior 
families of the island, devaluating the prestige of the Holy Office. An offensive 
on such a scale had never been undertaken before; embarrassed by the 
proceedings, the head of the Order was retaliating against the very structure of 
the Inquisition. A similar fate had been suffered by the Inquisition in Tuscany, 
following the arrest of another freemason, Tommaso Crudeli, in the 1730s; but 
nothing similar had ever happened in Malta. 

On January 15, 1777 the son of Baron Fournier was in a tavern in Valletta. He 
was unaware that two knights had drawn their swords. The attack was vicious 
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but he somehow managed to defend himself and, having escaped the assault, 
sought refuge in the countryside. The Inquisitor requested and was given an 
appointment with the Grand Master. During the audience De Rohan remarked 
that he would not contemplate any punishment for the knights as the young 
Fournier was one of the masons who participated in the "recent rebellion". De 
Rohan maintained that it was only natural for the knights to direct their 
exasperation against him. Not only, but De Rohan strongly advised that it would 
be better if the whole Fournier family left Malta to avoid more serious disorders. 
The Inquisitor replied that the son should not be blamed for the faults of the 
father, to which the Grand Master retorted that the whole family was under 
suspicion and it would be better if all departed, the sooner the better. It emerges 
that Baron Fournier had somehow realised that it had been unwise to ask the 
Inquisitor to relieve him of his patent and he must have made his peace with 
Lante. The latter was however at a loss, stating that as the Baron was again a 
patentee of the Inquisition, he wanted directions from Rome.(7) 

The Secretary of State in Rome without any hesitation instructed Lante to 
abandon Baron Fournier. On receipt of this order the Inquisitor made one last 
attempt to try and persuade De Rohan to change his mind. The Grand Master 
was adamant and declared that "it was absolutely necessary that they left as 
otherwise the occurrence of new disturbances was imminent". The following 
morning the Inquisitor obeyed his superiors and informed Baron Fournier that 
his patent had been withdrawn. The ex -patentee, on the other hand, did not seem 
unduly disturbed and remarked that had it not been for several pending matters 
he and his children would have already left Malta. By letters dated May 12, 
1777 the Inquisitor informed both the Holy Office and the Secretary of State that 
the task had been completed. As soon as the patent had been withdrawn, De 
Rohan eased the pressure. He had apparently achieved his aim as he allowed 
Fournier to continue to settle his interests without undue haste. (8) 

A strange sequel to the general saga relates to the star witness of the trial, 
Agostino Formosa de Fremeaux. It does not appear that Formosa de Fremeaux, 
who in the trial had declined to style himself as Count, had suffered any serious 
consequences as a result of his masonic links; De Rohan personally recognised 
Formosa de Fremeaux as consul for Russia in 1786, for Belgium and Holland in 
1790 and for Prussia in 1791.(9) This bogus Count remains an enigma. 

Although he had been at the centre of one of the most damaging trials of the 
century, the self-confessed freemason embarked upon a political career that does 
not seem to have suffered from the connection, and which on the contrary 
survived the Napoleonic invasion, and continued to prosper under the French 
and the British. In the meantime, other prosecutions took place under Inquisitor 
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Zondadari, Lante's successor; whereas Zondadari started off his tenure by 
imposing prison sentences on the Freemasons that came before him, after the 
fifth consecutive imprisonment, he mysteriously had a change of heart, and 
overnight started limiting his sentences to acts of contrition, involving 
confessions and Holy Communion. 
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Lourie to the Knight de Lincel to establish a masonic lodge in Malta by 
the name of "Perfect Harmony." 
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Painting of the time: Storming of the Bastille 
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jfreemastonrp after tfje €nltgf)tenment 

A small, but influential group of philosophers, scholars, and writers promoted 
after 1685 the cultural movement of the Enlightenment, the critical spirit which 
sought to apply the reasoning and experience so fruitful in the natural sciences 
to understanding humans as individuals and in society. This critique of religious 
traditions and philosophical authority became the most important component of 
modern European secular (as contrasted to religious) culture. Indeed, 
Enlightenment political ideals of human rights, the economic philosophies of 
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liberalism, and cultural practices of tolerance have triumphed in spectacular 
fashion in the twentieth century. 

Contemporaries who were religious or frightened by the French Revolution 
already in the eighteenth century condemned the Enlightenment as morally 
chaotic and politically subversive. Marxists brushed it off as "bourgeois 
ideology." In the last twenty years, many historians and philosophers have 
launched a full-scale attack on the Enlightenment from a "post-modernist" 
perspective. They have condemned it for its Euro-centrism and universalism in a 
world where the European model is no longer unquestioningly accepted, for its 
naive belief in progress, and most damagingly, for its steadfast belief in 
universal foundations of truth and in the universal reliability of scientific 
method. 

As we enter into the 21st century Freemasonry stands alone as the last bastion of 
hope against the darkness imposed upon mankind by the Post Modernists. It 
continues to point the way to a higher and more enlightened existence for all 
people through virtue, knowledge and tolerance. 

In 1660 the largely Masonic "Invisible College" gained the verbal support of the 
King, and Sir Robert Moray became its president. Two years later the King 
sealed its charter and it became the Royal Society, the first modern scientific 
think tank. The motto of the society was "Nullius in verba" which is translated 
as "Nothing by mere authority". Thus began the Age of Enlightenment, which 
opened the way to our scientific and technical advances. 

The philosopher and member of the Royal Society, John Locke, in his 1690s 
Letters Concerning Toleration, laid the foundations of law which now protect 
freedom of thought. Locke argued for the separation of religious authority from 
civil authority, so that a person's religious persuasion could not be held against 
them in court. This is now considered a fundamental human right. Much of 
Locke's philosophy influenced and was influenced by Freemasonry and the 
Royal Society. 

The French Freemason and philosopher, Voltaire, espoused Locke's work and 
Masonic ideas in Europe in the early 1700s. Later, Jean-Jacques Rousseau, 
would clearly define the aims of the movement. 

The age of Enlightenment was humanitarian as well as cosmopolitan; 
enlightened despots promoted social reform, and movements such as 
Freemasonry, built on humanitarian ideal of a universal brotherhood, spread 
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rapidly throughout Europe and numbered among its adherents kings, poets and 
composers. 

The pursuit of learning and love of art became more widespread, particularly 
among the expanding middle class. This made demands on writers and artists 
that affected both subject matter and presentation. Philosophy, science, 
literature, and the fine arts began to address a general public beyond the experts 
and connoisseurs. Novelists and playwrights began to depict everyday people 
with everyday emotions. This had far-reaching effects in the world of 
Freemasonry. 

In Living the Enlightenment, Margaret C. Jacob (Professor of History at the 
University of California, Los Angeles) argues that the hundreds of Masonic 
lodges founded in eighteenth-century Europe were among the most important 
enclaves in which modern civil society was formed, creating in France, the 
Netherlands, Belgium, and Britain new forms of self-government in microcosm, 
complete with constitutions and laws, elections, and representatives. 

Some of the greatest names of the American Revolution were Masons: Ethan 
Alien, Edmund Burke, John Claypoole, William Daws, Benjamin Franklin, John 
Hancock, John Paul Jones, Robert Livingston, Paul Revere, Colonel Benjamin 
Tupper, and George Washington. Of the 56 signers of The Declaration of 
Independence, eight were known Masons and seven others exhibited strong 
evidence of Masonic membership. Of the forty signers of the Constitution, nine 
were known Masons, 13 exhibited evidence of Masonic membership, and six 
more later became Masons. 

There were many other Masonic influences in early American history: (1) 
Lafayette, the French liaison to the Colonies, without whose aid the war could 
not have been won, was a Freemason; (2) the majority of the commanders of the 
Continental Army were Freemasons and members of "Army Lodges"; (3) most 
of George Washington's generals were Freemasons; the Boston Tea Party was 
planned at the Green Dragon Tavern, also known as the "Freemasons' Arms" 
and "the Headquarters of the Revolution"; (4) George Washington was sworn in 
as the first President of the United States by Robert Livingston, Grand Master of 
New York's Masonic lodge, and the Bible on which he took his oath was from 
his own Masonic lodge; and (5) the Cornerstone of the Capital Building was laid 
by the Grand Lodge of Maryland. 

On 8 December 1730, Benjamin Franklin printed in his newspaper, The 
Pennsylvania Gazette, the first documented notice about Freemasonry in North 
America. Franklin's article, which consisted of a general account of 
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Freemasonry, was prefaced by the statement that 'there are several Lodges of 
FREE MASONS erected in this Province'... Franklin himself became a 
Freemason in February 1731, and Provincial Grand Master of Pennsylvania in 
1734. That same year, he ushered into print the first Freemasonic book to be 
published in America, an edition of Anderson's Constitutions. 

On September 1, 1752, a new lodge of Masons held its first meeting in 
Fredericksburg and soon attracted members. Under Daniel Campbell as Master, 
a class of five was initiated on November 4. George Washington, one of this 
group, paid his initiation fee of £23 s. as an Entered Apprentice. Later, 
Washington would comment to King David Lodge in Newport, Rhode Island, 
"Being persuaded that a just application of the principles on which the Masonic 
Fraternity is founded must be promotive of private virtue and public prosperity, 
I shall always be happy to advance the interest of the Society and to be 
considered by them as a Brother." 

Traditional Cosmopolitan Freemasons are a continuation of the ideals and 
philosophy of the great minds of the Age of Enlightenment. The Grand Orient of 
the United States of America for instance, continues in their footsteps, keeping 
alive the Masonic ideal of a Universal Brotherhood of all humanity. 
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1762 parchment paper, describing the decisions of all the Provencal Lodges 

Rose + Croix. 

&oge * Cros# $oltcj> tfjrougtout <&w% ^asit 

If anywhere brethren of a particular religious belief have been excluded from 
our Order, it merely shows how gravely the plans and purposes of our Rules 
1317 may be misunderstood; for whenever the door of any one degree is closed 
against him who believes in the "One Supreme" and the soul's (Higher Self s) 
immortality, on account of the other tenets of his faith, that degree is no longer 
Rose * Cross or even Masonry, which is universal, even some other thing, that 
is exclusive, and accordingly Intolerant, Each degree erects a platform on which 
the Israelite, the Muslim, the Christian, the Buddhist and Hindu may stand side 
by side and hand in hand, as brethren." Whatever your religion, your birth- 
place, or your language, you are among brethren. One language is spoken in 
common, the language of the heart. 
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Document indicating the reception of our forty-eighth Imperator Jean Minvielle, 
at the Sovereign Chapter of Rose * Croix of France under the distinctive title: 
"The Friends Regularly Gathered at the Assembly of the Valley of Bordeaux" 
(1800). 
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Document on parchment of the lodge of Orleans. Reception of one of our 

Commanders, J.-B. Targe (1773) 

Article 9 of <0ur &ules (1317) 

Cacb of tbe brotbers mill be an example to all bumans. J|e mill neber complain about 
beaben, nor of tbe bumans. He mill respect tbe princes mbo are accommobating bim 
anb befenb tbeir bomelanb if necessary, l^at no one makes up at mgfjt mitbout 
raiding W Soul to bis Creator anb tbe Suffering creatures. 
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Degree on parchment of the Lodge of Dunkerk and about one of our members, 
Dumondi, Commander OSFAR*C. The name of the Prince of Clermont Grand 
Master of all the Lodges of France is here noticed. 
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Parchment of the Grand Master of Malta, Cotoner Nicolas, with his dry stamp 
on the document. It concerns the vow by Paul d'Allemand-Chateauneuf, one of 
our Grand Masters OSFAR*C (1665). 
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Nicolas Cotoner (Nicolau Cotoner i 
d'Olesa); 1608, Mallorca - 1680, Malta) 
was the 61st Prince and Grand Master of 
the Order of Malta, between 1663 and 
1680. He was the son of Marc Antoni 
Cotoner i de Santmarti and brother of the 
previous master, Rafael Cotoner. 

In 1669, after a peace agreement signed 
between Venetia and the Ottoman Empire 
following the retake of Candia, Nicolas 
Cotoner improved the fortifications of 
Malta and funded the building of one of 
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the fortresses intended to host 
the inhabitants in case of 
invasion. The fortress was 
named the Cottonera. 

A strategist and a diplomatic, 
he greatly increased the 
prestige of the order, mainly 
in France, Venetia and 
England. In 1674 funded in 
Malta a school of Anatomy 
and Medicine as an annex of 
the Sacra Infermeria. He drew 
up (in Italian) the 
constitutions and estatutes of 
the order (1674). 

He is buried in the Chapel of 
Aragon in the Co-Cathedral. 
He was succeeded by Fra 
Gregorio Carafa. 




Nicolas Cotoner continued the work on the redecoration of St. John's Co- 
Cathedral commenced by his brother, Rafael, and much of the splendour of the 
Cathedral occurred during his reign including the decoration of the vault painted 
by the Calabrian artist Mattia Preti as well as much of the carving and gilding of 
most of the walls. 

The sepulchral monument to Grand Master Nicolas Cotoner, located 
prominently to the right side of the main altar in the chapel of the langue of 
Aragon in St John's Co-Cathedral, was produced by Domenico Guidi and is one 
of the most prominent and beautiful monuments in the Cathedral. The 
remarkable Cotoner monument consists of a pyramidal distribution of figures 
with a central grouping of triumphal paraphernalia such as arms and trophies 
which surround the bronze gilded bust of the Grand Master. Above a cherub 
holds the Cotoner armorial shield whilst the allegory of Fame blows a trumpet in 
triumph. The sepulchral monument was assembled in the chapel in June 1686. 
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N" lyy. Horoscope dc Charles V. 
{Traitis iVastrologie, Oxford, Saint John's College, ms. 164, fol. 158 v.) 149 
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SUng Cfjarle* V of Jfrance 



Charles V (Charles the Wise), 1338-80, king of France 
(1364-1380). Son of King John II, Charles became the 
first French heir apparent to bear the title of dauphin 
after the addition of the region of Dauphine to the royal 
domain in 1349. Regent during his father's captivity in 
England (1356-60, 1364), Charles dealt successfully 
with the Jacquerie revolt, with the intrigues of King 
Charles II of Navarre, and with the popular movement 
headed by Etienne Marcel, who had armed Paris against 
the dauphin. Becoming king in 1364, Charles stabilized 
the coinage and took steps to rid France of the companies 
of ecorcheurs, marauding bands of discharged soldiers. 
Aided by his great general, Bertrand Du Guesclin, he 
almost succeeded in driving the English from France. 
Charles and his ministers, the Marmousets, strengthened 
the royal authority, introduced a standing army, built a 
powerful navy, and instituted reforms that put fiscal 
authority more firmly in the hands of the crown. A 
patron of the arts and of learning, he established the 
royal library and interested himself in the embellishment 
of the Louvre and in the construction of the palace at 
Saint-Pol. However, his love of pomp and his lack of economy put a severe 
economic burden on the country. In the last year of his life he sided with Pope 
Clement VII against Pope Urban VI at the beginning of the Great Schism His 
son, Charles VI, succeeded him. 

The Regency and the uprising of the Third Estate King Jean was a brave warrior 
but a poor ruler who alienated his nobles through arbitrary justice and the 
elevation of associates considered unworthy. After a three-year break, the war 
resumed in 1355, with Edward, The Black Prince, leading an English-Gascon 
army in a violent raid across southwestern France. After checking an English 
incursion into Normandy, Jean led an army of about 16,000 south, crossing the 
Loire in September, 1356, attempting to outflank the Prince's 8,000 soldiers at 
Poitiers. Rejecting advice from one captain to surround and starve the Prince — 
a tactic Edward feared — Jean attacked the strong enemy position. In the 
subsequent Battle of Maupertuis (Poitiers), English archery all but annihilated 
the French cavalry, and Jean was captured. Charles led a battalion at Poitiers 
which withdrew early in the struggle; whether the order came from Jean (as he 
later claimed) or whether Charles himself ordered the withdrawal is unclear. 
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The outcome of the battle left many embittered at the nobility, whom popular 
opinion accused of betraying the King, but Charles and his brothers escaped 
blame, and he was received with honor upon his return to Paris. The Dauphin 
summoned the Estates-General in October to seek money for the defense of the 
country. Furious at what they saw as poor management, many of those 
assembled organized into a body led by Etienne Marcel, the Provost of 
Merchants (a title roughly equivalent to mayor of Paris today). Marcel 
demanded the dismissal of seven royal ministers, their replacement by a Council 
of twenty-eight, made of nobles, clergy and bourgeois, and the release of 
Charles II of Navarre, a leading Norman noble with a claim on the French 
throne who had been imprisoned by Jean for the murder of his constable. The 
Dauphin refused the demands, dismissed the Estates-General and left Paris. 

A contest of wills followed. In an attempt to raise money, Charles tried to 
devalue the currency; Marcel ordered strikes, and the Dauphin was forced to 
cancel his plans and recall the Estates in February, 1357. The Third Estate 
presented the Dauphin with a Grand Ordinance, a list of sixty-one articles that 
would have given the Estates -General the right to approve all future taxes, 
assemble at their own volition and elect a Council of thirty-six — with twelve 
members from each Estate — to advise the king. Charles eventually signed the 
ordinance, but his dismissed councillors took news of the document to King 
Jean, imprisoned in Bordeaux. The King renounced the ordinance before being 
taken to England by Prince Edward. 

Charles made a royal progress through the country that summer, winning 
support from the provinces. Marcel, meanwhile, enlisted Charles of Navarre, 
who asserted that his claim to the throne was at least as good as that of Edward 
Ill's. The Dauphin, re-entering Paris, won the city back. 

Marcel, meanwhile, used the murder of a citizen seeking sanctuary to make an 
attack close to the Dauphin. Summoning a group of tradesmen, the Provost 
marched at the head of an army of three -thousand, entered the royal palace and 
had the crowd murder two of the Dauphin's marshals before his eyes. Charles, 
horrified, momentarily pacified the crowd, but sent his family away and left the 
capital as quickly as he could. Marcel's action destroyed the Third Estate's 
support among the nobles, and the Provost's subsequent support for the 
Jacquerie undermined his support from the towns; he was murdered by a mob 
on July 31, 1358. Charles was able to recover Paris the following month; he 
later issued a general amnesty for all, except close associates of Marcel. 
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The Treaty of Bretigny 

Jean's capture gave the English the edge in peace negotiations. The King signed 
a treaty in 1359 that would have ceded most of western France to England and 
imposed a ruinous ransom of four million ecus on the country. The Dauphin 
(backed by his councillors and the Estates General) rejected the treaty, and King 
Edward used this as an excuse to invade France later that year. Edward reached 
Reims in December and Paris in March, but Charles, trusting on improved 
municipal defenses, forbade his soldiers from direct confrontation with the 
English. Charles relied on improved fortifications made to Paris by Marcel, and 
would later rebuild the Left Bank (Rive Gauche) wall and built a new wall on 
the Right Bank that extended to a new fortification called the Bastille. 

Edward pillaged and raided the countryside but could not bring the French to a 
decisive battle, and eventually agreed to reduce his terms. This non- 
confrontational strategy would prove extremely beneficial to France during 
Charles' reign. 

The Treaty of Bretigny, signed on May 8, 1360, ceded a third of western France 
— mostly in Aquitaine and Gascony — to the English, and lowered the King's 
ransom to three million ecus. Jean was released the following October, his 
second son, Louis I of Anjou, taking his place as a hostage. 

Though his father had regained his freedom, Charles suffered a personal 
tragedy. His three-year-old daughter, Jeanne, and his infant daughter Bonne 
died within two weeks of each other; the Dauphin was said at their double 
funeral to be "so sorrowful as never before he had been." Charles himself had 
been severely ill, with his hair and nails falling out; some suggest the symptoms 
are those of arsenic poisoning. 

Jean proved as ineffective at ruling upon his return to France as he had before 
his capture. When Louis of Anjou escaped from English custody, Jean 
announced he had no choice but to return to captivity himself — an action that, 
despite the cult of chivalry, seemed extreme to 14th century minds. Jean arrived 
in London in January 1364, became ill, and died the following April. 

King of France 

Charles was crowned King of France in 1364 at the cathedral at Reims, France. 
The new king was highly intelligent but close-mouthed and secretive, with 
sharp eyes, a long nose and a pale, grave manner. He suffered from gout in the 
right hand and an abscess in his left arm, possibly a side-effect of an attempted 
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poisoning in 1359. Doctors were able to treat the wound but told him that if it 
ever dried up, he would die within fifteen days. "Not surprisingly," said 
historian Barbara Tuchman, "the King lived under a sense of urgency." His 
manner may have concealed a more emotional side; his marriage to Jeanne de 
Bourbon was considered very strong, and he made no attempt to hide his grief at 
her funeral or those of his children, five of whom predeceased him. 

His reign was dominated by the war with the English, and two major problems: 
Recovering the territories ceded at Bretigny, and ridding the land of the Tard- 
Venus (French for "latecomers"), mercenary companies that turned to robbery 
and pillage after the treaty was signed. In achieving these aims, Charles turned 
to a minor noble from Brittany named Bertrand du Guesclin. Referred to as a 
"hog in armour," du Guesclin had fought in that province's bitter civil wars, and 
learned to fight guerrilla warfare. Du Guesclin defeated Charles II of Navarre in 
Normandy in 1364 and eliminated the noble's threat to Paris; he was captured in 
battle in Britttany the following year but quickly ransomed. 

To attempt to rid the land of the Tard- Venus, Charles first hired them for an 
attempted crusade into Hungary, but their reputation for brigandage preceded 
them, and the citizens of Strasbourg refused to let them cross the Rhine on their 
journey. Charles next sent the mercenary companies (under the leadership of Du 
Guesclin) to fight in a civil war in Castile between Pedro the Cruel and his 
brother, Don Enrique of Trastamare. Pedro had English backing, while Enrique 
was supported by the French. 

Du Guesclin and his men were able to drive Pedro out of Castile in 1365, but 
The Black Prince, now serving as his father's viceroy in southwestern France, 
took up Pedro's cause. At the Battle of Najera (Navarette) in April 1367, the 
English defeated Du Guesclin's army and took the Breton prisoner a second 
time. Despite the defeat, the campaign had destroyed several companies of 
Tard- Venus and given France a temporary respite from their depredations. 

Le Sage 

Charles' reputation was of great significance for posterity, especially as his 
conception of rulership was one which courtiers wished his successors could 
follow. Christine de Pisan's biography, commissioned by Philip the Bold in 
1404, is a source of most of the intimate details of the king's life of which we 
are aware, but also provides a moral example for his successors. It draws 
heavily on the work of Oresme and Giles of Rome. Philipe de Mezieres in his 
allegorical Songe du Viel Pelerin attempts to persude the dauphin to follow the 

37 



example of his wise father, notably in piety, though also to pursue reforming 
zeal in all policy considerations. 

Of great importance to perceptions of Charles V was his vast library, described 
in great detail by the 19th century French historian Delisle. Containing over 
1,200 volumes it was symbolic of the authority and magnificence of the royal 
person, but also of his concern with government for the common good, 
developed in the extreme circumstances of his regency. The popularising 
intentions behind the library can be seen from the king's concern to possess 
copies of works in French, in order that his councellors had access to them. 
Perhaps the most significant works commissioned for the library were those of 
Nicholas Oresme, who translated Aristotle's Politics, Ethics and Economics into 
eloquent French for the first time (an earlier attempt had been made at the 
Politics, but the manuscript is now lost). His work added upwards of thousand 
words to the French language, and was central to Charles's vision of politics as a 
science used to analyse the social hierarchy and the policies required to further 
the common good, the only true justification for kingship (Oresme argued that 
to do otherwise would be to act as nothing more than an enthroned ass). If the 
Politics and Economics served as a manual for government, then the Ethics 
advised the king on how to be a good man. Other key works were the 
anonymous Songe du Vergier, greatly inspired by the debates of Philip IV's 
jurists with Boniface VIII, the translations of Raol de Presles, which included 
Augustine's City of God, and the production of the Grandes Chroniqes de Franc 
edited in 1377 to emphasise the vassalage of Edward III. 

Charles' kingship placed great emphasis on both the sacerdotal and the 
scientific, and to contemporaries and posterity his lifestyle at once embodied the 
reflective life advised by Aristotle and the model of French kingship derived 
from St Louis, Charlemagne, and Clovis. Such a projection was supported by 
images, notably in the Coronation book of 1364. 

The war resumes 

The Black Prince's rule in Gascony became increasingly autocratic, and when 
Pedro defaulted on his debts after Najera, the Prince taxed his subjects in 
Guienne to make up the difference. Nobles from Gascony petitioned Charles for 
aid, and when the Black Prince refused to answer a summons to Paris to answer 
the charges, Charles judged him disloyal and declared war in May 1369. 
Legally, Charles had every right to do this — the renunciation of sovereignty by 
Charles was never made and therefore Gascony was still legally land held by the 
King. 
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Instead of seeking a major battle, as his predecessors had done, Charles chose a 
strategy of attrition, spreading the fighting at every point possible. The French 
were aided by the navy of Castile (Du Guesclin had captured Pedro the Cruel by 
deceit in 1369 and turned him over to Enrique, who promptly killed his brother 
with a dagger) and by the declining health of the Black Prince, who had 
developed dropsy and quickly become an invalid. Where Charles could, he 
negotiated with towns and cities to bring them back into the French fold. 
Bertrand du Guesclin, appointed Constable of France in 1370, beat back a major 
English offensive in northern France with a combination of hit-and-run raids 
and bribery. 

The English were crippled by the loss of major leaders and their own tendency 
to raid the countryside instead of embarking on major offensives. By 1374, 
Charles had recovered all of France except Calais and Aquitaine, effectively 
nullifying the Treaty of Bretigny. Peace, however, remained elusive; treaty 
negotiations began in 1374 but were never able to come up with more than 
extended truces, owing to Charles' determination to have the English recognize 
his sovereignty over their lands. 

Papal Schism 

In 1376, Pope Gregory XI, fearing a loss of the Papal States, decided to move 
his court back to Rome after nearly 70 years in Avignon. Charles, hoping to 
maintain French influence over the papacy, tried to persuade Pope Gregory XI 
to remain in France, arguing that "Rome is wherever the Pope happens to be." 
Gregory refused. 

The Pope died in March, 1378. When cardinals gathered to elect a successor, a 
Roman mob, concerned that the predominantly French college would elect a 
French pope who would bring the papacy back to Avignon, surrounded the 
Vatican and demanded the election of a Roman. On April 9, the cardinals 
elected Bartolomeo Prigamo, Archbishop of Bari and a commoner by birth, as 
Pope Urban VI. The new pope quickly alienated his cardinals by criticizing their 
vices, limiting the areas where they could receive income and even rising to 
strike one cardinal before a second restrained him. The French cardinals left 
Rome that summer and declared Urban's election invalid because of mob 
intimidation (a reason that had not been cited at the time of the election) and 
elected Cardinal Robert of Geneva as Pope Clement VII that September. 

The French cardinals quickly moved to get Charles's support. The theology 
faculty of the University of Paris advised Charles not to make a hasty decision, 
but he recognized Clement as Pope in November and forbade any obedience to 
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Urban. Charles's support allowed Clement to survive — he would not have been 
able to maintain his position without the aid of the King — and led to the Papal 
Schism, which would divide Europe for nearly 40 years. Historians have 
severely criticized Charles for allowing the division to take place. 

Death 

Charles last years were spent in the consolidation of Normandy (and the 
neutralization of Charles of Navarre). Peace negotiations with the English 
continued unsuccessfully. The taxes he had levied to support his wars against 
the English had caused deep disaffection among the working classes. 

The abscess on the King's left arm dried up in early September 1380, and 
Charles prepared to die. On his deathbed, perhaps fearful for his soul, Charles 
announced the abolition of the hearth tax, the foundation of the government's 
finances. The ordinance would have been impossible to carry out, but its terms 
were known, and the government's refusal to reduce any of the other taxes on 
the people sparked the Maillotin revolt in 1381. 

The King died on September 16, 1380, and was succeeded by his twelve year- 
old son, Charles VI. 

Legacy 

While he was in many ways a typical medieval king, Charles V has been praised 
by historians for his willingness to ignore the chivalric conventions of the time 
to achieve his aims, which led to the recovery of the territories lost at Bretigny. 

His successes, however, proved ephemeral. Charles's brothers, who dominated 
the regency council that ruled in the king's name until 1388, quarrelled amongst 
themselves and divided the government. Charles VI, meanwhile, preferred 
tournaments to the duties of kingship, and his descent into madness in 1392 put 
his uncles back in power. By 1419, the country was divided between Armagnac 
and Burgundian factions and Henry V was conquering the northern part of 
France. The hard- won victories of Charles V had been lost through the venality 
of his successors. 

Marriage and Issue 

April 8, 1350 to Jeanne de Bourbon (February 3, 1338 - February 4, 1378); 
producing: 

Joanna (Jeanne) of France (September 1357 - 21 October 1360, at Abbaye St 
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Antoine Des Champs, France) 

John (Jean) of France (1359-64) 

Bonne of France (1360 - 7 December 1360, Paris, France) 

John (Jean), Dauphin of France (Vincennes, 7 June 1366 - 21 December 1366) 

Charles VI of France (3 December 1368 - 22 October 1422) 

Mary (Marie), Princess of France (Paris, 27 February 1370 - June 1377, Paris) 

Louis of Valois, Duke of Orleans (13 March 1372 - 23 November 1407) 

Isabella (Isabelle), Princess of France (Paris, 24 July 1373 - 13 February 1377, 

Paris) 

Catherine, Princess of France (Paris, 4 February 1378 - November 1388, buried 

at Abbaye De Maubuisson, France), m. John of Berry, Count of Montpensier 

(son of John, Duke of Berry). 
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Document from the Great Orient of France delivered to Mrs. Sarret, or Barret, in 

1829, Seneschal of O.S.F.A.R*C 




Investiture O.S.F.A.R*C in Bruges (Belgium) , on March 26, 2011 
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Document of the Great Orient of France delivered to one of our Guides in 1837 

Mottti on tfje (great ©rtent of Jf ranee 

The system of the Rite has always been very important for French Freemasons. 
A new rite was growing at the end of the 19 th Century : The "Rectified Scottish 
Rite", a remnant of the "Strict Templar Observance". Edouard de Ribaucourt 
and friends of him decided to re -build the "Centre des Amis" Lodge, practicing 
this rite, under the auspices of the Grand Orient of France. This Masonic rite is 
exclusively Christian. The Grand Orient of France was engaged in the way of 
secularism. The open Bible of this lodge was seen as a misunderstanding by the 
visitors from other Grand Orient of France Lodges. 



With the help of the Duke of Connaught, Grand Master of the United Grand 
Lodge of England the "Centre des Amis" Lodge proclaimed itself as a new 
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Grand Lodge : The Independent and Regular Grand Lodge for France and 
Colonies. This new Grand Lodge was automatically recognized by the United 
Grand Lodge of England, despite its creation by only one lodge. The 
"L'Anglaise" Lodge joined this new masonic body. 

In 1955 the Grand Lodge of France adopted a declaration of principles which 
read : 

1 . The Grand Lodge of France works to the Glory Of The Grand Architect 
Of The Universe(l). 

2. In conformity with the traditions of the Order, three Great Lights are 
placed on the altar of the Lodges: the Square, the Compasses and a 
Volume of the Sacred Law (2). Masons take their Obligations on these 
three Lights 

3. The Grand Lodge of France proclaims its unfailing loyalty and total 
devotion to our Country. 

4. Neither the Grand Lodge of France nor its constituent Lodges shall 
meddle in matters of political or religious controversy. For the education 
of Brethren, it is permitted to present talks on these matters followed by 
exchanges of views. However, debates on such issues shall not be 
followed by a ballot or the adoption of resolutions liable to compel the 
opinions and feelings of certain Brethren (3). 

5. Concerning principles other than those defined above, the Grand Lodge of 
France refers to the Old Charges, especially with regard to the respect of 
the traditions of Freemasonry and to the scrupulous and strict practice of 
Ritual and Symbolism as means of access to the initiatic content of the 
Order. 

Notes : 

1. At the Grand Lodge of France, the Great Architect Of The Universe is 
seen as a Principle Creator. 

2. At the Grand Lodge of France, the Volume of the Sacred Law is the 
Bible. 

3. See also in that regard, Art. 23 of the Constitutions of the Grand Lodge of 
France 

This declaration of principles is always true. At this time, the Grand Lodge of 
France recognizes Prince Hall Masonry. 

After the World War II, the "Independent and regular Grand Lodge for France 
and Colonies" changed its name to the French National Grand Lodge (GLNF). 
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Members of the GLNF do not have the right to visit other French Masonic 
Bodies. The GLNF has always been seen as a French subsidiary of the United 
Grand Lodge of England. 

In 1958, Pierre de Ribaucourt, Edouard de Ribaucourt's son, thirty Grand 
Officers of the GLNF and the lodges "Les Philadelphes" and the famous "Le 
Centre des Amis", created a new Grand Lodge : The "French National Grand 
Lodge - Opera". The main objective of this new Grand Lodge was to re- 
establish fraternal relationships with the other French Masonic Bodies, and to 
create a regular and recognized Masonic body "where French is the main 
language". To avoid confusion with the other GLNF, the GLNF-Opera- changed 
its name in 1982 to the "Traditional And Symbolical Grand Lodge" (GLTS or 
GLTSO). Few members of the GLTS decided to restore the Ancient rituals. 
They founded the "National French Lodge", using the old motto "God is our 
Guide". 

In 1994, some regular masons of the French National Grand Lodges decided to 
found a Rectified Scottish Rite Grand Lodge, including a Great Priory. They 
founded the Rectified and Reformed Scottish Grand Lodge of Occitania, based 
on the 1782 Masonic rule of the Scottish Lodges. They splitted the organization 
in three independent bodies : The Grand Lodge, for St John Lodges, the 
Directory for St Andrew Lodges and the Great Priory for the "Benevolent 
Knights of the Holy City". 

There has been lots of tensions in the GLNF end of 90 's. Some brothers, to 
escape some these ones, created the Regular Grand Lodge of France, with the 
exactly same GLNF rules. 
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3&uins of tfje tmit "<©al'at £>uMbt" in tfje $ol? lanb. 




The Red castle (Qal'at Yahmur), twelfth-century: general view from southeast. 
The outer curtain can be seen enclosing a narrow bailey with the square donjon 
rising behind. The entrance arch can be seen behind the white house centre 
right. (Photos 1965: the castle is now surrounded by new building.) 



48 




456- 

Eutn3 

of 

Cattle 

Xancel be I'Mi, 

Horb 

of 

#al be #egre 




157- 





&um£ 




of 




Cattle 




Hancel be lltele, 




Horb 




of 




Vai be #egre 



49 



'. :;\: 



■ Ws 



■f 

-.. ■ ■:■■■■■ 



■gk -158- 

HhH 




■SSI 



'■V. '.'.:■ ■■' ■■■ ■ 




■ . 

pipping receipt for tide arcijtbtsf of &§>$&&+£ on tfje sloop (tortoette) 

lU&arMtte/'ifflapS, 1789. 




Just an example of sloop or corvette how the archives were transported 
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Proclamation of our Brother Devond as Rose*Cross of the Valley of Grenoble 

(France). 
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Italian Freemason diploma. It carries the same symbolic attributes of our 
"Tuileur" (French) of 1820. The Lodge of Naples (Italy) is called "Napoleon 
Constellation of Naples" (1820). 




Imperial Coat of Arms 
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®fje Morfe of Cfjarle* #3 - lUng of f ranee 



(1368 - 1422) 




General history characterises the reign of Charles VI as "that reign so pregnant 
of sinister events, the grave of good laws and good morals in France". There is 
no exaggeration in these words; the sixteenth century with its St. Bartholomew 
and The League, the eighteenth with its reign of terror, and the nineteenth with 
its Commune of Paris, contain scarcely any events so sinister as those of which 
France was, in the reign of Charles VI, from 1380 to 1422, the theatre and the 
victim. 
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Scarcely was Charles V laid on his bier when it was seen what a loss he was and 
would be to his kingdom. Discord arose in the king's own family. In order to 
shorten the ever critical period of minority, Charles V had fixed the king's 
majority at the age of fourteen. His son, Charles VI, was not yet twelve, and so 
had two years to remain under the guardianship of his four uncles, the Dukes of 
Anjou, Berry, Burgundy, and Bourbon; but the last being only a maternal uncle 
and a less puissant prince than his paternal uncles, it was between the other three 
that strife began for temporary possession of the kingly power. Though very 
unequal in talent and in force of character, they were all three ambitious and 
jealous. The eldest, the Duke of Anjou, who was energetic, despotic, and 
stubborn, aspired to dominion in France for the sake of making French influence 
sub-serve the conquest of the kingdom of Naples, the object of his ambition. 

The Duke of Berry was a mediocre, restless, prodigal, and grasping prince. The 
Duke of Burgundy, Philip the Bold, the most able and the most powerful of the 
three, had been the favourite, first of his father, King John, and then of his 
brother, Charles V, who had confidence in him and readily adopted his counsels. 
His marriage, in 1369, with the heiress to the countship of Flanders, had been 
vigorously opposed by the Count of Flanders, the young princess's father, and 
by the Flemish communes, ever more friendly to England than to France; but the 
old Countess of Flanders, Marguerite of France, vexed at the ill will of the count 
her son, had one day said to him, as she tore open her dress before his eyes: 
"Since you will not yield to your mother's wishes, I will cut off these breasts 
which gave suck to you, to you and to no other, and will throw them to the dogs 
to devour". This singular argument had moved the Count of Flanders; he had 
consented to the marriage; and the Duke of Burgundy's power had received such 
increment by it that on the 4th of October, 1380, when Charles VI was crowned 
at Rheims, Philip the Bold, without a word said previously to any, suddenly 
went up and sat himself down at the young king's side, above his eldest brother, 
the Duke of Anjou, thus assuming, without anybody's daring to oppose him, the 
rank and the rights of premier peer of France. 

He was not slow to demonstrate that his superiority in externals could not fail to 
establish his political preponderance. His father-in-law, Count Louis of 
Flanders, was in almost continual strife with the great Flemish communes, ever 
on the point of rising against the taxes he heaped upon them and the blows he 
struck at their privileges. The city of Ghent, in particular, joined complaint with 
menace. In 1381 the quarrel became war. The Ghentese at first experienced 
reverses. "Ah! if James Van Artevelde were alive!" said they. James Van 
Artevelde had left a son named Philip; and there was in Ghent a burgher-captain, 
Peter Dubois, who went one evening to see Philip Van Artevelde. "What we 
want now", said he, "is to choose a captain of great renown. Raise up again in 
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this country that father of yours who, in his lifetime, was so loved and feared in 
Flanders". "Peter", replied Philip, "you make me a great offer; I promise that, if 
you put me in that place, I will do nought without your advice". "Ah! well!" said 
Dubois, "can you really be haughty and cruel? The Flemings like to be treated 
so; with them you must make no more account of the life of men than you do of 
larks when the season for eating them comes". "I will do what shall be 
necessary", said Van Artevelde. 

The struggle grew violent between the count and the communes of Flanders with 
Ghent at their head. After alternations of successes and reverses the Ghentese 
were victorious; and Count Louis with difficulty escaped by hiding himself at 
Bruges in the house of a poor woman who took him up into a loft where her 
children slept, and where he lay flat between the paillasse and the feather-bed. 
On leaving this asylum he went to Bapaume to see his son-in-law, the Duke of 
Burgundy, and to ask his aid. "My lord", said the duke to him, "by the 
allegiance I owe to you and also to the king you shall have satisfaction. It were 
to fail in one's duty to allow such a scum to govern a country. Unless order were 
restored, all knighthood and lordship might be destroyed in Christendom". 

The Duke of Burgundy went to Senlis, where Charles VI was, and asked for his 
support on behalf of the Count of Flanders. The question was referred to the 
king's council. The Duke of Berry hesitated, saying, "The best part of the 
prelates and nobles must be assembled and the whole matter set before them; we 
will see what is the general opinion". In the midst of this deliberation the young 
king came in with a hawk on his wrist. "Well! my dear uncles", said he, "of 
what are you parleying? Is it aught that I may know?" The Duke of Berry 
enlightened him, saying: "A brewer, named Van Artevelde, who is English to 
the core, is besieging the remnant of the knights of Flanders shut up in 
Oudenarde; and they can get no aid but from you. What say you to it? Are you 
minded to help the Count of Flanders to re-conquer his heritage, which those 
presumptuous villains have taken from him?" 

"By my faith", answered the king, "I am greatly minded; go we thither; there is 
nothing I desire so much as to get on my harness, for I have never yet borne 
arms; I would fain set out tomorrow". Amongst the prelates and lords 
summoned to Compiegne some spoke of the difficulties and dangers that might 
be encountered. "Yes, yes", said the king, "but begin nought and win nought". 
When the Flemings heard of the king's decision they sent respectful letters to 
him, begging him to be their mediator with the count their lord; but the letters 
were received with scoffs, and the messengers were kept in prison. At this news 
Van Artevelde said: "We must make alliance with the English; what meaneth 
this King of France? It is the Duke of Burgundy leading him by the nose, and he 
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will not abide by his purpose; we will frighten France by showing her that we 
have the English for allies". But Van Artevelde was under a delusion; Edward 
III was no longer King of England; the Flemings' demand was considered there 
to be arrogant and opposed to the interests of the lords in all countries; and the 
alliance was not concluded. Some attempts at negotiation took place between the 
advisers of Charles VI and the Flemings, but without success. The Count of 
Flanders repaired to the king, who said: "Your quarrel is ours; get you back to 
Artois; we shall soon be there and within sight of our enemies". 

Accordingly, in November, 1382, the King of France and his army marched into 
Flanders. Several towns, Cassel, Bergues, Gravelines, and Turnhout, hastily 
submitted to him. 

There was less complete unanimity and greater alarm amongst the Flemings 
than their chiefs had anticipated. "Noble king", said the inhabitants, "we place 
our persons and our possessions at your discretion, and to show you that we 
recognize you as our lawful lord, here are the captains whom Van Artevelde 
gave us; do with them according to your will, for it is they who have governed 
us". On the 28th of November the two armies found themselves close together at 
Rosebecque, between Ypres and Courtrai. In the evening Van Artevelde 
assembled his captains at supper, and: "Comrades", said he, "we shall tomorrow 
have rough work, for the King of France is here all agog for fighting. But have 
no fear; we are defending our good right and the liberties of Flanders. The 
English have not helped us; well, we shall only have the more honour. With the 
King of France is all the flower of his kingdom. Tell your men to slay all, and 
show no quarter. We must spare the King of France only; he is a child, and must 
be pardoned; we will take him away to Ghent, and have him taught Flemish. As 
for the dukes, counts, barons, and other men-at-arms, slay them all; the 
commons of France shall not bear us ill will; I am quite sure that they would not 
have a single one of them back". At the very same moment King Charles VI was 
entertaining at supper the princes his uncles, the Count of Flanders, the 
constable, Oliver de Clisson, the marshals, etc. They were arranging the order of 
battle for the morrow. Many folks blamed the Duke of Burgundy for having 
brought so young a king, the hope of the realm, into the perils of war. It was 
resolved to confide the care of him to the constable de Clisson, whilst conferring 
upon Sire de Coucy, for that day only, the command of the army. 

"Most dear lord", said the constable to the king, "I know that there is no greater 
honour than to have the care of your person; but it would be great grief to my 
comrades not to have me with them. I say not that they could not do without me; 
but for a fortnight now I have been getting everything ready for bringing most 
honour to you and yours. They would be much surprised if I should now 
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withdraw". The king was somewhat embarrassed. "Constable", said he, "I would 
fain have you in my company today; you know well that my lord my father 
loved you and trusted you more than any other; in the name of God and St. 
Denis do whatever you think best. You have a clearer insight into the matter 
than I and those who have advised me. Only attend my mass tomorrow". 

The battle began with spirit the next morning, in the midst of a thick fog. 
According to the monk of St. Denis, Van Artevelde was not without disquietude. 
He had bidden one of his people go and observe the French army; and: "You 
bring me bad news", said he to the man in a whisper, "when you tell me there 
are so many French with the king: I was far from expecting it ... This is a hard 
war; it requires discreet management. I think the best thing for me is to go and 
hurry up ten thousand of our comrades who are due". 

"Why leave thy host without a head?" said they who were about him: "it was to 
obey thy orders that we engaged in this enterprise; thou must run the risks of 
battle with us". The French were more confident than Van Artevelde. "Sir", said 
the constable, addressing the king, cap in hand, "be of good cheer; these fellows 
are ours; our very varlets might beat them". These words were far too 
presumptuous; for the Flemings fought with great bravery. Drawn up in a 
compact body, they drove back for a moment the French who were opposed to 
them; but Clisson had made everything ready for hemming them in; attacked on 
all sides they tried, but in vain, to fly; a few, with difficulty, succeeded in 
escaping and casting, as they went, into the neighbouring swamps the banner of 
St. George. "It is not easy", says the monk of St. Denis, "to set down with any 
certainty the number of the dead; those who were present on this day, and I am 
disposed to follow their account, say that twenty-five thousand Flemings fell on 
the field, together with their leader, Van Artevelde, the concoctor of this 
rebellion, whose corpse, discovered with great trouble amongst a heap of slain, 
was, by order of Charles VI, hung upon a tree in the neighbourhood. The French 
also lost in this struggle some noble knights, not less illustrious by birth than 
valour, amongst others forty-four valiant men who, being the first to hurl 
themselves upon the ranks of the enemy to break them, thus won for themselves 
great glory" 

The victory of Rosebecque was a great cause for satisfaction and pride to 
Charles VI and his uncle, the Duke of Burgundy. They had conquered on the 
field in Flanders the commonalty of Paris as well as that of Ghent; and in France 
there was great need of such a success, for, since the accession of the young 
king, the Parisians had risen with a demand for actual abolition of the taxes of 
which Charles V, on his death-bed, had deplored the necessity, and all but 
decreed the cessation. The king's uncles, his guardians, had at first stopped, and 
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indeed suppressed, the greater part of those taxes; but soon afterwards they had 
to face a pressing necessity: the war with England was going on, and the 
revenues of the royal domain were not sufficient for the maintenance of it. The 
Duke of Anjou attempted to renew the taxes, and one of Charles V's former 
councillors, John Desmarets, advocate-general in parliament, abetted him in his 
attempt. Seven times, in the course of the year 1381, assemblies of notables met 
at Paris to consider the project, and on the 1st of March, 1382, an agent of the 
governing power scoured the city at full gallop, proclaiming the renewal of the 
principal tax. There was a fresh outbreak. The populace, armed with all sorts of 
weapons, with strong mallets amongst the rest, spread in all directions, killing 
the collectors, and storming and plundering the Hotel de Ville. They were called 
the Malleteers. They were put down, but with as much timidity as cruelty. Some 
of them were arrested, and at night thrown into the Seine, sewn up in sacks, 
without other formality or trial. A fresh meeting of notables was convened, 
towards the middle of April, at Compiegne, and the deputies from the principal 
towns were summoned to it; but they durst not come to any decision: "They 
were come", they said, "only to hear and report; they would use their best 
endeavours to prevail on those by whom they had been sent to do the king's 
pleasure". Towards the end of April some of them returned to Meaux, reporting 
that they had everywhere met with the most lively resistance; they had 
everywhere heard shouted at them: "Sooner death than the tax". Only the 
deputies from Sens had voted a tax, which was to be levied on all merchandise; 
but, when the question of collecting it arose, the people of Sens evinced such 
violent opposition that it had to be given up. It was when facts and feelings were 
in this condition in France, that Charles VI and the Duke of Burgundy had set 
out with their army to go and force the Flemish communes to submit to their 
count. 

Returning victorious from Flanders to France, Charles VI and his uncles, 
everywhere brilliantly feasted on their march, went first of all for nine days to 
Compiegne, "to find recreation after their fatigues", says the monk of St. Denis, 
"in the pleasures of the chase; afterwards, on the 10th of January, 1383, the king 
took back in state to the church of St. Denis the oriflamme which he had borne 
away on his expedition; and next day, the 11th of January, he re-entered Paris, 
he alone being mounted, in the midst of his army". The burgesses went out of 
the city to meet him, and offer him their wonted homage, but they were curtly 
ordered to retrace their steps; the king and his uncles, they were informed, could 
not forget offences so recent. The wooden barriers which had been placed before 
the gates of the city to prevent anybody from entering without permission, were 
cut down with battle-axes; the very gates were torn from their hinges; they were 
thrown down upon the king's highway, and the procession went over them, as if 
to trample underfoot the fierce pride of the Parisians. When he was once in the 
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city, and was leaving Notre Dame, the king sent abroad throughout all the streets 
an order forbidding any one, under the most severe penalties, from insulting or 
causing the least harm to the burgesses in any way whatsoever; and the 
constable had two plunderers strung up to the windows of the houses in which 
they had committed their thefts. But fundamental order having been thus upheld, 
reprisals began to be taken for the outbreaks of the Parisians, municipal 
magistrates or populace, burgesses or artisans, rich or poor, in the course of the 
two preceding years; — arrests, imprisonments, fines, confiscations, executions, 
severities of all kinds fell upon the most conspicuous and the most formidable of 
those who had headed or favoured popular movements. The most solemn and 
most iniquitous of these punishments was that which befell the advocate- 
general, John Desmarets. 

"For nearly a whole year", says the monk of St. Denis, "he had served as 
mediator between the king and the Parisians; he had often restrained the fury 
and stopped the excesses of the populace, by preventing them from giving rein 
to their cruelty. He was always warning the factious that to provoke the wrath of 
the king and the princes was to expose themselves to almost certain death. But, 
yielding to the prayers of this rebellious and turbulent mob, he, instead of 
leaving Paris as the rest of his profession had done, had remained there, and 
throwing himself boldly amidst the storms of civil discord, he had advised the 
assumption of arms and the defence of the city, which he knew was very 
displeasing to the king and the grandees". When he was taken to execution, "he 
was put on a car higher than the rest, that he might be better seen by everybody". 
Nothing shook for a moment the firmness of this old man of seventy years. 
"Where are they who judged me?" he said: "let them come and set forth the 
reasons for my death. Judge me, O God, and separate my cause from that of the 
evil-doers". On his arrival at the market-place, some of the spectators called out 
to him: "Ask the king's mercy, Master John, that he may pardon your offences". 
He turned round, saying: "I served well and loyally his great-grandfather King 
Philip, his grandfather King John, and his father King Charles; none of those 
kings ever had anything to reproach me with, and this one would not reproach 
me any the more if he were of a grown man's age and experience. I don't 
suppose that he is a whit to blame for such a sentence, and I have no cause to cry 
him mercy. To God alone must I cry for mercy, and I pray Him to forgive my 
sins". Public respect accompanied the old and courageous magistrate beyond the 
scaffold; his corpse was taken up by his friends, and at a later period honorably 
buried in the church of St. Catherine. 

After the chastisements came galas again, of which the king and his court were 
immoderately fond. Young as he was (he was but seventeen), his powerful 
uncle, the Duke of Burgundy, was very anxious to get him married, so as to 
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secure his own personal influence over him. The wise Charles V, in his dying 
hours, had testified a desire that his son should seek alliances in Germany. A son 
of the reigning duke, Stephen of Bavaria, had come to serve in the French army, 
and the Duke of Burgundy had asked him if there were any marriageable 
princess of Bavaria. 

"My eldest brother", answered the Bavarian, "has a very beautiful daughter, 
aged fourteen". 

"That is just what we want", said the Burgundian: "try and get her over here; the 
king is very fond of beautiful girls; if she takes his fancy, she will be Queen of 
France". 

The Duke of Bavaria, being informed by his brother, at first showed some 
hesitation. "It would be a great honour", said he, "for my daughter to be Queen 
of France; but it is a long way from here. If my daughter were taken to France, 
and then sent back to me because she was not suitable, it would cause me too 
much chagrin. I prefer to marry her at my leisure, and in my own 
neighbourhood". 

The matter was pressed, however, and at last the Duke of Bavaria consented. It 
was agreed that the Princess Isabel should go on a visit to the Duchess of 
Brabant, who instructed her, and had her well dressed, say the chroniclers, for in 
Germany they clad themselves too simply for the fashions of France. Being thus 
got ready, the Princess Isabel was conducted to Amiens, where the king then 
was, to whom her portrait had already been shown. She was presented to him, 
and bent the knee before him. He considered her charming. Seeing with what 
pleasure he looked upon her, the constable, Oliver de Clisson, said to Sire De 
Coney: "By my faith, she will bide with us". The same evening, the young king 
said to his councilor, Bureau de la Riviere: "She pleases me: go and tell my 
uncle, the Duke of Burgundy, to conclude at once". The duke, delighted, lost no 
time in informing the ladies of the court, who cried: "Noel!" for joy. The duke 
had wished the nuptials to take place at Arras; but the young king, in his 
impatience, was urgent for Amiens, without delay, saying that he couldn't sleep 
for her. "Well, well", replied his uncle, "you must be cured of your complaint". 
On the 18th of July, 1385, the marriage was celebrated at the cathedral of 
Amiens, whither the Princess Isabel "was conducted in a handsome chariot, 
whereof the tires of the wheels were of silver stuff. King, uncles, and courtiers 
were far from a thought of the crimes and shame which would be connected in 
France with the name of Isabel of Bavaria. There is still more levity and 
imprudence in the marriages of kings than in those of their subjects. 
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Whilst this marriage was being celebrated, the war with England, and her new 
king, Richard II, was going on, but slackly and without result. 

Charles VI and his uncle of Burgundy, still full of the proud confidence inspired 
by their success against the Flemish and Parisian communes, resolved to strike 
England a heavy blow, and to go and land there with a powerful army. Immense 
preparations were made in France for this expedition. In September, 1386, there 
were collected in the port of Ecluse (Sluys) and at sea, between Sluys and 
Blankenberg, thirteen hundred and eighty-seven vessels, according to some, and 
according to others only nine hundred, large and small; and Oliver de Clisson 
had caused to be built at Treguier, in Brittany, a wooden town which was to be 
transported to England and rebuilt after landing, "in such sort", says Froissart, 
"that the lords might lodge therein and retire at night, so as to be in safety from 
sudden awakenings, and sleep in greater security". Equal care was taken in the 
matter of supplies. "Whoever had been at that time at Bruges, or the Dam, or the 
Sluys would have seen how ships and vessels were being laden by torchlight, 
with hay in casks, biscuits in sacks, onions, peas, beans, barley, oats, candles, 
gaiters, shoes, boots, spurs, iron, nails, culinary utensils, and all things that can 
be used for the service of man". Search was made everywhere for the various 
supplies, and they were very dear. "If you want us and our service", said the 
Hollanders, "pay us on the nail; otherwise we will be neutral". To the intelligent 
foresight shown in these preparations was added useless magnificence. "On the 
masts was nothing to be seen but paintings and gildings; everything was 
emblazoned and covered with armorial bearings. But nothing came up to the 
Duke of Burgundy's ship; it was painted all over outside with blue and gold, and 
there were five huge banners with the arms of the duchy of Burgundy and the 
countships of Flanders, Artois, Rethel, and Burgundy, and everywhere the 
duke's device, I'm a-longingl" . 

The young king, too, displayed great anxiety to enter on the campaign. He liked 
to go aboard his ship, saying, "I am very eager to be off; I think I shall be a good 
sailor, for the sea does me no harm". But everybody was not so impatient as the 
king, who was waiting for his uncle, the Duke of Berry, and writing to him letter 
after letter, urging him to come. The duke, who had no liking for the expedition, 
contented himself with making an answer bidding him "not to take any trouble, 
but to amuse himself, for the matter would probably terminate otherwise than 
was imagined". The Duke of Berry at last arrived at Sluys on the 14th of 
October, 1386. "If it hadn't been for you, uncle", said the king to him, "we 
should have been by this time in England". Three months had gone by; the fine 
season was past; the winds were becoming violent and contrary; the vessels 
come from Treguier with the constable to join the fleet had suffered much on the 
passage; and deliberations were recommencing touching the opportuneness, and 
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even the feasibility, of the expedition thus thrown back. "If anybody goes to 
England, I will", said the king. But nobody went. 

"One day when it was calm", says the monk of St. Denis, "the king, completely 
armed, went with his uncles aboard of the royal vessel; but the wind did not 
permit them to get more than two miles out to sea, and drove them back, in spite 
of the sailors' efforts, to the shore they had just left. The king, who saw with 
deep displeasure his hopes thus frustrated, had orders given to his troops to go 
back, and, at his departure, left, by the advice of his barons, some men-of-war to 
unload the fleet, and place it in a place of safety as soon as possible. But the 
enemy gave them no time to execute the order. As soon as the calm allowed the 
English to set sail, they bore down on the French, burned or took in tow to their 
own ports the most part of the fleet, carried off the supplies, and found two 
thousand casks full of wine, which sufficed a long while for the wants of 
England". 

Such a mistake, after such a fuss, was probably not unconnected with a 
resolution adopted by Charles VI some time after the abandonment of the 
projected expedition against England. In October, 1388, he assembled at Rheims 
a grand council, at which were present his two uncles, the Dukes of Burgundy 
and Berry [the third, the Duke of Anjou, had died in Italy, on the 20th of 
September, 1384, after a vain attempt to conquer the kingdom of Naples], his 
brother, the Duke of Orleans, his cousins, and several prelates and lords of note. 
The chancellor announced thereat that he had been ordered by the king to put in 
discussion the question, whether it were not expedient that he should henceforth 
take the government of his kingdom upon himself. Cardinal Ascelin de 
Montaigu, Bishop of Laon, the first to be interrogated upon this subject, replied 
that, in his opinion, the king was quite in a condition, as well as in a legal 
position, to take the government of his kingdom upon himself, and, without 
naming anybody, he referred to the king's uncles, and especially to the Duke of 
Burgundy, as being no longer necessary for the government of France. Nearly 
all who were present were of the same opinion. The king, without further 
waiting, thanked his uncles for the care they had taken of his dominions and of 
himself, and begged them to continue their affection for him. Neither the Duke 
of Burgundy nor the Duke of Berry had calculated upon this resolution; they 
submitted, without making any objection, but not without letting a little temper 
leak out. The Duke of Berry even said that he and his brother would beg the 
king to confer with them more maturely on the subject when he returned to 
Paris. Hereupon the council broke up; the king's two uncles started for their own 
dominions; and a few weeks afterwards the Cardinal-bishop of Laon died of a 
short illness. 
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"It was generally believed", says the monk of St. Denis, "that he died of 
poison". At his own dying wish, no inquiry was instituted on this subject. The 
measure adopted in the late council was, however, generally approved of. The 
king was popular; he had a good heart, and courteous and gentle manners; he 
was faithful to his friends, and affable to all; and the people liked to see him 
passing along the streets. On taking in hand the government, he recalled to it the 
former advisers of his father, Charles V, Bureau de la Riviere, Le Mercier de 
Noviant, and Le Begue de Vilaine, all men of sense and reputation. The taxes 
were diminished; the city of Paris recovered a portion of her municipal liberties; 
there was felicitation for what had been obtained, and there was hope of more. 
Charles VI was not content with the satisfaction of Paris only; he wished all his 
realm to have cognizance of and to profit by his independence. He determined 
upon a visit to the centre and the south of France. Such a trip was to himself, and 
to the princes and cities that entertained him, a cause of enormous expense. 
"When the king stopped anywhere, there were wanted for his own table, and for 
the maintenance of his following, six oxen, eighty sheep, thirty calves, seven 
hundred chickens, two hundred pigeons, and many other things besides. The 
expenses for the king were set down at two hundred and thirty livres a day, 
without counting the presents which the large towns felt bound to make him." 
But Charles was himself magnificent even to prodigality, and he delighted in the 
magnificence of which he was the object, without troubling himself about their 
cost to himself. Between 1389 and 1390, for about six months, he travelled 
through Burgundy, the banks of the Rhone, Languedoc, and the small 
principalities bordering on the Pyrenees. Everywhere his progress was stopped 
for the purpose of presenting to him petitions or expressing wishes before him. 
At Nimes and Montpellier, and throughout Languedoc, passionate 
representations were made to him touching the bad government of his two 
uncles, the Dukes of Anjou and Berry. "They had plundered and ruined", he was 
told, "that beautiful and rich province; there were five or six talliages a year; one 
was no sooner over than another began; they had levied quite three millions of 
gold from Villeneuve-d'Avignon to Toulouse". Charles listened with feeling, 
and promised to have justice done, and his father's old councillors, who were in 
his train, were far from dissuading him. The Duke of Burgundy, seeing him start 
with them in his train, had testified his spite and disquietude to the Duke of 
Berry, saying: "Aha! there goes the king on a visit to Languedoc, to hold an 
inquiry about those who have governed it. For all his council be takes with him 
only La Riviere, Le Mercier, Montaigu, and Le Begue de Vilaine. What say you 
to that, my brother?". "The king, our nephew, is young", answered the Duke of 
Berry: "if he trusts the new councillors he is taking, he will be deceived, and it 
will end ill, as you will see. As for the present, we must support him. The time 
will come when we will make those councillors, and the king himself, rue it. Let 
them do as they please, by God: we will return to our own dominions. We are 
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none the less the two greatest in the kingdom, and so long as we are united, none 
can do aught against us". 

The future is a blank, as well to the anxieties as to the hopes of men. The king's 
uncles were on the point of getting back the power which they believed to be 
lost to them. On the 13th of June, 1392, the constable, Oliver de Clisson, was 
waylaid as he was returning home after a banquet given by the king at the hostel 
of St. Paul. The assassin was Peter de Craon, cousin of John IV, Duke of 
Brittany. He believed De Clisson to be dead, and left him bathed in blood at a 
baker's door in the street called Culture-Sainte-Catherine. The king was just 
going to bed, when one of his people came and said to him: "Ah! sir, a great 
misfortune has happened in Paris". "What, and to whom?" said the king. "To 
your constable, sir, who has just been slain." "Slain!" cried Charles; "and by 
whom?" "Nobody knows; but it was close by here, in St. Catherine Street." 
"Lights! quick!" said the king; "I will go and see him;" and he set off, without 
waiting for his following. When he entered the baker's shop, De Clisson, 
grievously wounded, was just beginning to recover his senses. "Ah! constable," 
said the king, "and how do you feel?" "Very poorly, dear sir." "And who 
brought you to this pass?" "Peter de Craon and his accomplices; traitorously and 
without warning." "Constable," said the king, "never was anything so punished 
or dearly paid for as this shall be; take thought for yourself, and have no further 
care; it is my affair." Orders were immediately given to seek out Peter de Craon, 
and hurry on his trial. He had taken refuge, first in his own castle of Sable, and 
afterwards with the Duke of Brittany, who kept him concealed, and replied to 
the king's envoys that he did not know where he was. The king proclaimed his 
intention of making war on the Duke of Brittany until Peter de Craon should be 
discovered, and justice done to the constable. Preparations for war were begun; 
and the Dukes of Berry and Burgundy received orders to get ready for it, 
themselves and their vassals. The former, who happened to be in Paris at the 
time of the attack, did not care to directly oppose the king's project; but he 
evaded, delayed, and predicted a serious war. According to Froissart, he had 
been warned, the morning before the attack, by a simple cleric, of Peter de 
Craon's design; but: "It is too late in the day," he had said; "I do not like to 
trouble the king today; tomorrow, without fail, we will see to it." He had, 
however, forgotten or neglected to speak to his nephew. Neither he nor his 
brother, the Duke of Burgundy, there is reason to suppose, were accomplices in 
the attack upon De Clisson, but they were not at all sorry for it. It was to them an 
incident in the strife begun between themselves, princes of the blood royal, and 
those former councillors of Charles V, and now, again, of Charles VI, whom, 
with the impertinence of great lords, they were wont to call the marinosettes. 
They left nothing undone to avert the king's anger and to preserve the Duke of 
Brittany from the war which was threatening him. 
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Charles VFs excitement was very strong, and endured forever. He pressed 
forward eagerly his preparations for war, though attempts were made to appease 
him. He was recommended to take care of himself; for he had been ill, and could 
scarcely mount his horse; and the Duke of Burgundy remonstrated with him 
several times on the fatigue he was incurring. "I find it better for me", he 
answered, "to be on horseback, or working at my council, than to keep resting. 
Who so wishes to persuade me otherwise is not of my friends, and is displeasing 
to me". A letter from the Queen of Aragon gave some ground for supposing that 
Peter de Craon had taken refuge in Spain; and the Duke of Burgundy took 
advantage of it to dissuade the king from his prompt departure for the war in 
Brittany. "At the very least", he said, "it was right to send to Aragon to know the 
truth of the matter, and to thank the queen for her courtesy". "We are quite 
willing, uncle", answered Charles: "you need not be vexed; but for my own part 
I hold that this traitor of Peter de Craon is in no other prison and no other 
Barcelona than there is in being quite comfortable at the Duke of Brittany's". 
There was no way of deterring him from his purpose. He had got together his 
uncles and his troops at Le Mans; and, after passing three weeks there, he gave 
the word to march for Brittany. 

The tragic incident which at that time occurred has nowhere been more 
faithfully or better narrated than in M. de Barante's History of the Dukes of 
Burgundy. "It was", says he, "the beginning of August, 1392, during the hottest 
days of the year. The sun was blazing, especially in those sandy districts. The 
king was on horseback, clad in a short and tight dress called a jacket. His was of 
black velvet, and very oppressive. On his head he wore a cap of scarlet velvet, 
ornamented with a chaplet of large pearls, which the queen had given him at his 
departure. Behind him were two pages on horseback. In order not to incommode 
the king with dust, he was left to march almost alone. To the left of him were the 
Dukes of Burgundy and Berry, some paces in front, conversing together. The 
Duke of Orleans, the Duke of Bourbon, Sire de Coney, and some others were 
also in front, forming another group. Behind were Sires de Navarre, de Bar, 
dAlbret, dArtois, and many others in one pretty large troop. They rode along in 
this order, and had just entered the great forest of Le Mans, when all at once 
there started from behind a tree by the road-side a tall man, with bare head and 
feet, clad in a common white smock, who, dashing forward and seizing the 
king's horse by the bridle, cried: "Go no farther; thou art betrayed!" The men-at- 
arms hurried up immediately, and striking the hands of the fellow with the butts 
of their lances, made him let go the bridle. As he had the appearance of a poor 
madman, and nothing more, he was allowed to go without any questioning, and 
he followed the king for nearly half an hour, repeating the same cry from a 
distance. The king was much troubled at this sudden apparition; and his head, 
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which was very weak, was quite turned by it. Nevertheless the march was 
continued. When the forest had been traversed, they came to a great sandy plain, 
where the rays of the sun were more scorching than ever. One of the king's 
pages, overcome by the heat, had fallen asleep, and the lance he carried fell 
against his helmet, and suddenly caused a loud clash of steel. 

"The king shuddered; and then he was observed, rising in his stirrups, to draw 
his sword, touch his horse with the spur, and make a dash, crying, 'Forward 
upon these traitors! They would deliver me up to the enemy!". Every one moved 
hastily aside, but not before some were wounded; it is even said that several 
were killed, among them a bastard of Polignac. The king's brother, the Duke of 
Orleans, happened to be quite close by. "Fly, my nephew d'Orleans", shouted 
the Duke of Burgundy: "my lord is beside himself. My God! let someone try and 
seize him!". He was so furious that none durst risk it; and he was left to gallop 
hither and thither, and tire himself in pursuit of first one and then another. At 
last, when he was weary and bathed in sweat, his chamberlain, William de 
Martel, came up behind and threw his arms about him. He was surrounded, had 
his sword taken from him, was lifted from his horse, and laid gently on the 
ground, and then his jacket was unfastened. His brother and his uncles came up, 
but his eyes were fixed and recognized nobody, and he did not utter a word. 
"We must go back to Le Mans", said the Dukes of Berry and Burgundy: "here is 
an end of the trip to Brittany". On the way they fell in with a wagon drawn by 
oxen; in this they laid the King of France, having bound him for fear of a 
renewal of his frenzy, and so took him back, motionless and speechless, to the 
town. 

It was not a mere fit of delirious fever; it was the beginning of a radical mental 
derangement, sometimes in abeyance, or at least for some time alleviated, but 
bursting out again without appreciable reason, and aggravated at every fresh 
explosion. Charles VI had always had a taste for masquerading. When in 1389 
the young queen, Isabel of Bavaria, came to Paris to be married, the king, on the 
morning of her entry, said to his chamberlain, Sire de Savoisy: "Prithee, take a 
good horse, and I will mount behind thee; and we will dress so as not to be 
known and go to see my wife cone in". Savoisy did not like it, but the king 
insisted; and so they went in this guise through the crowd, and got many a blow 
from the officers' staves when they attempted to approach too near the 
procession. In 1393, a year after his first outbreak of madness, the king, during 
an entertainment at court, conceived the idea of disguising as savages himself 
and five of his courtiers. They had been sewn up in a linen skin which defined 
their whole bodies; and this skin had been covered with a resinous pitch, so as to 
hold sticking upon it a covering of tow, which made them appear hairy from 
head to foot. Thus disguised these savages went dancing into the ball-room; one 
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of those present took up a lighted torch and went up to them; and in a moment 
several of them were in flames. It was impossible to get off the fantastic dresses 
clinging to their bodies. "Save the king!" shouted one of the poor masquers; but 
it was not known which was the king. The Duchess de Berry, his aunt, 
recognized him, caught hold of him, and wrapped him in her robe, saying: "Do 
not move; you see your companions are burning". And thus he was saved amidst 
the terror of all present. When he was conscious of his mad state, he was 
horrified; he asked pardon for the injury he had done, confessed and received the 
communion. Later, when he perceived his malady returning, he would allude to 
it with tears in his eyes, ask to have his hunting-knife taken away, and say to 
those about him: "If any of you, by I know not what witchcraft, be guilty of my 
sufferings, I adjure him, in the name of Jesus Christ, to torment me no more, and 
to put an end to me forthwith without making me linger so". He conceived a 
horror of Queen Isabel, and, without recognizing her, would say when he saw 
her: "What woman is this? What does she want? Will she never cease her 
importunities? Save me from her persecution!". At first great care was taken of 
him. They sent for a skilful doctor from Laon, named William de Harsely, who 
put him on a regimen from which, for some time, good effects were 
experienced. But the doctor was uncomfortable at court; he preferred going back 
to his little place at Laon, where he soon afterwards died; and eleven years later, 
in 1405, nobody took any more trouble about the king. He was fed like a dog, 
and allowed to fall ravenously upon his food. For five whole months he had not 
a change of clothes. At last some shame was felt for this neglect, and an attempt 
was made to repair it. It took a dozen men to overcome the madman's resistance. 
He was washed, shaved, and dressed in fresh clothes. He became more 
composed, and began once more to recognize certain persons, amongst others, 
the former provost of Paris, Juvenal des Ursins, whose visit appeared to give 
him pleasure, and to whom he said, without well knowing why: "Juvenal, let us 
not waste our time". On his good days he was sometimes brought in to sit at 
certain councils at which there was a discussion about the diminution of taxes 
and relief of the people, and he showed symptoms, at intervals, of taking an 
interest in them. A fair young Burgundian, Odette de Champdivers, was the only 
one amongst his many favourites who was at all successful in soothing him 
during his violent fits. It was Duke John the Fearless, who had placed her near 
the king, that she might promote his own influence, and she took advantage of it 
to further her own fortunes, which, however, did not hinder her from afterwards 
passing into the service of Charles VII against the house of Burgundy. 

For thirty years, from 1392 to 1422, the crown remained on the head of this poor 
madman, whilst France was a victim to the bloody quarrels of the royal house, to 
national dismemberment, to licentiousness in morals, to civil anarchy, and to 
foreign conquest. 
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When, for the first time, in the forest of Le Mans, the Dukes of Berry and 
Burgundy saw their nephew in this condition, their first feeling was one of 
sorrow and disquietude. The Duke of Burgundy especially, who was accessible 
to generous and sympathetic emotions, cried out with tears, as he embraced the 
king: "My lord and nephew, comfort me with just one word!" But the desires 
and the hopes of selfish ambition reappeared before long more prominently than 
these honest effusions of feeling. "All!" said the Duke of Berry, "De Clisson, La 
Riviere, Noviant, and Vilaine have been haughty and harsh towards me; the time 
has come when I shall pay them out in the same coin from the same mint". The 
guardianship of the king was withdrawn from his councillors, and transferred to 
four chamberlains chosen by his uncles. The two dukes, however, did not 
immediately lay hands on the government of the kingdom; the constable De 
Clisson and the late councilors of Charles V remained in charge of it for some 
time longer; they had given enduring proofs of capacity and fidelity to the king's 
service; and the two dukes did not at first openly attack them, but laboured 
strenuously, nevertheless, to destroy them. The Duke of Burgundy one day said 
to Sire de Noviant: "I have been overtaken by a very pressing business, for 
which I require forthwith thirty thousand crowns; let me have them out of my 
lord's treasury; I will restore them at another time". Noviant answered 
respectfully that the council must be spoken to about it. "I wish none to know of 
it", said the duke. Noviant persisted. "You will not do me this favor?" rejoined 
the duke; "you shall rue it before long". It was against the constable that the 
wrath of the princes was chiefly directed. He was the most powerful and the 
richest. One day he went, with a single squire behind him, to the Duke of 
Burgundy's house; and, "My lord", said he, "many knights and squires are 
persecuting me to get the money which is owing to them. I know not where to 
find it. The chancellor and the treasurer refer me to you. Since it is you and the 
Duke of Berry who govern, may it please you to give me an answer". "Clisson", 
said the duke, "you have no occasion to trouble yourself about the state of the 
kingdom; it will manage very well without your services. Whence, pray, have 
you been able to amass so much money? My lord, my brother of Berry and 
myself have not so much between us three. Away from my presence, and let me 
see you no more! If I had not a respect for myself, I would have your other eye 
put out". 

Clisson went out, mounted his horse, returned to his house, set his affairs in 
order, and departed, with two attendants, to his strong castle of Montlhery. The 
two dukes were very sorry that they had not put him under arrest on the spot. 
The rupture came to a climax. Of the king's four other councillors one escaped 
in time; two were seized and thrown into prison; the fourth, Bureau de la Riviere 
was at his castle of Auneau, near Chartres, honoured and beloved by all his 
neighbours. Everybody urged him to save himself. "If I were to fly or hide 
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myself, said he, "I should acknowledge myself guilty of crimes from which I 
feel myself free. Here, as elsewhere, I am at the will of God; He gave me all I 
have, and He can take it away whensoever He pleases. I served King Charles of 
blessed memory, and also the king, his son; and they recompensed me 
handsomely for my services. I will abide the judgment of the parliament of Paris 
touching what I have done according to my king's commands as to the affairs of 
the realm". He was told that the people sent to look for him were hard by, and 
was asked: "Shall we open to them?". "Why not?" was his reply. He himself 
went to meet them, and received them with a courtesy which they returned. He 
was then removed to Paris, where he was shut up with his colleagues in the 
Louvre. 

Their trial before parliament was prosecuted eagerly, especially in the case of 
the absent De Clisson, whom a royal decree banished from the kingdom "as a 
false and wicked traitor to the crown, and condemned him to pay a hundred 
thousand marks of silver, and to forfeit forever the office of constable.'" It is 
impossible in the present day to estimate how much legal justice there was in 
this decree; but, in any case, it was certainly extreme severity to so noble and 
valiant a warrior who had done so much for the safety and honor of France. The 
Dukes of Burgundy and Berry and many barons of the realm signed the decree; 
but the king's brother, the Duke of Orleans, refused to have any part in it. 
Against the other councillors of the king the prosecution was continued, with fits 
and starts of determination, but in general with slowness and uncertainty. Under 
the influence of the Dukes of Burgundy and Berry, the parliament showed an 
inclination towards severity; but Bureau de la Riviere had warm friends, and 
amongst others, the young and beautiful Duchess of Berry, to whose marriage he 
had greatly contributed, and John Juvenal des Ursins, provost of the tradesmen 
of Paris, one of the men towards whom the king and the populace felt the 
highest esteem and confidence. The king, favourably inclined towards the 
accused by his own bias and the influence of the Duke of Orleans, presented a 
demand to parliament to have the papers of the procedure brought to him. 
Parliament hesitated and postponed a reply; the procedure followed its course; 
and at the end of some months further the king ordered it to be stopped, and 
Sires de la Riviere and Neviant to be set at liberty and to have their real property 
restored to them, at the same time that they lost their personal property and were 
commanded to remain forever at fifteen leagues distance, at least, from the 
court. This was moral equity, if not legal justice. The accused had been able and 
faithful servants of their king and country. Their imprisonment had lasted more 
than a year. The Dukes of Burgundy and Berry remained in possession of 
power. 
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They exercised it for ten years, from 1392 to 1402, without any great dispute 
between themselves — the Duke of Burgundy's influence being predominant — or 
with the king, who, save certain lucid intervals, took merely a nominal part in 
the government. During this period no event of importance disturbed France 
internally. In 1393 the King of England, Richard II, son of the Black Prince, 
sought in marriage the daughter of Charles VI, Isabel of France, only eight years 
old. In both courts and in both countries there was a desire for peace. An 
embassy came in state to demand the hand of the princess. The ambassadors 
were presented, and the Earl of Northampton, marshal of England, putting one 
knee to the ground before her, said: "Madame, please God you shall be our 
sovereign lady and Queen of England". "The young girl, well tutored, answered: 
"If it please God and my lord and father that I should be Queen of England, I 
would be willingly, for I have certainly been told that I should then be a great 
lady." The contract was signed on the 9th of March, 1396, with a promise that, 
when the princess had accomplished her twelfth year, she should be free to 
assent to or refuse the union; and ten days after the marriage, the king's uncles 
and the English ambassadors mutually signed a truce, which promised — but 
quite in vain — to last for eight and twenty years. 

About the same time Sigismund, King of Hungary, threatened with an invasion 
of his kingdom by the great Turkish Sultan Bajazet I, nicknamed Lightning, 
because of his rapid conquests, invoked the aid of the Christian kings of the 
West, and especially of the King of France. Thereupon there was a fresh 
outbreak of those crusades so often renewed since the end of the thirteenth 
century. All the knighthood of France arose for the defence of a Christian king. 
John, Count of Nevers, eldest son of the Duke of Burgundy, scarcely eighteen 
years of age, said to his comrades: "If it pleased my two lords, my lord the king 
and my lord and father, I would willingly head this army and this venture, for I 
have a desire to make myself known". The Duke of Burgundy consented, and, in 
person, conducted his son to St. Denis, but without intending to make him a 
knight as yet. "He shall receive the accolade", said he, "as a knight of Jesus 
Christ, at the first battle against the infidels". In April, 1396, an army of new 
crusaders left France and traversed Germany uproariously, everywhere 
displaying its valiant ardour, presumptuous recklessness, and chivalrous 
irregularity. Some months elapsed without any news; but, at the beginning of 
December, there were seen arriving in France some poor creatures, half naked, 
dying of hunger, cold, and weariness, and giving deplorable accounts of the 
destruction of the French army. The people would not believe them: "They 
ought to be thrown into the water", they said, "these scoundrels who propagate 
such lies". But, on the 23th of December, there arrived at Paris James de Helly, 
a knight of Artois, who, booted and spurred, strode into the hostel of St. Paul, 
threw himself on his knees before the king in the midst of the princes, and 
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reported that he had come straight from Turkey; that on the 28th of the 
preceding September the Christian army had been destroyed at the battle of 
Nicopolis; that most of the lords had been either slain in battle or afterwards 
massacred by the sultan's order; and that the Count of Nevers had sent him to 
the king and to his father the duke, to get negotiations entered into for his 
release. There was no exaggeration about the knight's story. The battle had been 
terrible, the slaughter awful. For the latter, the French, who were for a moment 
victorious, had set a cruel example with their prisoners; and Bajazet had 
surpassed them in cool ferocity. After the first explosion of the father's and the 
people's grief, the ransom of the prisoners became the topic. It was a large sum, 
and rather difficult to raise; and, whilst it was being sought for, James de Helly 
returned to report as much to Bajazet, and to place himself once more in his 
power. "Thou art welcome", said the sultan; "thou hast loyally kept thy word; I 
give thee thy liberty; thou canst go whither thou wiliest". 

While this tragic incident was taking place in Eastern Europe, the court of the 
mad king was falling a victim to rivalries, intrigues, and scandals which, 
towards the close of this reign, were to be the curse and the shame of France. 
There had grown up between Queen Isabel of Bavaria and Louis, Duke of 
Orleans, brother of the king, an intimacy which, throughout the city and 
amongst all honorable people, shocked even the least strait-laced. It was 
undoubtedly through the queen's influence that Charles VI, in 1402, suddenly 
decided upon putting into the hands of the Duke of Orleans the entire 
government of the realm and the right of representing him in everything during 
the attacks of his malady. The Duke of Burgundy wrote at once about it to the 
parliament of Paris, saying: "Take counsel and pains that the interests of the 
king and his dominion be not governed as they now are, for, in good truth, it is a 
pity and a grief to hear what is told me about it". The accusation was not 
grounded solely upon the personal ill-temper of the Duke of Burgundy. His 
nephew, the Duke of Orleans, was elegant, affable, volatile, good-natured; he 
had for his partisans at court all those who shared his worse than frivolous tastes 
and habits; and his political judgment was no better than his habits. No sooner 
was he invested with power than he abused it strangely; he levied upon the 
clergy as well as the people an enormous talliage, and the use he made of the 
money increased still further the wrath of the public. An Augustine monk, 
named James Legrand, already celebrated for his writings, had the hardihood to 
preach even before the court against abuses of power and licentiousness of 
morals. The king rose up from his own place, and went and sat down right 
opposite the preacher. "Yes, sir", continued the monk, "the king your father, 
during his reign, did likewise lay taxes upon the people, but with the produce of 
them he built fortresses for the defence of the kingdom, he hurled back the 
enemy and took possession of their towns, and he effected a saving of treasure 
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which made him the most powerful amongst the kings of the West. But now, 
there is nothing of this kind done; the height of nobility in the present day is to 
frequent bagnios, to live in debauchery, to wear rich dresses with pretty fringes 
and big cuffs. This, O queen", he added, "is what is said to the shame of the 
court; and, if you will not believe me, put on the dress of some poor woman and 
walk about the city, and you will hear it talked of by plenty of people". 

In spite of his malady and his affection for his brother, Charles VI, either from 
pure feebleness or because he was struck by those truths so boldly proclaimed, 
yielded to the counsels of certain wise men who represented to him "that it was 
neither a reasonable nor an honourable thing to intrust the government of the 
realm to a prince whose youth needed rather to be governed than to govern". He 
withdrew the direction of affairs from the Duke of Orleans and restored it to the 
Duke of Burgundy, who took it again and held it with a strong grasp, and did not 
suffer his nephew Louis to meddle in anything. But from that time forward open 
distrust and hatred were established between the two princes and their families. 
In the very midst of this court-crisis Duke Philip the Bold fell ill and died within 
a few days, on the 27th of April, 1404. He was a prince valiant and able, 
ambitious, imperious, eager in the pursuit of his own personal interests, careful 
in humoring those whom he aspired to rule, and disposed to do them good 
service in whatever was not opposed to his own ends. He deserved and 
possessed the confidence and affection not only of his father, King John, but 
also of his brother, Charles V, a good judge of wisdom and fidelity. He founded 
that great house of Burgundy which was for more than a century to eclipse and 
often to deplorably compromise France; but Philip the Bold loved France 
sincerely, and always gave her the chief place in his policy. His private life was 
regular and staid, amidst the scandalous licentiousness of his court. He was of 
those who leave behind them unfeigned regret and an honored memory, without 
having inspired their contemporaries with any lively sympathy. 
John the Fearless, Count of Nevers, his son and successor in the dukedom of 
Burgundy, was not slow to prove that there was reason to regret his father. His 
expedition to Hungary, for all its bad leadership and bad fortune, had created 
esteem for his courage and for his firmness under reverses, but little confidence 
in his direction of public affairs. He was a man of violence, unscrupulous and 
indiscreet, full of jealousy and hatred, and capable of any deed and any risk for 
the gratification of his passions or his fancies. At his accession he made some 
popular moves; he appeared disposed to prosecute vigorously the war against 
England, which was going on sluggishly; he testified a certain spirit of 
conciliation by going to pay a visit to his cousin, the Duke of Orleans, lying ill at 
his castle of Beaute, near Vincennes; when the Duke of Orleans was well again, 
the two princes took the communion together, and dined together at their 
uncle's, the Duke of Berry's; and the Duke of Orleans invited the new Duke of 
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Burgundy to dine with him the next Sunday. The Parisians took pleasure in 
observing these little matters, and in hoping for the re-establishment of harmony 
in the royal family. They were soon to be cruelly undeceived. 

On the 23d of November, 1407, the Duke of Orleans had dined at Queen 
Isabel's. He was returning about eight in the evening along Vieille Rue du 
Temple, singing and playing with his glove, and attended by only two squires 
riding one horse, and by four or five varlets on foot, carrying torches. It was a 
gloomy night; not a soul in the streets. When the duke was about a hundred 
paces from the queen's hostel, eighteen or twenty armed men, who had lain in 
ambush behind a house called Image de Notre-Dame, dashed suddenly out; the 
squires' horse took fright and ran away with them; and the assassins rushed upon 
the duke, shouting: "Death! death!". "What is all this?" said he; "I am the Duke 
of Orleans". "Just what we want", was the answer; and they hurled him down 
from his mule. He struggled to his knees; but the fellows struck at him heavily 
with axe and sword. A young man in his train made an effort to defend him, and 
was immediately cut down; and another, grievously wounded, had but just time 
to escape into a neighbouring shop. A poor cobbler's wife opened her window, 
and, seeing the work of assassination, shrieked: "Murder! murder!". "Hold your 
tongue, you strumpet!" cried someone from the street. Others shot arrows at the 
windows where lookers-on might be. A tall man, wearing a red cap which came 
down over his eyes, said in a loud voice: "Out with all lights, and away!". The 
assassins fled at the top of their speed, shouting: "Fire! fire!" throwing behind 
them foot-trippers, and by menaces causing all the lights to be put out which 
were being lighted here and there in the shops. 

The duke was quite dead. One of his squires, returning to the spot, found his 
body stretched on the road, and mutilated all over. He was carried to the 
neighbouring church of Blancs-Manteaux, whither all the royal family came to 
render the last sad offices. The Duke of Burgundy appeared no less afflicted 
than the rest. "Never", said he, "was a more wicked and traitorous murder 
committed in this realm". The provost of Paris, Sire de Tignouville, set on foot 
an active search after the perpetrators. He was summoned before the council of 
princes, and the Duke of Berry asked him if he had discovered anything. "I 
believe", said the provost, "that if I had leave to enter all the hostels of the 
king's servants, and even of the princes, I could get on the track of the authors or 
accomplices of the crime". He was authorized to enter wherever it seemed good 
to him. He went away to set himself to work. The Duke of Burgundy, looking 
troubled and growing pale, "Cousin", said the King of Naples, Louis d'Anjou, 
who was present at the council, "can you know aught about it? You must tell 
us". The Duke of Burgundy took him, together with his uncle, the Duke of 
Berry, aside, and told them that it was he himself who, tempted of the devil, had 
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given orders for this murder. "O God!" cried the Duke of Berry, "then I lose 
both my nephews!" The Duke of Burgundy went out in great confusion, and the 
council separated. Research brought about the discovery that the crime had been 
for a long while in preparation, and that a Norman nobleman, Raoul 
d'Auquetonville, late receiver-general of finance, having been deprived of his 
post by the Duke of Orleans for malversation, had been the instrument. The 
council of princes met the next day at the Hotel de Nesle. The Duke of 
Burgundy, who had recovered all his audacity, came to take his seat there. Word 
was sent to him not to enter the room. Duke John persisted; but the Duke of 
Berry went to the door and said to him, "Nephew, give up the notion of entering 
the council; you would not be seen there with pleasure". "I give up willingly", 
answered Duke John; "and that none may be accused of putting to death the 
Duke of Orleans, I declare that it was I, and none other, who caused the doing of 
what has been done". Thereupon he turned his horse's head, returned forthwith 
to the Hotel d'Artois, and, taking only six men with him, he galloped without a 
halt, except to change horses, to the frontier of Flanders. The Duke of Bourbon 
complained bitterly at the council that an immediate arrest had not been ordered. 
The Admiral de Brabant, and a hundred of the Duke of Orleans' knights, set out 
in pursuit, but were unable to come up in time. Neither Raoul d'Anquetonville 
nor any other of the assassins was caught. The magistrates, as well as the public, 
were seized with stupor in view of so great a crime and so great a criminal. 

But the Duke of Orleans left a widow who, in spite of his infidelities and his 
irregularities, was passionately attached to him. Valentine Visconti, the Duke of 
Milan's daughter, whose dowry had gone to pay the ransom of King John, was at 
Chateau-Thierry when she heard of her husband's murder. Hers was one of those 
natures, full of softness and at the same time of fire, which grief does not 
overwhelm, and in which a passion for vengeance is excited and fed by their 
despair. She started for Paris in the early part of December, 1407, during the 
roughest winter, it was said, ever known for several centuries, taking with her all 
her children. The Duke of Berry, the Duke of Bourbon, the Count of Clermont, 
and the constable went to meet her. Herself and all her train in deep mourning, 
she dismounted at the hostel of St. Paul, threw herself on her knees before the 
king with the princes and council around him, and demanded of him justice for 
her husband's cruel death. The chancellor promised justice in the name of the 
king, who added with his own lips, "We regard the deed relating to our own 
brother as done to ourself" . The compassion of all present was boundless, and so 
was their indignation; but it was reported that the Duke of Burgundy was getting 
ready to return to Paris, and with what following and for what purpose would he 
come? Nothing was known on that point. There was no force with which to 
make a defence. Nothing was done for the Duchess of Orleans; no prosecution 
began. As much vexed and irritated as disconsolate, she set out for Blois with 
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her children, being resolved to fortify herself there. Charles had another relapse 
of his malady. The people of Paris, who were rather favourable than adverse to 
the Duke of Burgundy, laid the blame of the king's new attack, and of the 
general alarm, upon the Duchess of Orleans, who was off in flight. John the 
Fearless actually re-entered Paris on the 20th of February, 1408, with a thousand 
men-at-arms, amidst popular acclamation, and cries of "Long live the Duke of 
Burgundy!" Having taken up a strong position at the Hotel d'Artois, he sent a 
demand to the king for a solemn audience, proclaiming his intention of setting 
forth the motives for which he had caused the Duke of Orleans to be slain. The 
8th of March was the day fixed. Charles VI, being worse than ever that day, was 
not present; the dauphin, Louis, Duke of Guienne, a child of twelve years, 
surrounded by the princes, councillors, a great number of lords, doctors of the 
university, burgesses of note, and people of various conditions, took his father's 
place at this assembly. The Duke of Burgundy had entrusted a Norman 
Cordelier, Master John Petit, with his justification. The monk spoke for more 
than five hours, reviewing sacred history, and the histories of Greece, Rome, and 
Persia, and the precedents of Phineas, Absalom the son of David, Queen 
Athaliah, and Julian the Apostate, to prove "that it is lawful, and not only lawful, 
but honorable and meritorious, in any subject to slay or cause to be slain a traitor 
and disloyal tyrant, especially when he is a man of such mighty power that 
justice cannot well be done by the sovereign". This principle once laid down, 
John Petit proceeded to apply it to the Duke of Burgundy, "causing to be slain 
that criminal tyrant, the Duke of Orleans, who was meditating the damnable 
design of thrusting aside the king and his children from their crown"; and he 
drew from it the conclusion that "the Duke of Burgundy ought not to be at all 
blamed or censured for what had happened in the person of the Duke of Orleans, 
and that the king not only ought not to be displeased with him, but ought to hold 
the said lord of Burgundy, as well as his deed, agreeable to him, and authorized 
by necessity". The defence thus concluded, letters were actually put before the 
king, running thus: "It is our will and pleasure that our cousin of Burgundy, his 
heirs and successors, be and abide at peace with us and our successors, in 
respect of the aforesaid deed, and all that hath followed thereon; and that by us, 
our said successors, our people and officers, no hindrance, on account of that, 
may be offered them, either now or in time to come". 

Charles VI, weak in mind and will, even independently of his attacks, signed 
these letters, and gave Duke John quite a kind reception, telling him, however, 
that "he could cancel the penalty, but not the resentment of everybody, and that 
it was for him to defend himself against perils which were probably imminent." 
The duke answered proudly that "so long as he stood in the king's good graces, 
he did not fear any man living." 
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Three days after this strange audience and this declaration, Queen Isabel, but 
lately on terms of the closest intimacy with the Duke of Orleans, who had been 
murdered on his way home after dining with her, was filled with alarm, and set 
off suddenly for Melun, taking with her her son Louis, the dauphin, and 
accompanied by nearly all the princes, who, however, returned before long to 
Paris, being troubled by the displeasure the Duke of Burgundy testified at their 
departure. For more than four months, Duke John the Fearless remained 
absolute master of Paris, disposing of all posts, giving them to his own creatures, 
and putting himself on good terms with the university and the principal 
burgesses. A serious revolt amongst the Lieges called for his presence in 
Flanders. The first troops he had sent against them had been repulsed; and he 
felt the necessity of going thither in person. But two months after his departure 
from Paris, on the 26th of August, 1408, Queen Isabel returned thither from 
Melun, with the dauphin Louis, who for the first time rode on horseback, and 
with three thousand men-at-arms. She set up her establishment at the Louvre. 
The Parisians shouted "Noel," as she passed along; and the Duke of Berry, the 
Duke of Bourbon, the Duke of Brittany, the constable, and all the great officers 
of the crown rallied round her. Two days afterwards, on the 28th of August, the 
Duchess of Orleans arrived there from Blois, in a black litter drawn by four 
horses caparisoned in black, and followed by a large number of mourning 
carriages. On the 5th of September, a state assembly was held at the Louvre. All 
the royal family, the princes and great officers of the crown, the presidents of the 
parliament, fifteen archbishops or bishops, the provost of Paris, the provost of 
tradesmen, and a hundred burgesses of note attended it. Thereupon Master 
Juvenal des Ursins, king's advocate, announced the intention of Charles VI in 
his illness to confer the government upon the queen, set forth the reasons for it, 
called to mind the able regency of Queen Blanche, mother of St. Louis, and 
produced royal letters, sealed with the great seal. Immediately the Duchess of 
Orleans came forward, knelt at the dauphin's feet, demanding justice for the 
death of her husband, and begged that she might have a day appointed her for 
refuting the calumnies with which it had been sought to blacken his memory. 
The dauphin promised a speedy reply. On the 11th of September, accordingly, a 
new meeting of princes, lords, prelates, parliament, the university, and burgesses 
was held in the great hall of the Louvre. The Duchess of Orleans, the Duke her 
son, their chancellor, and the principal officers of her household were 
introduced, and leave was given them to proceed with the justification of the late 
Duke of Orleans. It had been prepared beforehand; the duchess placed the 
manuscript before the council, as pledging herself unreservedly to all it 
contained, and Master Serisy, Abbot of St. Fiacre, a monk of the order of St. 
Benedict, read the document out publicly. It was a long and learned defence, in 
which the imputations made by the cordelier, John Petit, against the late Duke of 
Orleans, were effectually and in some parts eloquently refuted. After the 
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justification, Master Cousinot, advocate of the Duchess of Orleans, presented in 
person his demands against the Duke of Burgundy. They claimed that he should 
be bound to come, "without belt or chaperon," and disavow solemnly and 
publicly, on his knees before the royal family, and also on the very spot where 
the crime was committed, the murder of the Duke of Orleans. After several other 
acts of reparation which were imposed upon him, he was to be sent into exile for 
twenty years beyond the seas, and on his return to remain at twenty leagues' 
distance, at least, from the king and the royal family. After reacting these 
demands, which were more legitimate than practicable, the young dauphin, well 
instructed as to what he had to say, addressed the Duchess of Orleans and her 
children in these terms: "We and all the princes of the blood royal here present, 
after having heard the justification of our uncle, the Duke of Orleans, have no 
doubt left touching the honor of his memory, and do hold him to be completely 
cleared of all that hath been said contrary to his reputation. As to the further 
demands you make, they shall be suitably provided for in course of justice". At 
this answer the assembly broke up. 

It had just been reported that the Duke of Burgundy had completely beaten and 
reduced to submission the insurgent Lieges, and that he was preparing to return 
to Paris with his army. Great was the consternation amongst the council of the 
queen and princes. They feared above everything to see the king and the dauphin 
in the Duke of Burgundy's power; and it was decided to quit Paris, which had 
always testified a favorable disposition towards Duke John. Charles VI was the 
first to depart, on the 3d of November, 1408. The queen, the dauphin, and the 
princes followed him two days afterwards, and at Gien they all took boat on the 
Loire to go to Tours. The Duke of Burgundy on his arrival at Paris, on the 28th 
of November, found not a soul belonging to the royal family or the court; and he 
felt a moment's embarrassment. Even his audacity and lack of scruple did not go 
to the extent of doing without the king altogether, or even of dispensing with 
having him for a tool; and he had seen too much of the Parisian populace not to 
know how precarious and fickle was its favour. He determined to negotiate with 
the king's party, and for that purpose he sent his brother-in-law the Count of 
Hainault, to Tours, with a brilliant train of unarmed attendants, bidden to make 
themselves agreeable, and not to fight. 

A recent event had probably much to do with his decision. His most indomitable 
foe, she to whom the king and his councillors had lately granted a portion of the 
vengeance she was seeking to take on him, Valentine of Milan, Duchess of 
Orleans, died on the 4th of December, 1408, at Blois, far from satisfied with the 
moral reparation she had obtained in her enemy's absence, and clearly 
foreseeing that against the Duke of Burgundy, flushed with victory and present 
in person, she would obtain nothing of what she had asked. For spirits of the 
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best mettle, and especially for a woman's heart, impotent passion is a heavy 
burden to bear; and Valentine Visconti, beautiful, amiable, and unhappy even in 
her best days through the fault of the husband she loved, sank under this trial. At 
the close of her life she had taken for device, "Nought have I more; more hold I 
nought" (Bien ne m'est plus; plus ne m'est rien); and so fully was that her 
habitual feeling that she had the words inscribed upon the black tapestry of her 
chamber. In her last hours she had by her side her three sons and her daughter, 
but there was another still whom she remembered. She sent for a child, six years 
of age, John, a natural son of her husband by Marietta d'Enghien, wife of Sire de 
Cany-Dunois. "This one", said she, "was filched from me; yet there is not a 
child so well cut out as he to avenge his father's death". Twenty-five years later 
John was the famous Bastard of Orleans, Count Dunois, Charles VIFs 
lieutenant-general, and Joan of Arc's comrade in the work of saving the French 
kingship and France 

The Duke of Burgundy's negotiations at Tours were not fruitless. The result 
was, that on the 9th of March, 1409, a treaty was concluded and an interview 
effected at Chartres between the duke on one side and on the other the king, the 
queen, the dauphin, all the royal family, the councillors of the crown, the young 
Duke of Orleans, his brother, and a hundred knights of their house, all met 
together to hear the king declare that he pardoned the Duke of Burgundy. The 
duke prayed "my lord of Orleans and my lords his brothers to banish from their 
hearts all hatred and vengeance"; and the princes of Orleans "assented to what 
the king commanded them, and forgave their cousin the Duke of Burgundy 
everything entirely". On the way back from Chartres the Duke of Burgundy's 
fool kept playing with a church-paten (called 'peace'), and thrusting it under his 
cloak, saying: "See, this is a cloak of peace"; and, "Many folks", says Juvenal 
des Ursins, "considered this fool pretty wise". The Duke of Burgundy had good 
reason, however, for seeking this outward reconciliation; it put an end to a 
position too extended not to become pretty soon untenable; the peace was a 
cause of great joy at Paris; the king was not long coming back; and two hundred 
thousand persons, says the chronicle, went out to meet him, shouting, "Noel!" 
The Duke of Burgundy had gone out to receive him; and the queen and the 
princes arrived two days afterwards. It was not known at the time, though it was 
perhaps the most serious result of the negotiation, that a secret understanding 
had been established between John the Fearless and Isabel of Bavaria. The 
queen, as false as she was dissolute, had seen that the duke might be of service 
to her on occasion if she served him in her turn, and they had added the 
falsehood of their undivulged arrangement to that of the general reconciliation. 
Charles V I died on the 24th of October, 1422, at Mehun-sur-Yevre. 
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gjj H/,:aiSpar la grace de Dicu, 
' Pvoy de France- f Seigneur <Jes 
5ngncurs t Difciplc dc Philo- 
sophic^: Secretaire de fouue- 
raine diuinirc, decttur bicn 
veillant,cumc tic Pert bicn vray/am feintif; 
defcommraya 1 yqus mes trcs-thcrs enfao^ 
kftjuclsallczmcdifarit 6: fouruoj5"t par k$ 
ddcrts,lc5picfondsfcacn dc rnon cceur* 
Jcfquels la grace de Disti no/Ire Scrgncur 
m'a rcaclc j nonpar pour monrnei ire f mais 
parfagraccsLefquclsfccrctsont cflc obfeu- 
rcx & cclcz^ear Ics Phiiofophcs Ics one touf- 
jourscouumsfr occul cczeom me Irurspro* 
prcspcdicZjSclefcitfdshommrsnofhc Pcrc 
.a lailTq a fes fucctfleuri obfeurs & tene- 
brcux^par pa rotes c(lranges i metaphorcs J & 
fcmblablts djuerfarz; Et may.mefmcou- 
mant&cftudianrenlaplusgrandePhifofo- 
phicuouuay toutes ccscfcr:rurci fi tftrag« 
& ilociopecSj qu'sn nuIJe nunlcr< r*e pou- 
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Oevvre Roya 
ootsappcrceuoirne cxtrairelcur intcnttorit 
'ia^oitqucaitcunsdVuxayentaUcuncfo'isdic 
.paroles de la perfection du grand Magiftcre, 

Icfquellcs font vraycsiToqccstois ils les, one 

, dices C\ difiointcs l*vnc dc l*auerc ; Tv'fce ija^ 

l'autreUi&defibusfi nebuleufes ccuuertu- 

res , aucunefoisnegligctuement /autrefois 

.obfcuremcnt,& deceuant les auditeiirs pat 

diuerfes manicres dc.femblablc5 s qu'a peine 

peuthul paruenir a cntcndrcles fecrecsdes 

Philofophes : e'eft a f^auoir des fee rets dc 

Nature^el'apparoiffancedu Solcil dc de la 

Lune ; Pour laquelle chofc ie fis par me$ 

t Clercs , Maiftres & Philofophes alfembler 

routes les efcriturcs, routes les fcieiiccs,.& 

.routes les inucftigacioris fai&cs par diuers 

ouuragcs.au deuancdicAf agiftefc&iauefti* 

gation; orlongucs,orbriefucs , or dc grand 

couf^orde pcu deprix,& tburcsics trouuay 

Vaincs.vuides &c cftranges dc mon cntciur, 

ainfi eommeficefu ffent fonges. 

Aprcstoutceadumcvneiiuiclquc icveis 
vne roeruciUeufc viftott , de hqucUciic (us 
tnaintesfoistrauadle^ca'r ie mc vcis pres de la 
portcdu fouuerain Cicl <§• vnhommc dc grant 
f/y^s^priarufti nioyjequcl mc itienadrqij: 
&svrtfmcftrd*e par oilier CIS routes Ics cho-fes-- 
qui efloienc dedans !e CicI , & Vcy cn.trc fej 



80 



i,n Charles Vi. jj 

ilutrcs chofcs.neufordfcs d'Anges JcfqtJels 
auoient vn Princepour Seigneur, lequel Us 
adoroient ; 6cattcnduqueles Anges citoicnt 

appcllez en cefte manierc Anges , Arena* 
c«,Vercus,Principautez 1 Puiflances,Domi- 
nations,Throfnes,Cherubins,8cSeraphins 
& moy qui moult defiroisf9auoir& enten- 
dre lc Magiftere des ehofes feeues,efleu vn 
Angeenchacun ordre, & m'accoinray de 
luy ( accllc fin quei'eufle refponfe des choles 

que ie vouloisenqueire.Et efleu du premier 
ordre le premier, le feconddufecond, du 
tiers Ie dernier, du quart Iccinquiefme , da 

cinquiefme le quatriefme , du fixfefme le 
troifiefmc , da feptiefme le huifliefme , Ie 
fixiefmc du nufiefme, qm eft Ie dermerdu 
fepcicftuc ; Sc adonc Ie prochain an dernier, 
puis lefeptiefme Je premier, te fuaelme auee 
Ie tiers.le quatriefme le neufiefmc, lefecond 
le cinquiefme,& eurentconfeilenfembIe:6c 
leleur demanday Ie nom du grand Prince 
IcurSeiencur.&ilsmererpondirentpar ac- 
cord felon I'ordre deffufdic:N« doute mic 
du nom du Prince , G tu apprends vne chofej 
dfcauoirrllmcfutaduisqucccfuctrufteou 

fantofmc: car i'ay fceu vne chofe.a Mioir vn 
Seigneur auec fa baraillc.&fifceulefoleiicc 
I* Lun c.auec les autres ehofes du Ciel : Auui 
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$6 OewRE RoYALtE, 

kfceuvnechofc s Scfieniceu plufleurs ; & 
Bon pourtantie ne fccus mic le nom du 
"Prince » & pour ceicnelcs cntcndois point: 
-parquoy , i*ay cooime fimple , & non f<ja- 
chant \ prmsdes Angcs lefepriefmedehui- 
&tefme, lc fixiefme, Ic cinqiiicfme,££lGur 
pnay humblemcnt quMs m 'accompli lien c 
In on dcfir en (igagc Latin l FrX^ch > on ^nglois % 
f\ que fe pailTe fc^auoir le nom du grand i'nn- 
"ce delluf iit,& lis prindrenc auee cnx le fe 
'cond^cprcmierjetrois^leneulicrmc^le 
quart, 5c firent confeil entre-cnx general , 8C 
me diren c par vn e vo ix c o ui m u n e I^umerdfic^ 
c'eitaQrrCjCompcedepuisvniufcjuesa cent 
mais rien ne rrouuay deceque dcfiroisrfc 
lorsiemetcnoispour deccu & trahy ,m'en 
voulois alter commc forecnc:rnaisleviciI- 
hrd metenoit fort par la main , & appella le 
ptt&ict &Bgc,& ley demanda Ton nom»& 
ilrelponditi'ay norn Blanc: puis appella le 
fecond t &il dic,Tay nom Flougc:&lc tiers 
aaoitnom Paillcrcux:lc cinquiefmcappcllc 
Or volant jlefcpticfmeeftoit appellc Noir: 
Sa^nrnccVle dernier s'appelloit Inuinciblc: 
ccfta dircqu'on nele pent vainer erleqtia- 
triefmedtt qu'il anoit nom Cclcfhau.lepro* 
chain ditauncuficfmc.qu'ilauoirnom Vert: 
t: en la fin li appella lefixiefmc ^cilrefpon- 
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dit qu'il auoit nom moult de couleurs ; & 
nioy qui tout cecy entendis les noms deiTuf* 
ditSjinaisIenomdu Prince que ic defirois 
fcpuoirne I'entendis po/nr, Lors me dit Ic 
Vieillard : Beauamy f i<jachez de certain que 
le Chef eft Prince de tousj &ceditiem , efH 
ueillayfoudainement t &: commen<jay a pett- 
ier quelle chofe peut eftre le Chef, LVne 
" fois s'apparut au Soleil , Tautre^Ia Lune, 
l'autre au CicI ,1'autre a IaTcrre,I'autrea au- 
cuhe des Pianettes ou es autres fubftaces, & 
n'y trouuay ricn deccrtain & verite, dequoy 
iefus moult irc^ Simepenfay'd'aller parle 
monde , pour defcouurir Sc Ajauoir lesfe- 
crcts & perfections vrayes dela vifion 6c de* 
roerueilleufeschofes de/Tufditcs. 

* En la parfin paffay par Inde la Mayeur, 
cnlapavtieOrientalc.&par la diumcinfpi- 
ration/tevets les rays duSoleillcuant, & la 
Lnnercfp!eDdiflantc:&me fut bicn aduis, 
mats pas o'eftoisbic certain pour Pobfcun- 
fcdesmics &<fcs bruines qui voloient pat 
htsr, Erpource que i'eftois moult trauaiHc 
allane&vcnan?,cn eftudiant & courant fe* 
Ion ia feience de naturelle Philofophie, & 
racfmerrient des fearers des flames , & des 
Principcs de Nature^ des accidents furue- 
rnrisdesfrmircsir^ysnso ia cowpofmon 
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dclatranfl'ubiUntiation,doutant&defefpe« 
ranttrouuer meilleur lieu plusconucnable 
6c plus certain, ouiepcuffcmenrionner plus 
patfaiclcment a reuis pour efchcuer les froi- 
duresdc I'hyue^Scdcs beftwmauuaifcs &; 

vcnimcufcsjefqutllcsmauoiencaucuncfois 
mis en peur &: grand peril j & ccfutle prc^ 

nucnourdclanaicrjceluyhabitaclcc^ccllc 
roaifonnetccfaicle,ie m'en yffy & nVen allay 
par lc bois qucranc & clierchant vicluaille 
auec ces belles menucs en aflemblaur. vne 
grande quantire, £cenfis pouruoyance en 
mamaifon pourviurecn rcpos } &cu auen- 
dant beau tcpsclairft delegable: Etaduint 
quVr.iouri'e(loisennianu]fon,cvvisparvn 
pertuifi vn trcs-grand Dragon,ancicn & vicil 
dc cinq mil ans ou plus , venant d'eftranges 
regions.&portantaucciuyfa proprefemme 
gj oflc & prcignancc: de laqu ellc chofe k fus 
merucilleofemeot Cibahy & efpouucntc,& 
rcgarday J< vy que lc dcuant dit Dragon, 
vicu.v & fort , cnlcua & ofbla iouuerainc 
cljtT^wCopuleufeparnc dela tnotagne, for- 
ma & enrra par dedans • y\prcs icm'cn yfly 
&Ia vy roodefc concauc par dedans .forrc 
&fermccrourcnuiron 1 &vyIc Dragon par- 
niylaptrticfotiuciaiiiecn vnc mai/on ron- 
deau mont&dc pterrej & ccllc chambrc 
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e libit droit au milieu dc la maifon : la dc(l 
teendy en ma maifon penfant comment ic 
mepourroisgarderdeJbn venin. le mele- 
uay de nuicT: & nioncay furlamonragne& 
nVappcrceu que le Dragon & fa femme dor- 
moient;ie m'en renrray tout fubtilemcnt en 
la montagne, & trouuay la maifon grande Sc 
ample, couuerte ; ie nven allay entourla 
chambre 5c enrray par dcdanSjBceftoitainfi; 
& en la fin le nid du Dragon emmy lacbam- 
brebicn appareillee & fijcle de picrrc , done 
ie fus moult efbahy & paourcux , Sc allay 
tout cnuiron^Sc rrouuay par dciTus vne en- 
rreepetite&bieneftroute 1 &: vv Ie Dragon 
gifant aucc fa femme preignantejaquelle 
s'efforc^oitd'arifanterj&d'auoirfadeljuran^ 
ce. Adonciecommcmjayapenfer & r'eftu- 
dicr comment ie ies puurrois fubtilemenc 
cnclorrc&m'enyffir, Sctrouaayvne pierre 
mouk bicn fai&c, de laqucllefeftoupayla 
bcuchedunid&Ggillay fcrmement , & ii 
chaffibrcaufljpardcflusd'vnc grande pier* 
re, &ainfi couuns la maifon le plus proprc* 
rocYqueicpcustrouuer. Aprcs tout ce, pen- 
fant & confukrantla puiflancedu Dragon, 
&lavertu de fa femme, <3cdourarit $ f ih yC 
foicnt dchorsqu'ilsne mcfiflent peur, prins 
hlouncraineparticde la montagnc^fiquc 
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par nuilc maniac ils nc fc puiflent yfftr; 

adocte nVen party evm'cn allay en ma mai- 

foB,^:dormytouca(eur, Lc lendcmainau 

m^uncefuclc tiers Dimanchc auant la Se* 

prungcfimei'ouurisvne feneftredema mai- 

fcro t & viS vn £ ran d fcrpent rouge, ma* s jFbi- 

b!c,&: cfioit plus ancienquele Dragon ,car 

c'cfioit fon pcre,c\:vy qu'il vcnoit de loin 

petit a petit tout temperament iufques au 

picddelamontagnc, & querou le Dragon 

& fafemmclefquclsil cutdoit auoirperdus, 

car ils s'en cftoient fuys de lay. Ccfiuy fer- 

pents*approchnnraflczfentitpnrfonodcur 

que lc Dragon & fa femmc cftoient en cclle 

montagne ,& allay regarder tout autour I?. 

rvjon:agne,&: trouuay en la foufterrainepar- 

tic la montagne vne cauerne affez petite, 

rnoulteftoitplcmcd'cnginSc fubtilitc, iz~ 

<joit qu'il fufl ancieii & foiblcfi commcpcrc 

d'iccux qui cftoient en ccllc montagne en* 

closmoultircz&courroucezeftoicnc de ce 

cue fes propres faons s'tto cftoient fuys de 

luy,&refIoigocz delay par manierc de difc 

cord.tvpenhnt comment il lc pourroient 

chattier £c fairc accordance aucc luy touf- 

iourvr^nsfa^rcLi.nL'urance^idohcilcntracn 

lacaucrncpardeflous,&a peine pour la fel- 

ttc dcIny^&ilcGmc . il gifott en la cauerne 
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HA RLE 5 VI. lot 

il vidlamontagne jrdn&epaf deflotis, tifcs 
fionslefcjuellesilauoitnourris cnclos en la 
fouuerainepartie delamotagne ilouuritfa 
bouche^cnicrtavn veiiinatrcmperCj non 
pastropfor^&montaparlamontagnc pe- 

titapeti^&volaentourdelaniaifonderen- 
clos&nidj&n'y pouuoitcntrer,car ficom- 
mcdcuanu'aydit/auoiscMTouppc/enncSc 
figiIlclesportes,6clesfencftrcsdcla cliam- 
hre&dunidj&Ie veninne s'en pouuoitif- 
fir ,car i' auois bien couuerr la montagne par 
deflusdefoncouuercie/icornme ileftekrit 
pardeuant.Leferpcntcommefage, difcrct 
£cmahcieux entendant Ic.s cnclos fes fugi- 
tifsdclcurdcfobey fiance punirou niettrca 
mortoua fa mercy ,i'appcrccu bicn quefon 
venin nc s'en pouuoic -ATir t pource que la 
montagne cftoic bien tlofe, & que fa vcrtu 
par continuation dc pcrfcuerance tra.nfpcr- 
ccroitl'habitacledciesrebciles, & penfont 
que le Dragon & fa femme qui moult efioit 
fore £r. fier s'il fentoit venin trop aigrc 
tranfperceroitrout , & s*cn iroit par force: 
&parvigucurgifoirc\:fc tapidoic cres fege- 
mciu£:cnpcnfcmeiHenfacauernc , 6V* ict- 
tolt concinucllcmcn t fon venin foible & ar- 
tcmncrc iufqucs petit a petit irefper«ja « 
nuifon&Ia chambrc iufqucs es cnclos >«S 

G hj 
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rot Oevvre RoyaLle 

ainncSme ectte chofc cut dure trols moi$ 

lelirngonScfafcmmc s'cfucillcrct com me 

d'vn c,ncffongc. Etquand lc Dragon fentit 

levenin defon pcre approchcr ll defccndit 

fesmembrcs, penfant commc par defdain 

quece petit venin ne luy pourroit nuirc nc 

aux fiS ; mais la Mufier qui moult ay moit foa 

mary y & doutant fort lc venin du ferpent, 

pnafonmaryle Dragon qu'il couurift cous 

fes membrcsjaqneile chofc il fit volomicrs; 

Scnonpourtant die fen tan t & odorant !e 

venin dufcrpentenfanra par grand pcur, 6t 

ecluy enfant tantoflqu'il Fat ne,fcnuntcC 

appcrciuanc 1c venin prefcntnel'ofa anen- 

dre; ainfiouurit fes aiilcs&s'cnuola^u vane 

en la fouuerainc panic du nid , £c quand il 

trouuaThuis fermc& elosjl commenced 

hurler&a plaindre, &par grand ennuyqiral 

auoitfclnisfb.eheoirpardcuantlcs pieds dc 

fonpercen defirant paix £c repos & fouks 

dcicurctc. Si commc gifoit toutesbahy , il 

fortitdcrcchcflc venin tres-prochain qui Je 

.vou]Qitefi:rangIer,& commence a parlcr 6c 

s'enuola fuyant vers la fouuerainc panic du 

nid, 6c rcchcut a val en telle mamerc qu'il 

rcnucrfatou5fcsmcml>res,t\: il s'efforc.adc 

montcrtC voler derechef , &c tonfioms re* 

d'jfccrjdoit.cvccfirplufi-urifois/^cil conu 
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i>e Charles VI. jcj 

nua,&cnmontant Scdcuallrtuancqu'en la 
fin nc pouuoit plus mon certains gifoit tone 
coyi&moy quidcfiroislafumieredu Soleil 
6c de la Lime, regardois fouuent Pair & h 
montagne,& n'y voyois rien de ce que ic de- 
firois ,fi 411c reftoisprefque defefperc .-non 
pourtanr ic vy chofes horribles 5c meruei!- 
Icufesfansfin , icfqacllcs ic n'auois oncqucs 
vcutisjcans vysnucs&rouuentmuccs en Ji- 
tter fes coulairs , 6c ies nuces qui cfloicnt 
prcmscrementckrinescommecoulcur d'or 
rcfplan Jifianc^clloicc autrefois decoulenr 
vcrmeille, fe aucunofois Stt ec-hdF citrines, 
&pois rouges , &puisvc.rtes,b!euc : $o;i per- 
fes,& aucunefois tjqires, &cnla parfia ic, 
commi defefperc & forccne , me leoay Sc 
monrayfur lainonragnCj&onuryla monra- 
gnc^ma ; fon v-cchainbre, &allay autour da 
nid^antcoyemcnt/ubnlemen^&paifiblc. 
mcntouuraylemd,5ctrouuay comme pleut 
a Dieu , le Dragon , fa femibeySc leursfils, 
tous conioiius & conaertis en femhlance 
blanche, dclaquelie chofcVcus tres-grand' 
ioye,5cnoncreant de mortmourir s enier- 
py vneparticTurdixniilHosdepartie d'air, 
& tantofl: apparufl la Lime rcfplcndiflante 
furtnoydctres-bcllcfplcndeiir ,- aprcs rout 
cc moy qui cftok moult ioyeux , 5c _^en aifc 
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) \ 7 / & -, R Y A I I 3, 

, 'iy ! ; (erpcHt , Icquel m'aydoit pv 
•■£fand ir.^^eltoitenllcjCx-plus forC& 
ptegrarid^&l'ouy cnlachambreprofonde- 
rr^iuperfeuerer/ £ xnifantlafm atcendue, £c 
voir quMentcJottafaire: i'cftouppay dcre* 
c!v:t diligemment tousles pemm^des en- 
trees dumd deUchambrc, de1amaifon,6i 
d^lamonwgnc^m'enallayenmamaifonj 

i attendant en bonne efperfvceSc en grand 
delict , Us adueaenrcs lefquels i'auois long 
r-'mpsdefirees, 2c trcs bien matin IVn des 
Sair/ediSjC'eftafcauoirla vigile de Pafques 
ie me leuay de mon lit f & ouuray la fenc- 
ftr©: cy vis !o fcrpeutdu tout en !a cauernc 
moft»Sccftoii dcuenu ainficoromecendre, 
Ado ac ;e mor.tav hafliueminrfur la monta- 
gnepargraud defir , & ouuray tous Ics per- 
:<:is£:!-e5huis,& laiubfhncede Tcnclosla- 
quelle auoit *ile prcmierement blanche, 
trouuay rnnfrnuec& changes en fang trcs- 
vermeil, duquel ray iertc 5c cfpandu vn petit 
tu 1* 3tir f G WotBfide denan t eft dt r,& -i£ i I ict& ii* 
liersdc parties J^ I'air mcdemcnftrcrcnt tc 
Sol eil refpIandiiTant: A J on can es ic rendis 
graces Scloiiinges a lefus- Chnft mon Crea- 
tear, qui I'accomplitremenc de mes defirs 
m'auoitcclroyezd'auoirlefecrctde Nature 
repofeJc celel pIuGeurs autres , 6c laiflay 
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DE C It A R 1 E * V I. 

nTon&mont3gne,&rouEe&Ic5 [jrfes, 
men rcuinscn France mota pay^po&rfcriiir 
Icpcrcgloricuxpleindo juihcc,^ de mifett- 
cordc, qui par la grace nous meinc tous a 
bonne fin, & denne vie perdurable infect 
Jcaiiorum, ^/tmen. Deo graft as* 



Kemarqacs fur iannre KoyjilU. 

"If A mont.ignc, eft Ic four cydeu ant die: 
JL/Ie dcuant die Liure eft pany en rrois 
parties principles par vie de perchene , U 
dureiulqucs au cinquiefme. Aprcs tour cc 
aduintvnenuicr, 6c id commence la fecon- 
deparric, en laqucllclevailianc Roy demo- 

ftra Ton fongc t -& dure iufejues stitxoifief' 

me: en la parfiuiepallay par hide la Majcur, 

&M commence la troifiefme parnc , cnla- 
quelleil declare fon operation patrvjfiaa da 

Dragon &fafemmcprcignanic& groJlt.Sc 
' duferpent rouge leurpcrc, &dureiufqucsa 
Iafin.Enlapremiercparcicraict:roischofcs\ 
Premicrcmcnc demonftre IabcSncaffetlion 
qu'ila cnucrs les enfans dc Prtilofohie. Se- 
condementi demonftre lagrande difficu.ee 
de I'Art.Ticrcement, dcroo^ftrc la grange 
peine qu/il em dc faire coniger dm erics cU 
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ioG Oevvre Rov 

cniurcs % cv dc les meter e en practique , Sc en 

lafin , lestrouuervaines, 

Lafecondepartieprincipalequiefl moult 

obfeure; il me femblequ*elleenf eigne ana* 

turellernentcognoiftre, cant les rmncraux, 

que les metaux , par voy e dc Naturalifle y 6c 

nomme la rnauere £t les couleurs. En la 

troifiefme partie prmcipale Je Roy vertueux 

par tres. gracieufc tmon declare quatrc cho- 

fes.Prcmicrementlanmierelaoiulditqu'U 

paffaparlndclaMajeur.c'eftparleMercure 

dcsPhilofophesenl'ceuureMajeur \ quieft 

decouleurlndeoublcuc » s # il eft bicn fatel; 

& lacm il dir, que par la diuinc mfpiration il 

vidlesravsdu Soleiileuant, & dc la Lune 

j * 

xefplcndiiTinze^quiainifllsduobtu , felon les 
Philofophes y funt radij t'mgtntcsfic la Majeure 
partdcsPhilofophesa'accordenc auee trcs- 
cIairRoypIcindegrandePhilofophie;evcc 
quitroubloitlaveucauRoy, c*cftafcauoir 
rubles &bruines,cfloitlaliqueurInde, en- 
quoy eftoient difloulcs : & route chofe li- 
queufeefthuniiditc, come l'hyucr eft vapo- 
reux, fiqueleSolcil&Ia Lune qui eftoient 
la, enliqucurfiiclc^nc pouuoientmonftrcr 
leurs rays iufqucs au beau temps , qui eft 
quandl?. liqueur fed effeiche : car lors fed e- 
riionftroientlescouleurs,ainfiqu*ilmetai^ 
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tcxte i & c'cfl: quant a la maticrc. Seconds 
niciKdcmoftrelcsinftrunKiusrcar lamon- 
tagnc o u crura leDragon qui portoit fa fern* 
rnc grpflc, e'eft Ic four qui sappelleAtha- 
nor, & la pierre qu'il ofla delafotiuerai 
partiedclamontagoe cftlecouuercle dudit: 
four, h maifem du Dragon eft la fupeneure 
concauitc dudit four,£c lacbambre du Dra. 
goncft le couuerele de deux pieces du ver- 
re, Icquel vcrrc eft lenidouic Dragon vou- 
loit attendre l.i natiuite defon fiis, Icquel 
cftoitauveinredefaferomelaDragonnefle: 
&ainfile Roy s'accordant au di&des P&i- 
Jofophes, qui difent que Merer; qui eft 
Drago, In tnflici y&fe eflcaqixhs in vitro ft cjm 
torpido terreoj.Camcra.&dc<r:7QJfi!{'£rizrZyW terti 
ft transformer *dth v£noric£ qu £ dtci t u r ffi ons. E 1 1 c 

fcrpn * ou* T equi le met eala camera edeffous 

eftlcftu,leqiKllcsauoicengendre*zeV:r}our- 
ris, Icquel ledcit adtniniflrcrcnlacauemc 
deflbusIaPlatincdc Mars, qui eftlelicuou 
fc faict 1c feu a nourrir les chofes d .dans T A « 
thanor.Ticrccmcnt, demonPac comment 
pndoitouiiicrdelamaticreauccles inflru- 
roets. La ouil dit, que le Dragon qui s'enuc- 
h en haut.qnand il fentitte vcpin du fopent 
3fooge,c^ft le Soulphre qui ft f xe , montwz 
& ckftendanc par la vemi du ycr ^- d 
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fcparlavertu ilu feu»parrei» 

ia&i \tions fur ies picds dc (on 

V^faiufubftancas fixes, 
3 eouleurs le rnonftren? attaint la blari- 
: ^eur j 2:ouattd eft deucnub!anc»vne part 
icttee fur mille mill ed'atr^c'eft du Mcrcurc 
qui eft air , le conuertit en tres-fine Lunc 
rcfplandiffantCj Iocs le ferpene rouge feruanc 
i!sfontnicus,plein d'ire St fort enflez, 
ictcc plus fore venu^e'eft force dc feu contf* 
nu ;l,le fa set courner en fang vermeil. Quar- 
tern eiuenf eigne Ic cempsqui n'eft pas long 
du p : -nnicr dc Ianuier iufques a" Pafques qui 
font cirois moos, & audit temps cnfeignelc 
Liliateur&non plus , & me femblequc Ic 
■snicurantcftelalr^affezcnrentiblcjainft 
i*€ncct^etroific(meparti€JXcapitiilaaten 
br. arez quaere chofes , declaration dc 
matierc, d'inftr uhients , d'opsration , 6c Ic 
temps, 

Zd mmitrne eft Ic four d'Athanorauec 
toils Ies in ftru meats & cotuicrclcs. 

/-4^4/ysneftlaparticfuperieiu2dePAcha- 
nor. 

La cham&rt eft le couucrclc du verre. » 
Xe m'i eft le vaifleau da vcrre ou eft Ic Dn* 
Son Scfafemmc. 
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\i 'Dragon eft le Solcilrefolu on kumidire, 
8chZnncc1\fcJcmmQ pteigaante du Solcil. 
Ze/i/i eft lc Soulphrc btanc & rouge. 
Ltftrfent rouge citlefctt quicftkurpere, 1 
qui sift foible & fore felon lavolontc de Tar* 
tifte. . . ■ ■ 

ZdCtftfC/weftfon habitation* 
£'#*<& Orientate eft r.irgcnt-vifiquicfldfi 
cotileard'Inde* 
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Translation in English not yet available 
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Sntrotmctton to tfje ^eatrmg 



of tfje 

emeraiti Cablet* of Cfjotf) 

- For Alchemists - 

The source of alchemy and the Hermetic sciences, the Emerald Tablet's 
universal approach made it forbidden knowledge, condemned by patriarchal 
powers for thousands of years, from the Egyptian priesthood, to the medieval 
Church, to our modern politicians and religious leaders. To ensure the survival 
of such "dangerous" principles, which guide people to higher states of 
consciousness, the ancients concealed their knowledge in a succinct declaration 
that has become a time capsule of wisdom for future generations. 



-■ ■ - $\ — i — ".vst'---"Wn« v&v-fSvVy -7 j//,-' '-T &» — r ~ T ~- — : z — l 




Also the best way to grasp the overall pattern referred to in rubric six is to 
envision all the precepts of the Emerald Tablet within one drawing or image. 
That was exactly what artist Matthieu Merian had in mind when he began a very 
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special engraving for inclusion in Daniel Mylius'Opus Medico -Chymicum, 
which was published in 1618. Merian titled his work Tabula Smaragdina, which 
is the Latin for "Emerald Tablet, " and his goal was to incorporate all the truths 
contained in the tablet in one awe-inspiring vision. 




The continent that was submerged in the Atlantic Ocean, according to the 
occult teaching and Plato. Atlantis was the home of a very outstanding Root 
Race, whom we call the Atlanteans. 



Civilisation is the reaction of the human to the purpose of any particular world 
period. In each age or time, some idea is expressed in the current racial idealism. 
In Atlantean times, the idea that predominated was basically sensory religious 
idealism or mysticism, expressing itself in terms of "approach" to a felt but 
unseen deity, an expression of the way of feeling. There were also highly 
sensitive races, composed of nations and groups who laboured over the 
development of the feeling nature, consciously sometimes, but most 
unconsciously and subjective. Their attitude to each other, as individuals as well 
as nations, was primarily sensitive and emotional, a state of consciousness, most 
difficult for us to grasp, or even intuit, as for most of us the mind is beginning to 
function in this scientific age, away from any religious thoughts. And yet, their 
attitude to the archetypal deity or deities was equally sensitive, and their 
religious or philosophical activities were mystical and devotional, devoid of any 
mental understanding. The Atlanteans had no education system as we have or 
understand the term; The kings and priests intuited, and the masses simply 
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obeyed as every world religion has done, well-known in Vaticanism and 
Christianity as a whole, in fact all the Abrahamic Faiths, the three of them. 

So we realise that the dimension of Atlantean Power is reaching beyond the 
known material world and connecting to the essence of life to discover the 
ultimate power of the conscious creator living authentically and intentionally in 
our world! True, when we connect to our higher self and guided by doing our 
own research and living responsibly, we are empowered and enlightened, as this 
the Emerald Tablets teach us. 

The Emerald Tablet is an ancient artefact that reveals a profound spiritual 
technology, which has survived to this day despite centuries of effort to suppress 
it. Encoded within the tablet's mysterious wording is a powerful formula that 
works in very specific and comprehensible steps on all levels of reality at once — 
the physical, the mental, and the spiritual — and shows us how to achieve 
personal transformation and even accelerate the evolution of our species. 

The physical Emerald Tablet was described as a rectangular object of exquisite 
workmanship, with its sacred message written in bas-relief or carved out, using 
an alphabet similar to Phoenician. Supposedly this tablet is made of emerald, a 
gem cherished by the ancients. But since large quality emeralds from the old 
world (if it was from the old world or from earth even) probably never existed 
and since there is confusion over what was, and what was called an emerald in 
the old world, it was perhaps more likely another green crystal, jasper or jade. It 
may have been simply green coloured glass. 

Most consider the writings on the Emerald Tablet to be one of the earliest of all 
extant Western alchemical works, originating from pre-Greek sources. In 
mystical circles it is still popular with modern-day alchemists. The writings are 
considered to belong to the Hermetic Tradition, a non-Christian branch of 
Hellenistic Gnosticism. The Arabs called alchemy the Hermetic art. There were 
generally two types of Hermetic writings, philosophical and alchemical/magical. 
Like many texts from this era, most of these texts (the Corpus Hermeticum) 
were lost somewhere, sometime in history and nobody really knows how many 
there were. 

Whatever culture is the approximation of two ways "feeling and mind"; of two 
worlds, sensitivity and thought; and of the attitudes, relational in nature, which 
will enable a human to live as intelligent, subjective being in a tangible physical 
world. The human of culture relates the world of meaning to the world of 
appearances and regards them in his mind as constituting one world with two 
aspects. He moves with equal freedom in both worlds, and with simultaneity as 
far as his consciousness or his sense of awareness is concerned. Even in 
Atlantean times there were those who understood the significance of culture as 
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an outgrowth of civilization. The masses must be civilised as a step towards 
giving them that particular culture which will make of them true and significant 
human beings. 

The history of the tablets translated in the following pages is strange and beyond 
the belief of modern scientists. Their antiquity is stupendous, dating back some 
36,000 years B.C. The writer is Thoth, an Atlantean Priest-King, who founded a 
colony in ancient Egypt after the sinking of the mother country. He was the 
builder of the Great Pyramid of Giza, erroneously attributed to Cheops. In it he 
incorporated his knowledge of the ancient wisdom and also securely secreted 
records and instruments of ancient Atlantis. 

For some 16,000 years, he ruled the ancient race of Egypt, from approximately 
50,000 B.C. to 36.000 B.C. At that time, the ancient barbarous race among 
which he and his followers had settled had been raised to a high degree of 
civilization. Thoth was an immortal, that is, he had conquered death, passing 
only when he willed and even then not through death. His vast wisdom made 
him ruler over the various Atlantean colonies, including the ones in South and 
Central America. 

When the time came for him to leave Egypt, he erected the Great Pyramid over 
the entrance to the Great Halls of Amenti, placed in it his records, and appointed 
guards for his secrets from among the highest of his people. In later times, the 
descendants of these guards became the pyramid priests, by which Thoth was 
deified as the God of Wisdom, The Recorder, by those in the age of darkness 
which followed his passing. In legend, the halls of Amenti became the 
underworld, the Halls of the Gods, where the soul passed after death for 
judgment. 

Guard ye the entrance to the Halls of Amenti. Guard ye the secrets I have 
hidden among ye. Let not the wisdom be cast to barbarians. Secret shall 
thou keep it for those who seek Light. Now depart I. Receive thou my 
blessing. Take thou my way and follow the Light. 

During later ages, the ego of Thoth passed into the bodies of men in the manner 
described in the tablets. As such, he incarnated three times, in his last being 
known as Hermes, the thrice-born. In this incarnation, he left the writings known 
to modern occultists as the Emerald Tablets, a later and far lesser exposition of 
the ancient mysteries. 

The tablets translated in this work are ten which were left in the Great Pyramid 
in the custody of the pyramid priests. The ten are divided into thirteen parts for 
the sake of convenience. The last two are so great and far-reaching in their 
import that at present it is forbidden to release them to the world at large. 
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However, in those contained herein are secrets which will prove of inestimable 
value to the serious student. They should be read, not once, but a hundred times 
for only thus can the true meaning be revealed. A casual reading will give 
glimpses of beauty, but more intensive study will oven avenues of wisdom to the 
seeker. 

But now a word as to how these mighty secrets came to be revealed to modern 
man after being hidden so long. 

Some thirteen hundred years B.C., Egypt, the ancient Khem, was in turmoil and 
many delegations of priests were sent to other parts of the world. Among these 
were some of the pyramid priests who carried with them the Emerald Tablets as 
a talisman by which they could exercise authority over the less advanced priest- 
craft of races descended from other Atlantean colonies. The tablets were 
understood from legend to give the bearer authority from Thoth. 

The particular group of priests bearing the tablets emigrated to South America 
where they found a flourishing race, the Mayas who remembered much of the 
ancient wisdom. Among these, the priests settled and remained. In the tenth 
century, the Mayas had thoroughly settled the Yucatan, and the tablets were 
placed beneath the altar of one of the great temples of the Sun God. After the 
conquest of the Mayas by the Spaniards, the cities were abandoned and the 
treasures of the temples forgotten. 

It should be understood that the Great Pyramid of Egypt has been and still is a 
temple of initiation into the mysteries. Jesus, Solomon, Apollonius and others 
were initiated there. The writer (who has a connection with the Great White 
Lodge which also works through the pyramid priesthood) was instructed to 
recover and return to the Great Pyramid the ancient tablets. This, after 
adventures which need not be detailed here, was accomplished. Before returning 
them, he was given permission to translate and retain a copy of the wisdom 
engraved on the tablets. This was done in 1925 and only now has permission 
been given for part to be published. It is expected that many will scoff. Yet the 
true student will read between the lines and gain wisdom. If the light is in you, 
the light which is engraved in these tablets will respond. 

Now, a word as to the material aspect of the Emerald Tablets. 

They consist of twelve tablets of emerald green, formed from a substance 
created through alchemical transmutation. They are imperishable, resistant to all 
elements and substances. In effect, the atomic and cellular structure is fixed, no 
change ever taking place. In this respect, they violate the material law of 
ionization. Upon them are engraved characters in the ancient Atlantean 
language: characters which respond to attuned thought waves, releasing the 
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associated mental vibration in the mind of the reader. The tablets are fastened 
together with hoops of golden-coloured alloy suspended from a rod of the same 
material. So much for the material appearance. The wisdom contained therein is 
the foundation of the ancient mysteries. And for the one who reads with open 
eyes and mind, his wisdom shall be increased a hundred-fold. 

Finally, legends have placed the tablet in various locations, for example, in the 
Ark of the Covenant, found in Sri Lanka, hidden in the Great Pyramid by 
Alexander the Great and found and hidden in other caves in the middle east. But 
what do we know exactly of the text? The portions or versions that survive today 
have been translated from Arabic, Latin, Chaldean, and Phoenician, by notable 
figures such as Isaac Newton and Madame Blavatsky. It recounts succinctly the 
central points of alchemy - that we can access the ultimate truths of our 
existence from understanding the vital and mysterious relationship between 
earthly and heavenly things. 

These presumptions from where these tablets come from is not important; What 
is important, a human being has perforce to be a person, capable of living in the 
world of external realities, and at the same time capable of recognizing himself 
as living in an inner world as a mind and the "Higher Self (soul). He then 
expresses an inner subjective life of such potency that it controls and dominates 
the physical plane life, motivating it and giving it true direction. Education is the 
task of the outstanding thinkers of any race and the responsibility of all 
governments, one however that is seldom recognised. 

Spiritual Alchemy 

Spiritual Alchemy, the secret art of the land of Khem, is one of the two oldest 
sciences known to the world. The other is astrology. The beginnings of both 
extend back into the obscurity of prehistoric times. According to the earliest 
records extant, alchemy and astrology were considered as divinely revealed to 
man so that by their aid he might regain his lost estate. According to old legends 
preserved by the Rabbins, the angel at the gate of Eden instructed Adam in the 
mysteries of Qabbalah and of alchemy, promising that when the human race had 
thoroughly mastered the secret wisdom concealed within these inspired arts, the 
curse of the forbidden fruit would be removed and man might again enter into 
the Garden of the Lord. As man took upon himself "coats of skins" (physical 
bodies) at the time of his fall, so these sacred sciences were brought by him into 
the lower worlds incarnated in dense vehicles, through which their spiritual 
transcendental natures could no longer manifest themselves. Therefore they 
were considered as being dead or lost. 
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The earthly body of alchemy is chemistry, for chemists do not realise that half of 
The Book ofTorah (first five books of the Bible) is forever concealed behind the 
veil of Isis (see the Taroi), and that so long as they study only material elements 
they can at best discover but half of the mystery. Astrology has crystallised into 
astronomy, whose votaries ridicule the dreams of ancient seers and sages, 
deriding their symbols as meaningless products of superstition. Nevertheless, the 
intelligentsia of the modern world can never pass behind the veil which divides 
the seen from the unseen except in the way appointed— the Mysteries. 

What is life] What is intelligence] What is force] These are the problems to the 
solution of which the ancients consecrated their temples of learning. Who shall 
say that they did not answer those questions? Who would recognize the answers 
if given? Is it possible that under the symbols of alchemy and astrology lies 
concealed a wisdom so abstruse that the mind of this race is not qualified to 
conceive its principles? 

Alchemy is the science of multiplication and is based upon the natural 
phenomenon of growth. "Nothing from nothing comes," is an extremely ancient 
adage. Alchemy is not the process of making something from nothing; it is the 
process of increasing and improving that which already exists. If a philosopher 
were to state that a living man could be made from a stone, the unenlightened 
would probably exclaim, "Impossible!" Thus would they reveal their ignorance, 
for to the wise it is known that in every stone is the seed of man. A philosopher 
might declare that a universe could be made out of a man, but the foolish would 
regard this as an impossibility, not realizing that a man is a seed from which a 
universe may be brought forth. 

Alchemy 

Alchemy is divided in fourteen parts the processes or states through which the 
alchemical substances pass from the time they are first placed in the test tube or 
other until ready as medicine for plants, minerals, or men: 

1. Solution, the act of passing from a gaseous or solid condition, into one of 
liquidity. 

2. Filtration, the mechanical separation of a liquid from the undissolved 
particles suspended in it. 

3. Evaporation, the changing or converting from a liquid or solid state into a 
vaporous state with the aid of heat. 
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4. Distillation, an operation by which a volatile liquid may be separated from 
substances which it holds in solution. 

5. Separation, the operation of disuniting or decomposing substances. 

6. Rectification, the process of refining or purifying any substance by repeated 
distillation. 

7. Calcination, the conversion into a powder or calx by the action of heat; 
expulsion of the volatile substance from a matter. 

8. Commixtion, the blending of different ingredients into new compounds or 
mass. 

9. Purification {through putrefaction), disintegration by spontaneous 
decomposition; decay by artificial means. 

10. Inhibition, the process of holding back or restraining. 

1 1 . Fermentation, the conversion of organic substances into new compounds in 
the presence of a ferment. 

12. Fixation, the act or process of ceasing to be a fluid and becoming firm; state 
of being fixed. 

13. Multiplication, the act or process of multiplying or increasing in number, the 
state of being multiplied. 

14. Projection, the process of turning the base Metals into gold. 

© May 2013 - Philippe L. De Coster, B.TH., D.D., Ghent, Belgium 
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"The Great Masters of Wisdom have the mighty purpose and plan of 
guiding man into the perfect Light of Truth. For the carrying out of this 
purpose, they have appointed certain ones to open the Pathway to the 
Light of higher spiritual Truth. One of these, so appointed, is Dr. 
Doreal, who, under the direction of the Elder Brothers (not 
O.S.F.A.RC) found the Brotherhood of the White Temple as a channel 
through which knowledge of the Divine Path of Light would be given 
to the world." 



Preface 

The history of the tablets translated in the following pages is strange and beyond 
the belief of modern scientists. Their antiquity is stupendous, dating back some 
36,000 years B.C. The writer is Thoth, an Atlantean Priest-King, who founded a 
colony in ancient Egypt after the sinking of the mother country. 

He was the builder of the Great Pyramid of Giza, erroneously attributed to 
Cheops. In it he incorporated his knowledge of the ancient wisdom and also 
securely secreted records and instruments of ancient Atlantis. 

For some 16,000 years, he ruled the ancient race of Egypt, from approximately 
52,000 B.C. to 36,000 B.C. At that time, the ancient barbarous race among 
which he and his followers had settled had been raised to a high degree of 
civilization. 

Thoth was an immortal, that is, he had conquered death, passing only when he 
willed and even then not through death. His vast wisdom made him ruler over 
the various Atlantean colonies, including the ones in South and Central 
America. 

When the time came for him to leave Egypt, he erected the Great Pyramid over 
the entrance to the Great Halls of Amenti, placed in it his records, and appointed 
guards for his secrets from among the highest of his people. 

In later times, the descendants of these guards became the pyramid priests, by 
which Thoth was deified as the God of Wisdom, The Recorder, by those in the 
age of darkness which followed his passing. In legend, the Halls of Amenti 
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became the underworld, the Halls of the gods, where the soul passed after death 
for judgment. 

During later ages, the ego of Thoth passed into the bodies of men in the manner 
described in the tablets. As such, he incarnated three times, in his last being 
known as Hermes, the thrice-born. 

In this incarnation, he left the writings known to modern occultists as the 
Emerald Tablets, a later and far lesser exposition of the ancient mysteries. 

The tablets translated in this work are ten which were left in the Great Pyramid 
in the custody of the pyramid priests. The ten are divided into thirteen parts for 
the sake of convenience. 

The last two are so great and far-reaching in their import that at present it is 
forbidden to release them to the world at large. However, in those contained 
herein are secrets which will prove of inestimable value to the serious student. 

They should be read, not once, but a hundred times for only thus can the true 
meaning be revealed. A casual reading will give glimpses of beauty, but more 
intensive study will open avenues of wisdom to the seeker. 

But now a word as to how these mighty secrets came to be revealed to modern 
man after being hidden so long. 

Some thirteen hundred years B.C., Egypt, the ancient Khem, was in turmoil and 
many delegations of priests were sent to other parts of the world. 

Among these were some of the pyramid priests who carried with them the 
Emerald Tablets as a talisman by which they could exercise authority over the 
less advanced priest-craft of races descended from other Atlantean colonies. 

The tablets were understood from legend to give the bearer authority from 
Thoth. 

The particular group of priests bearing the tablets emigrated to South America 
where they found a flourishing race, the Mayas who remembered much of the 
ancient wisdom. 

Among these, the priests settled and remained. In the tenth century, the Mayas 
had thoroughly settled the Yucatan, and the tablets were placed beneath the altar 
of one of the great temples of the Sun God. 
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After the conquest of the Mayas by the Spaniards, the cities were abandoned and 
the treasures of the temples forgotten. 

It should be understood that the Great Pyramid of Egypt has been and still is a 
temple of initiation into the mysteries. Jesus, Solomon, Apollonius and others 
were initiated there. 

The writer (who has a connection with the Great White Lodge which also works 
through the pyramid priesthood) was instructed to recover and return to the 
Great Pyramid the ancient tablets. 

This, after adventures which need not be detailed here, was accomplished. 
Before returning them, he was given permission to translate and retain a copy of 
the wisdom engraved on the tablets. 

This was done in 1925 and only now has permission been given for part to be 
published. It is expected that many will scoff. Yet the true student will read 
between the lines and gain wisdom. 

If the light is in you, the light which is engraved in these tablets will respond. 

Now, a word as to the material aspect of the tablets. 

They consist of twelve tablets of emerald green, formed from a substance 
created through alchemical transmutation. 

They are imperishable, resistant to all elements and substances. In effect, the 
atomic and cellular structure is fixed, no change ever taking place. 

In this respect, they violate the material law of ionization. 

Upon them are engraved characters in the ancient Atlantean language: characters 
which respond to attuned thought waves, releasing the associated mental 
vibration in the mind of the reader. 

The tablets are fastened together with hoops of golden-colored alloy suspended 
from a rod of the same material. So much for the material appearance. 

The wisdom contained therein is the foundation of the ancient mysteries. And 
for the one who reads with open eyes and mind, his wisdom shall be increased a 
hundred-fold. 
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Read. Believe or not, but read. And the vibration found therein will awaken a 
response in your soul. 

In the following pages, I will reveal some of the mysteries which as yet have 
only been touched upon lightly either by myself or other teachers or students of 
truth. 

Man's search for understanding of the laws which regulate his life has been 
unending, yet always just beyond the veil which shields the higher planes from 
material man's vision the truth has existed, ready to be assimilated by those who 
enlarge their vision by turning inward, not outward, in their search. 

In the silence of material senses lies the key to the unveiling of wisdom. He who 
talks does not know; he who knows does not talk. 

The highest knowledge is unutterable, for it exists as an entity in lanes which 
transcend all material words or symbols. 

All symbols are but keys to doors leading to truths, and many times the door is 
not opened because the key seems so great that the things which are beyond it 
are not visible. 

If we can understand that all keys, all material symbols are manifestations, are 
but extensions of a great law and truth, we will begin to develop the vision 
which will enable us to penetrate beyond the veil. 

All things in all universes move according to law, and the law which regulates 
the movement of the planets is no more immutable than the law which regulates 
the material expressions of man. 

One of the greatest of all Cosmic Laws is that which is responsible for the 
formation of man as a material being. 

The great aim of the mystery schools of all ages has been to reveal the workings 
of the Law which connect man the material and man the spiritual. 

The connecting link between the material man and the spiritual man is the 
intellectual man, for the mind partakes of both the material and immaterial 
qualities. 

The aspirant for higher knowledge must develop the intellectual side of his 
nature and so strengthen his will that is able to concentrate all powers of his 
being on and in the plane he desires. 
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The great search for light, life and love only begins on the material plane. 
Carried to its ultimate, its final goal is complete oneness with the universal 
consciousness. The foundation in the material is the first step; then comes the 
higher goal of spiritual attainment. 

In the following pages, I will give an interpretation of the Emerald Tablets and 
their secret, hidden and esoteric meanings. 

Concealed in the words of Thoth are many meanings that do not appear on the 
surface. 

Light of knowledge brought to bear upon the Tablets will open many new fields 
for thought. 

"Read and be wise" but only if the light of your own consciousness awakens the 
deep-seated understanding which is an inherent quality of the soul. 



Tablet I: The History of Thoth, the Atlantean 

I, THOTH, the Atlantean, master of mysteries, 

keeper of records, mighty king, magician, 

living from generation to generation, 

being about to pass into the halls of Amenti, 

set down for the guidance of 

those that are to come after, 

these records of the mighty wisdom of Great Atlantis. 

In the great city of KEOR on the island of UNDAL, 

in a time far past, I began this incarnation. 

Not as the little men of the present age did 

the mighty ones of Atlantis live and die, 

but rather from aeon to aeon did they renew 

their life in the Halls of Amenti where the river of life 

flows eternally onward. 

A hundred times ten 

have I descended the dark way that led into light, 

and as many times have I ascended from the 

darkness into the light my strength and power renewed. 
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Now for a time I descend, 

and the men of KHEM (Khem is alchemy in ancient Egypt) 

shall know me no more. 

But in a time yet unborn will I rise again, 
mighty and potent, requiring an accounting 
of those left behind me. 

Then beware, O men of KHEM, 

if ye have falsely betrayed my teaching, 

for I shall cast ye down from your high estate 

into the darkness of the caves from whence ye came. 

Betray not my secrets 
to the men of the North 
or the men of the South 
lest my curse fall upon ye. 

Remember and heed my words, 

for surely will I return again 

and require of thee that which ye guard. 

Aye, even from beyond time and 

from beyond death will I return, 

rewarding or punishing 

as ye have requited your trust. 

Great were my people in the ancient days, 
great beyond the conception of the 
little people now around me; 
knowing the wisdom of old, 
seeking far within the heart of infinity 
knowledge that belonged to Earth's youth. 

Wise were we with the wisdom 
of the Children of Light who dwelt among us. 
Strong were we with the power drawn 
from the eternal fire. 

And of all these, greatest among the 
children of men was my father, THOTME, 
keeper of the great temple, 
link between the Children of Light 
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who dwelt within the temple and the 
races of men who inhabited the ten islands. 

Mouthpiece, after the Three, 
of the Dweller of UNAL, 
speaking to the Kings 
with the voice that must be obeyed. 

Grew I there from a child into manhood, 
being taught by my father the elder mysteries, 
until in time there grew within the fire of wisdom, 
until it burst into a consuming flame. 

Naught desired I but the attainment of wisdom. 
Until on a great day the command came from the 
Dweller of the Temple that I be brought before him. 
Few there were among the children of men 
who had looked upon that mighty face and lived, 
for not as the sons of men are the 
Children of Light when they are not incarnate 
in a physical body. 

Chosen was I from the sons of men, 
taught by the Dweller so that his 
purposes might be fulfilled, 
purposes yet unborn in the womb of time. 

Long ages I dwelt in the Temple, 
learning ever and yet ever more wisdom, 
until I, too, approached the light emitted 
from the great fire. 

Taught me he, the path to Amenti, 

the underworld where the great king sits 

upon his throne of might. 

Deep I bowed in homage before the Lords of Life 

and the Lords of Death, 

receiving as my gift the Key of Life. 

Free was I of the Halls of Amenti, 
bound not by death to the circle of life. 
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Far to the stars I journeyed until 
space and time became as naught. 

Then having drunk deep of the cup of wisdom, 
I looked into the hearts of men and there found I 
greater mysteries and was glad. 
For only in the Search for Truth could my Soul 
be stilled and the flame within be quenched. 

Down through the ages I lived, 
seeing those around me taste of the cup 
of death and return again in the light of life. 

Gradually from the Kingdoms of Atlantis passed waves 
of consciousness that had been one with me, 
only to be replaced by spawn of a lower star. 

In obedience to the law, 

the word of the Master grew into flower. 

Downward into the darkness turned the 

thoughts of the Atlanteans, 

Until at last in this wrath arose from his AGWANTI, 

the Dweller, (this word has no English equivalent; 

it means a state of detachment) 

speaking The Word, calling the power. 

Deep in Earth's heart, the sons of Amenti heard, 

and hearing, directing the changing of the flower of fire 

that burns eternally, changing and shifting, using the LOGOS, 

until that great fire changed its direction. 

Over the world then broke the great waters, 
drowning and sinking, 
changing Earth's balance 
until only the Temple of Light was left 
standing on the great mountain on UNDAL 
still rising out of the water; 
some there were who were living, 
saved from the rush of the fountains. 

Called to me then the Master, saying: 
Gather ye together my people. 

Take them by the arts ye have learned of far across the waters, 
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until ye reach the land of the hairy barbarians, 
dwelling in caves of the desert. 
Follow there the plan that ye know of 

Gathered I then my people and 
entered the great ship of the Master. 
Upward we rose into the morning. 
Dark beneath us lay the Temple. 
Suddenly over it rose the waters. 
Vanished from Earth, 
until the time appointed, 
was the great Temple. 

Fast we fled toward the sun of the morning, 

until beneath us lay the land of the children of KHEM. 

Raging, they came with cudgels and spears, 

lifted in anger seeking to slay and utterly destroy the Sons of Atlantis. 

Then raised I my staff and directed a ray of vibration, 
striking them still in their tracks as fragments 
of stone of the mountain. 

Then spoke I to them in words calm and peaceful, 
telling them of the might of Atlantis, 
saying we were children of the Sun and its messengers. 
Cowed I them by my display of magic-science, 
until at my feet they groveled, when I released them. 

Long dwelt we in the land of KHEM, 

long and yet long again. 

Until obeying the commands of the Master, 

who while sleeping yet lives eternally, 

I sent from me the Sons of Atlantis, 

sent them in many directions, 

that from the womb of time wisdom 

might rise again in her children. 

Long time dwelt I in the land of KHEM, 
doing great works by the wisdom within me. 
Upward grew into the light of knowledge 
the children of KHEM, 
watered by the rains of my wisdom. 
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Blasted I then a path to Amenti so 

that I might retain my powers, 

living from age to age a Sun of Atlantis, 

keeping the wisdom, preserving the records. 

Great grew the sons of KHEM, 
conquering the people around them, 
growing slowly upwards in Soul force. 

Now for a time I go from among them into 

the dark halls of Amenti, 

deep in the halls of the Earth, 

before the Lords of the powers, 

face to face once again with the Dweller. 

Raised I high over the entrance, a doorway, a gateway 
leading down to Amenti. 

Few there would be with courage to dare it, 

few pass the portal to dark Amenti. 

Raised over the passage, I, a mighty pyramid, 

using the power that overcomes Earth force (gravity). 

Deep and yet deeper place I a force-house or chamber; 

from it carved I a circular passage 

reaching almost to the great summit. 

There in the apex, set I the crystal, 
sending the ray into the "Time-Space," 
drawing the force from out of the ether, 
concentrating upon the gateway to Amenti. 

Other chambers I built and left vacant to all seeming, 
yet hidden within them are the keys to Amenti. 
He who in courage would dare the dark realms, 
let him be purified first by long fasting. 

Lie in the sarcophagus of stone in my chamber. 
Then reveal I to him the great mysteries. 
Soon shall he follow to where I shall meet him, 
even in the darkness of Earth shall I meet him, I, 
Thoth, Lord of Wisdom, meet him and hold him 
and dwell with him always. 
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Builded I the Great Pyramid, 
patterned after the pyramid of Earth force, 
burning eternally so that it, too, 
might remain through the ages. 

In it, I builded my knowledge of "Magic-Science" 

so that I might be here when again I return from Amenti, 

Aye, while I sleep in the Halls of Amenti, 

my Soul roaming free will incarnate, 

dwell among men in this form or another. (Hermes, thrice-born.) 

Emissary on Earth am I of the Dweller, 

fulfilling his commands so many might be lifted. 

Now return I to the halls of Amenti, 

leaving behind me some of my wisdom. 

Preserve ye and keep ye the command of the Dweller: 

Lift ever upwards your eyes toward the light. 

Surely in time, ye are one with the Master, 
surely by right ye are one with the Master, 
surely by right yet are one with the ALL. 

Now, I depart from ye. 

Know my commandments, 

keep them and be them, 

and I will be with you, 

helping and guiding you into the Light. 

Now before me opens the portal. 
Go I down in the darkness of night. 
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Tablet II: The Halls of Amendi 

Deep in Earth's heart lie the Halls of Amenti, 
far 'neath the islands of sunken Atlantis, 
Halls of the Dead and halls of the living, 
bathed in the fire of the infinite ALL. 

Far in a past time, lost in the space time, 
the Children of Light looked down on the world. 
Seeing the children of men in their bondage, 
bound by the force that came from beyond. 
Knew they that only by freedom from bondage 
could man ever rise from the Earth to the Sun. 

Down they descended and created bodies, 
taking the semblance of men as their own. 
The Masters of everything said after their forming: 

"We are they who were formed from the space-dust, 
partaking of life from the infinite ALL; 
living in the world as children of men, 
like and yet unlike the children of men." 

Then for a dwelling place, far 'neath the earth crust, 
blasted great spaces they by their power, 
spaces apart from the children of men. 
Surrounded them by forces and power, 
shielded from harm they the Halls of the Dead. 

Side by side then, placed they other spaces, 
filled them with Life and with Light from above. 
Builded they then the Halls of Amenti, 
that they might dwell eternally there, 
living with life to eternity's end. 

Thirty and two were there of the children, 
sons of Lights who had come among men, 
seeking to free from the bondage of darkness 
those who were bound by the force from beyond. 

Deep in the Halls of Life grew a flower, flaming, 
expanding, driving backward the night. 
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Placed in the center, a ray of great potence, Life 

giving, Light giving, filling with power all who came near it. 

Placed they around it thrones, two and thirty, 

places for each of the Children of Light, 

placed so that they were bathed in the radiance, 

filled with the Life from the eternal Light. 

There time after time placed they their first created bodies 
so that they might by filled with the Spirit of Life. 
One hundred years out of each thousand must the 
Life-giving Light flame forth on their bodies. 
Quickening, awakening the Spirit of Life. 

There in the circle from aeon to aeon, 

sit the Great Masters, 

living a life not known among men. 

There in the Halls of Life they lie sleeping; 

free flows their Soul through the bodies of men. 

Time after time, while their bodies lie sleeping, 
incarnate they in the bodies of men. 
Teaching and guiding onward and upward, 
out of the darkness into the light. 

There in the Hall of Life, filled with their wisdom, 

known not to the races of man, living forever 'neath the cold 

fire of life, sit the Children of Light. 

Times there are when they awaken, 

come from the depths to be lights among men, 

infinite they among finite men. 

He who by progress has grown from the darkness, 
lifted himself from the night into light, 
free is he made of the Halls of Amenti, 
free of the Flower of Light and of Life. 
Guided he then, by wisdom and knowledge, 
passes from men, to the Master of Life. 

There he may dwell as one with the Masters, 
free from the bonds of the darkness of night. 
Seated within the flower of radiance sit seven 
Lords from the Space-Times above us, 
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helping and guiding through infinite Wisdom, 
the pathway through time of the children of men. 

Mighty and strange, they, 
veiled with their power, 
silent, all-knowing, 
drawing the Life force, 
different yet one with the 
children of men. 
Aye, different, and yet One 
with the Children of Light. 

Custodians and watchers of the force of man's bondage, 

ready to loose when the light has been reached. 

First and most mighty, 

sits the Veiled Presence, Lord of Lords, 

the infinite Nine, 

over the other from each 

the Lords of the Cycles; 

Three, Four, Five, and Six, Seven, Eight, 
each with his mission, each with his powers, 
guiding, directing the destiny of man. 
There sit they, mighty and potent, 
free of all time and space. 

Not of this world they, 
yet akin to it, 
Elder Brothers they, 
of the children of men. 
Judging and weighing, 
they with their wisdom, 
watching the progress 
of Light among men. 

There before them was I led by the Dweller, 
watched him blend with ONE from above. 

Then from HE came forth a voice saying: 
"Great art thou, Thoth, among children of men. 
Free henceforth of the Halls of Amenti, 
Master of Life among children of men. 
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Taste not of death except as thou will it, 

drink thou of Life to Eternity's end, 

Henceforth forever is Life, 

thine for the taking. 

Henceforth is Death at the call of thy hand. 

Dwell here or leave here when thou desireth, 
free is Amenti to the son of man. 
Take thou up Life in what form thou desireth, 
Child of the Light that has grown among men. 
Choose thou thy work, for all should must labor, 
never be free from the pathway of Light. 

One step thou has gained on the long pathway upward, 
infinite now is the mountain of Light. 
Each step thou taketh but heightens the mountain; 
all of thy progress but lengthens the goal. 

Approach ye ever the infinite Wisdom, 

ever before thee recedes the goal. 

Free are ye made now of the Halls of Amenti 

to walk hand in hand with the Lords of the world, 

one in one purpose, working together, 

bring of Light to the children of men." 

Then from his throne came one of the Masters, 
taking my hand and leading me onward, 
through all the Halls of the deep hidden land. 
Led he me through the Halls of Amenti, 
showing the mysteries that are known not to man. 

Through the dark passage, downward he led me, 
into the Hall where site the dark Death. 
Vast as space lay the great Hall before me, 
walled by darkness but yet filled with Light. 

Before me arose a great throne of darkness, 
veiled on it sat a figure of night. 
Darker than darkness sat the great figure, 
dark with a darkness not of the night. 
Before it then paused the Master, speaking 
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The Word that brings about Life, saying; 

"Oh, master of darkness, 

guide of the way from Life unto Life, 

before thee I bring a Sun of the morning. 

Touch him not ever with the power of night. 

Call not his flame to the darkness of night. 

Know him, and see him, 

one of our brothers, 

lifted from darkness into the Light. 

Release thou his flame from its bondage, 

free let it flame through the darkness of night." 

Raised then the hand of the figure, 
forth came a flame that grew clear and bright. 
Rolled back swiftly the curtain of darkness, 
unveiled the Hall from the darkness of night. 

Then grew in the great space before me, 
flame after flame, from the veil of the night. 
Uncounted millions leaped they before me, 
some flaming forth as flowers of fire. 

Others there were that shed a dim radiance, 
flowing but faintly from out of the night. 

Some there were that faded swiftly; 

others that grew from a small spark of light. 

Each surrounded by its dim veil of darkness, 

yet flaming with light that could never be quenched. 

Coming and going like fireflies in springtime, 

filled they with space with Light and with Life. 

Then spoke a voice, mighty and solemn, saying: 
"These are lights that are souls among men, 
growing and fading, existing forever, 
changing yet living, through death into life. 
When they have bloomed into flower, 
reached the zenith of growth in their life, 
swiftly then send I my veil of darkness, 
shrouding and changing to new forms of life. 
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Steadily upward throughout the ages, growing, 
expanding into yet another flame, 
lighting the darkness with yet greater power, 
quenched yet unquenched by the veil of the night. 

So grows the soul of man ever upward, 

quenched yet unquenched by the darkness of night. 

I, Death, come, and yet I remain not, 
for life eternal exists in the ALL; 
only an obstacle, I in the pathway, 
quick to be conquered by the infinite light. 

Awaken, O flame that burns ever inward, 
flame forth and conquer the veil of the night." 

Then in the midst of the flames 
in the darkness grew there one that 
drove forth the night, flaming, expanding, 
ever brighter, until at last was nothing but Light. 

Then spoke my guide, the voice of the master: 
See your own soul as it grows in the light, 
free now forever from the Lord of the night. 

Forward he led me through many great spaces 
filled with the mysteries of the Children of Light; 
mysteries that man may never yet know of until 
he, too, is a Sun of the Light. 

Backward then HE led me into the Light 
of the hall of the Light. 
Knelt I then before the great Masters, 
Lords of ALL from the cycles above. 

Spoke HE then with words of great power saying: 

Thou hast been made free of the Halls ofAmenti. 
Choose thou thy work among the children of men. 

Then spoke I: 

O, great master, 

let me he a teacher of men, 
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leading then onward and upward until they, 
too, are lights among men; 

freed from the veil of the night that surrounds them, 
flaming with light that shall shine among men. 

Spoke to me then the voice: 

Go, as yet will. So be it decreed. 

Master are ye of your destiny, 

free to take or reject at will. 

Take ye the power, take ye the wisdom. 

Shine as a light among the children of men. 

Upward then, led me the Dweller. 
Dwelt I again among children of men, 
teaching and showing some of my wisdom; 
Sun of the Light, a fire among men. 

Now again I tread the path downward, 
seeking the light in the darkness of night. 
Hold ye and keep ye, preserve my record, 
guide shall it be to the children of men. 
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Tablet III: The Key to Wisdom 

I, Thoth, the Atlantean, 

give of my wisdom, 

give of my knowledge, 

give of my power. 

Freely I give to the children of men. 

Give that they, too, might have wisdom 

to shine through the world from the veil of the night. 

Wisdom is power and power is wisdom, 
one with each other, perfecting the whole. 

Be thou not proud, O man, in thy wisdom. 
Discourse with the ignorant as well as the wise. 
If one comes to thee full of knowledge, 
listen and heed, for wisdom is all. 

Keep thou not silent when evil is spoken for Truth 

like the sunlight shines above all. 

He who over-steppeth the Law shall be punished, 

for only through Law comes the freedom of men. 

Cause thou not fear for fear is a bondage, 

a fetter that binds the darkness to men. 

Follow thine heart during thy lifetime. 

Do thou more than is commanded of thee. 

When thou hast gained riches, 

follow thou thine heart, 

for all these are of no avail if 

thine heart be weary. 

Diminish thou not the time of 

following thine heart. 

It is abhorred of the soul. 

They that are guided go not astray, 
but they that are lost cannot find a straight path. 
If thou go among men, make for thyself, 
Love, the beginning and end of the heart. 

If one cometh unto thee for council, 
let him speak freely, 
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that the thing for which he hath 

come to thee may be done. 

If he hesitates to open his heart to thee, 

it is because thou, the judge, doeth the wrong. 

Repeat thou not extravagant speech, 

neither listen thou to it, 

for it is the utterance of one 

not in equilibrium. 

Speak thou not of it, 

so that he before thee may know wisdom. 

Silence is of great profit. 
An abundance of speech profiteth nothing. 
Exalt not thine heart above the children of men, 
lest it be brought lower than the dust. 

If thou be great among men, 

be honoured for knowledge and gentleness. 

If thou seeketh to know the nature of a friend, 

ask not his companion, 

but pass a time alone with him. 

Debate with him, 

testing his heart by his words and his bearing. 

That which goeth into the store-house must come forth, 
and the things that are thine must be shared with a friend. 

Knowledge is regarded by the fool as ignorance, 
and the things that are profitable are to him hurtful. 
He liveth in death. 
It is therefore his food. 

The wise man lets his heart overflow 
but keeps silent his mouth. 
O man, list to the voice of wisdom; 
list to the voice of light. 

Mysteries there are in the Cosmos 

that unveiled fill the world with their light. 

Let he who would be free from the bonds of darkness 

first divine the material from the immaterial, 

the fire from the earth; 

123 



for know ye that as earth descends to earth, 

so also fire ascends unto 

fire and becomes one with fire. 

He who knows the fire that is within 

himself shall ascend unto the eternal fire 

and dwell in it eternally. 

Fire, the inner fire, 

is the most potent of all force, 

for it overcometh all things and 

penetrates to all things of the Earth. 

Man supports himself only on that which resists. 

So Earth must resist man else he existeth not. 

All eyes do not see with the same vision, 

for to one an object appears of 

one form and color 

and to a different eye of another. 

So also the infinite fire, 

changing from color to color, 

is never the same from day to day. 

Thus, speak I, THOTH, of my wisdom, 
for a man is a fire burning bright 
through the night; 

never is quenched in the veil of the darkness, 
never is quenched by the veil of the night. 

Into men's hearts, I looked by my wisdom, 
found them not free from the bondage of strife. 
Free from the toils, thy fire, O my brother, 
lest it be buried in the shadow of night! 

Hark ye, O man, and list to this wisdom: 

where do name and form cease? 

Only in consciousness, invisible, 

an infinite force of radiance bright. 

The forms that ye create by brightening 

they vision are truly effects that follow thy cause. 

Man is a star bound to a body, 
until in the end, 
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he is freed through his strife. 

Only by struggle and toiling thy 

utmost shall the star within thee 

bloom out in new life. 

He who knows the commencement of all things, 

free is his star from the realm of night. 

Remember, O man, that all which exists 
is only another form of that which exists not. 
Everything that has being is passing into yet other 
being and thou thyself are not an exception. 

Consider the Law, for all is Law. 

Seek not that which is not of the Law, 

for such exists only in the illusions of the senses. 

Wisdom cometh to all her children 

even as they cometh unto wisdom. 

All through the ages, 
the light has been hidden. 
Awake, O man, and be wise. 

Deep in the mysteries of life have I traveled, 
seeking and searching for that which is hidden. 

List ye, O man, and be wise. 

Far 'neath the earth crust, 

in the Halls of Amenti, 

mysteries I saw that are hidden from men. 

Oft have I journeyed the deep hidden passage, 
looked on the Light that is Life among men. 
There 'neath the flowers of Life ever living, 
searched I the hearts and the secrets of men. 
Found I that man is but living in darkness, 
light of the great fire is hidden within. 

Before the Lords of hidden Amenti 
learned I the wisdom I give unto men. 

Masters are they of the great Secret Wisdom, 
brought from the future of infinity's end. 
Seven are they, the Lords of Amenti, 
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overlords they of the Children of Morning, 
Suns of the Cycles, Masters of Wisdom. 

Formed are not they as the children of men? 
THREE, FOUR, FIVE AND SIX, SEVEN, 
EIGHT, NINE are the titles of the Masters of men. 

Far from the future, formless yet forming, 
came they as teachers for the children of men. 
Live they forever, yet not of the living, 
bound not to life and yet free from death. 

Rule they forever with infinite wisdom, 
bound yet not bound to the dark Halls of Death. 
Life they have in them, yet life that is not life, 
free from all are the Lords of the ALL. 

Forth from them came forth the Logos, 

instruments they of the power o'er all. 

Vast is their countenance, 

yet hidden in smallness, 

formed by a forming, known yet unknown. 

THREE holds the key of all hidden magic, 
creator he of the halls of the Dead; 
sending forth power, shrouding with darkness, 
binding the souls of the children of men; 
sending the darkness, binding the soul force; 
director of negative to the children of men. 

FOUR is he who looses the power. 
Lord, he, of Life to the children of men. 
Light is his body, flame is his countenance; 
freer of souls to the children of men. 

FIVE is the master, the Lord of all magic - 
Key to The Word that resounds among men. 

SIX is the Lord of Light, the hidden pathway, 
path of the souls of the children of men. 

SEVEN is he who is Lord of the vastness, 
master of Space and the key of the Times. 
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EIGHT is he who orders the progress; 
weighs and balances the journey of men. 

NINE is the father, vast he of countenance, 
forming and changing from out of the formless. 

Meditate on the symbols I give thee. 
Keys are they, though hidden from men. 

Reach ever upward, O Soul of the morning. 
Turn thy thoughts upward to Light and to Life. 
Find in the keys of the numbers I bring thee, 
light on the pathway from life unto life. 

Seek ye with wisdom. 

Turn thy thoughts inward. 

Close not thy mind to the flower of Light. 

Place in thy body a thought-formed picture. 
Think of the numbers that lead thee to Life. 

Clear is the pathway to he who has wisdom. 
Open the door to the Kingdom of Light. 

Pour forth thy flame as a Sun of the morning. 
Shut out the darkness and live in the day. 

Take thee, O man! As part of thy being, 
the Seven who are but are not as they seem. 
Opened, O man! Have I my wisdom. 
Follow the path in the way I have led. 

Masters of Wisdom, 

SUN of the MORNING LIGHT and LIFE 

to the children of men. 
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Tablet IV: The Space Born 

List ye, O man, to the voice of wisdom, 
list to the voice of THOTH, the Atlantean. 

Freely I give to thee of my wisdom, 
gathered from the time and space of this cycle; 
master of mysteries, SUN of the morning, 
living forever, a child of the LIGHT, 
shining with brightness, star of the morning, 

THOTH the teacher of men, is of ALL. 
Long time ago, I in my childhood, 
lay 'neath the stars on long-buried ATLANTIS, 
dreaming of mysteries far above men. 

Then in my heart grew there a great longing to 
conquer the pathway that led to the stars. 
Year after year, I sought after wisdom, 
seeking new knowledge, following the way, 
until at last my SOUL, in great travail, 
broke from its bondage and bounded away. 

Free was I from the bondage of earth-men. 
Free from the body, I flashed through the night. 
Unlocked at last for me was the star-space. 
Free was I from the bondage of night. 
Now to the end of space sought I wisdom, 
far beyond knowledge of finite man. 

Far into space, my SOUL traveled freely 

into infinity's circle of light. 

Strange, beyond knowledge, were some of the planets, 

great and gigantic, beyond dreams of men. 

Yet found I Law, in all of its beauty, working 
through and among them as here among men. 

Flashed forth my soul through infinity's beauty, 

far through space 

I flew with my thoughts. 
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Rested I there on a planet of beauty. 
Strains of harmony filled all the air. 

Shapes there were, moving in Order, 
great and majestic as stars in the night; 
mounting in harmony, ordered equilibrium, 
symbols of the Cosmic, like unto Law. 

Many the stars I passed in my journey, 
many the races of men on their worlds; 
some reaching high as stars of the morning, 
some falling low in the blackness of night. 

Each and all of them struggling upward, 
gaining the heights and plumbing the depths, 
moving at times in realms of brightness, 
living through darkness, gaining the Light. 

Know, O man, that Light is thine heritage. 
Know that darkness is only a veil. 
Sealed in thine heart is brightness eternal, 
waiting the moment of freedom to conquer, 
waiting to rend the veil of the night. 

Some I found who had conquered the ether. 

Free of space were they while yet they were men. 

Using the force that is the foundation of ALL things, 

far in space constructed they a planet, 

drawn by the force that flows through the ALL; 

condensing, coalescing the ether into forms, 

that grew as they willed. 

Outstripping in science, they, all of the races, 

mighty in wisdom, sons of the stars. 

Long time I paused, watching their wisdom. 

Saw them create from out of the ether cities 

gigantic of rose and gold. 

Formed forth from the primal element, 

base of all matter, the ether far flung. 

Far in the past, they had conquered the ether, 
freed themselves from the bondage of toil; 
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formed in their mind only a picture and swiftly 
created, it grew. 

Forth then, my soul sped, throughout the Cosmos, 
seeing ever, new things and old; 
learning that man is truly space-born, 
a Sun of the Sun, 
a child of the stars. 

Know ye, O man, whatever from ye inhabit, 
surely it is one with the stars. 

Thy bodies are nothing but planets revolving 
around their central suns. 

When ye have gained the light of all wisdom, 
free shall ye be to shine in the ether -- 
one of the Suns that light outer darkness — 
one of the space-born grown into Light. 

Just as the stars in time lose their brilliance, 
light passing from them in to the great source, 
so, O man, the soul passes onward, 
leaving behind the darkness of night. 

Formed forth ye, from the primal ether, 

filled with the brilliance that 

flows from the source, 

bound by the ether coalesced around, 

yet ever it flames until at last it is free. 

Lift up your flame from out of the darkness, 
fly from the night and ye shall be free. 

Traveled I through the space-time, 

knowing my soul at last was set free, 

knowing that now might I pursue wisdom. 

Until at last, I passed to a plane, 

hidden from knowledge, 

known not to wisdom, 

extension beyond all that we know. 
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Now, O man, when I had this knowing, 

happy my soul grew, 

for now I was free. 

Listen, ye space-born, 

list to my wisdom: 

know ye not that ye, too, will be free. 

List ye again, O man, to my wisdom, 

that hearing, ye too, might live and be free. 

Not of the earth are ye — earthy, 

but child of the Infinite Cosmic Light. 

Know ye not, O man, of your heritage? 
Know ye not ye are truly the Light? 
Sun of the Great Sun, when ye gain wisdom, 
truly aware of your kinship with Light. 

Now, to ye, I give knowledge, 
freedom to walk in the path I have trod, 
showing ye truly how by my striving, 
I trod the path that leads to the stars. 

Hark ye, O man, and know of thy bondage, 
know how to free thyself from the toils. 
Out of the darkness shall ye rise upward, 
one with the Light and one with the stars. 

Follow ye ever the path of wisdom. 
Only by this can ye rise from below. 
Ever man's destiny leads him onward 
into the Curves of Infinity's ALL. 

Know ye, O man, that all space is ordered. 
Only by Order are ye One with the ALL. 
Order and Balance are the Law of the Cosmos. 
Follow and ye shall be One with the ALL. 

He who would follow the pathway of wisdom, 
open must be he to the flower of life, 
extending his consciousness out of the darkness, 
flowing through time and space in the ALL. 
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Deep in the silence, 

first ye must linger until at last ye 

are free from desire, 

free from the longing to speak in the silence. 

Conquer by silence, the bondage of words. 
Abstaining from eating until we have conquered 
desire for food, that is bondage of soul. 

Then lie ye down in the darkness. 

Close ye your eyes from the rays of the Light. 

Centre thy soul-force in the place of thine consciousness, 

shaking it free from the bonds of the night. 

Place in thy mind-place the image thou desireth. 
Picture the place thou desireth to see. 
Vibrate back and forth with thy power. 
Loosen the soul from out of its night. 
Fiercely must thou shake with all of thy power 
until at last thy soul shall be free. 

Mighty beyond words is the flame of the Cosmic, 
hanging in planes, unknown to man; 
mighty and balanced, moving in Order, 
music of harmonies, far beyond man. 

Speaking with music, singing with color, 
flame from the beginning of Eternity's ALL. 
Spark of the flame art thou, O my children, 
burning with color and living with music. 
List to the voice and thou shalt be free. 

Consciousness free is fused with the Cosmic, 
One with the Order and Law of the ALL. 
Knew ye not man, that out of the darkness, 
Light shall flame forth, a symbol of ALL. 

Pray ye this prayer for attaining of wisdom. 
Pray for the coming of Light to the ALL. 

Mighty SPIRIT of LIGHT that shines through the 
Cosmos, draw my flame closer in harmony to thee. 
Lift up my fire from out of the darkness, 
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magnet of fire that is One with the ALL. 

Lift up my soul, thou mighty and potent. 

Child of the Light, turn not away. 

Draw me in power to melt in thy furnace; 

One with all things and all things 

in One, fire of the life-strain and 

One with the Brain. 

When ye have freed thy soul from its bondage, 
know that for ye the darkness is gone. 
Ever through space ye may seek wisdom, 
bound not be fetters forged in the flesh. 

Onward and upward into the morning, free flash, 
O Soul, to the realms of Light. Move thou in Order, 
move thou in Harmony, freely shalt move 
with the Children of Light. 

Seek ye and know ye, my KEY of Wisdom. 
Thus, O man, ye shall surely be free. 
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Tablet V: The Dweller of Unal 

Oft dream I of buried Atlantis, 

lost in the ages that have passed into night. 

Aeon on aeon thou existed in beauty, 

a light shining through the darkness of night. 

Mighty in power, ruling the earth-born, 
Lord of the Earth in Atlantis' day. 

King of the nations, master of wisdom, 

LIGHT through SUNTAL, 

Keeper of the way, 

dwelt in his TEMPLE, 

the MASTER of UNAL, 

LIGHT of the Earth in Atlantis' day. 

Master, HE, from a cycle beyond us, 
living in bodies as one among men. 

Not as the earth-born, 

HE from beyond us, 

SUN of a cycle, advanced beyond men. 

Know ye, O man, that HORLET the Master, 
was never one with the children of men. 

Far in the past time when Atlantis first grew as a power, 
appeared there one with the KEY of WISDOM, 
showing the way of LIGHT to all. 

Showed he to all men the path of attainment, 
way of the Light that flows among men. 
Mastering darkness, leading the MAN-SOUL, 
upward to heights that were One with the Light. 

Divided the Kingdoms, HE into sections. 

Ten were they, ruled by children of men. 

Upon another, built HE a TEMPLE, 
built but not by the children of men. 
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Out of the ETHER called HE its substance, 
moulded and formed by the power of YTOLAN 
into the forms HE built with His mind. 

Mile upon mile it covered the island, 
space upon space it grew in its might. 

Black, yet not black, but dark like the space-time, 
deep in its heart the ESSENCE of LIGHT. 

Swiftly the TEMPLE grew into being, 

moulded and shaped by the WORD of the DWELLER, 

called from the formless into a form. 

Builded HE then, within it, great chambers, 

filled them with forms called forth from the ETHER, 

filled them with wisdom called forth by His mind. 

Formless was HE within his TEMPLE, 
yet was HE formed in the image of men. 

Dwelling among them yet not of them, 

strange and far different 

was HE from the children of men. 

Chose HE then from among the people, 
THREE who became his gateway. 

Choose HE the THREE from the Highest 
to become his links with Atlantis. 

Messengers they, who carried his council, 
to the kings of the children of men. 

Brought HE forth others and taught them wisdom; 
teachers, they, to the children of men. 
Placed HE them on the island of UNDAL to stand as 
teachers of LIGHT to men. 

Each of those who were thus chosen, 
taught must he be for years five and ten. 
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Only thus could he have understanding to bring 
LIGHT to the children of men. 

Thus there came into being the Temple, a dwelling place 
for the Master of men. 

I, THOTH, have ever sought wisdom, 
searching in darkness and searching in Light. 

Long in my youth I traveled the pathway, 
seeking ever new knowledge to gain. 

Until after much striving, one of the THREE, 
to me brought the LIGHT. 

Brought HE to me the commands of the DWELLER, 
called me from the darkness into the LIGHT. 
Brought HE me, before the DWELLER, 
deep in the Temple before the great FIRE. 

There on the great throne, beheld I, 

the DWELLER, clothed with the LIGHT 

and flashing with fire. 

Down I knelt before that great wisdom, 

feeling the LIGHT flowing through me in waves. 

Heard I then the voice of the DWELLER: 
"O darkness, come into the Light. 

Long have ye sought the pathway to LIGHT. 

Each soul on earth that loosens its fetters, 

shall soon be made free from the bondage of night. 

Forth from the darkness have ye arisen, 
closer approached the Light of your goal. 

Here ye shall dwell as one of my children, 
keeper of records gathered by wisdom, 
instrument thou of the LIGHT from beyond. 
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Ready by thou made to do what is needed, 
preserver of wisdom through the ages of darkness, 
that shall come fast on the children of men. 

Live thee here and drink of all wisdom. 

Secrets and mysteries unto thee shall unveil." 

Then answered I, the MASTER OF CYCLES, saying: 

"O Light, that descended to men, 

give thou to me of thy wisdom that 

I might be a teacher of men. 

Give thou of thy LIGHT that I may be free." 

Spoke then to me again, the MASTER: 

"Age after age shall ye live throughyour wisdom, Aye, when o'er Atlantis the 
ocean waves roll, holding the Light, though hidden in darkness, ready to come 
when e'er thou shalt call. 

Go thee now and learn greater wisdom. Grow thou through LIGHT to Infinity's 
ALL." 

Long then dwelt I in the Temple of the DWELLER until at last I was One with 
the LIGHT. 

Followed I then the path to the star planes, followed I then the pathway to 
LIGHT. 

Deep into Earth's heart I followed the pathway, learning the secrets, below as 
above; learning the pathway to the HALLS of AMENTI; learning the LAW that 
balances the world. 

To Earth's hidden chambers pierced I by my wisdom, deep through the Earth's 
crust, into the pathway, hidden for ages from the children of men. 

Unveiled before me, ever more wisdom until I reached a new knowledge: found 
that all is part of an ALL, great and yet greater than all that we know. 

Searched I Infinity's heart through all the ages. 

Deep and yet deeper, more mysteries I found. 
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Now, as I look back through the ages, know I that wisdom is boundless, ever 
grown greater throughout the ages, One with Infinity's greater than all. 

Light there was in ancient ATLANTIS. 
Yet, darkness, too, was hidden in all. 

Fell from the Light into the darkness, 
some who had risen to heights among men. 

Proud they became because of their knowledge, 
proud were they of their place among men. 
Deep delved they into the forbidden, 
opened the gateway that led to below. 

Sought they to gain ever more knowledge but 
seeking to bring it up from below. 

He who descends below must have balance, 
else he is bound by lack of our Light. 

Opened, they then, 
by their knowledge, 
pathways forbidden to man. 

But, in His Temple, all-seeing, the DWELLER, 
lay in his AGWANTI, while through Atlantis, 
His soul roamed free. 

Saw HE the Atlanteans, by their magic, 
opening the gateway that would 
bring to Earth a great woe. 

Fast fled His soul then, back to His body. 

Up HE arose from His AGWANTI. 

Called HE the Three mighty messengers. 

Gave the commands that shattered the world. 

Deep 'neath Earth's crust to the HALLS of AMENTI, 

swiftly descended the DWELLER. 

Called HE then on the powers the Seven Lords wielded; 

changed the Earth's balance. 

Down sank Atlantis beneath the dark waves. 
Shattered the gateway that had been opened; 
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shattered the doorway that led down below. 
All of the islands were shattered except UNAL, 
and part of the island of the sons of the DWELLER. 

Preserved HE them to be the teachers, 
Lights on the path for those to come after, 
Lights for the lesser children of men. 

Called HE then, I THOTH, before him, 

gave me commands for all I should do, saying; 

"Take thou, O THOTH, all of your wisdom. 

Take all your records, Take all your magic. 
Go thou forth as a teacher of men. 
Go thou forth reserving the records 
until in time LIGHT grows among men. 
LIGHT shalt thou be all through the ages, 
hidden yet found by enlightened men. 
Over all Earth, give WE ye power, 
free thou to give or take it away. 

Gather thou now the sons of Atlantis. 

Take them and flee to the people of the rock caves. 

Fly to the land of the Children of KHEM." 

Then gathered I the sons of Atlantis. 

Into the spaceship I brought all my records, 

brought the records of sunken Atlantis. 

Gathered I all of my powers, 

instruments many of mighty magic. 

Up then we rose on wings of the morning. 
High we arose above the Temple, 
leaving behind the Three and DWELLER, 
deep in the HALLS 'neath the Temple, 
closing the pathway to the LORDS of the Cycles. 

Yet ever to him who has knowing, 

open shall be the path to AMENTI. 

Fast fled we then on the wings of the morning, 

fled to the land of the children of KHEM. 

There by my power, 

I conquered and ruled them. 
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Raised I to LIGHT, 

the children of KHEM. 

Deep 'neath the rocks, 

I buried my spaceship, 

waiting the time when man might be free. 

Over the spaceship, 

erected a marker in the form 

of a lion yet like unto man. 

There 'neath the image rests yet my spaceship, 

forth to be brought when need shall arise. 

Know ye, O man, that far in the future, 
invaders shall come from out of the deep. 
Then awake, ye who have wisdom. 
Bring forth my ship and conquer with ease. 
Deep 'neath the image lies my secret. 
Search and find in the pyramid I built. 

Each to the other is the Keystone; 

each the gateway that leads into LIFE. 

Follow the KEY I leave behind me. 

Seek and the doorway to LIFE shall be thine. 

Seek thou in my pyramid, 

deep in the passage that ends in a wall. 

Use thou the KEY of the SEVEN, 
and open to thee the pathway will fall. 
Now unto thee I have given my wisdom. 
Now unto thee I have given my way. 

Follow the pathway. 

Solve thou my secrets. 

Unto thee I have shown the way. 



140 



Tablet VI: The Key of Magic 

Hark ye, man, to the wisdom of magic. 
Hark the knowledge of powers forgotten. 
Long ago in the days of the first man, 
warfare began between darkness and light. 
Men then as now, 

were filled with both darkness and light; 
and while in some darkness held sway, 
in other light filled the soul. 

Aye, age old in this warfare, 
the eternal struggle between darkness and light. 
Fiercely is it fought all through the ages, 
using strange powers hidden to man. 

Adepts has there been filled with the blackness, 

struggling always against the light; 

but others there are who, filled with brightness, 

have ever conquered the darkness of night. 

Where e'er ye may be in all ages and plane, 

surely, ye shall know of the battle with night. 

Long ages ago, 

The SUNS of the Morning 

descending, found the world filled with night, 

there in that past, began the struggle, 

the age old Battle Darkness & Light. 

Many in the time were so filled with darkness 
that only feebly flamed the light from the night. 

Some they were, masters of darkness, who sought 

to fill all with their darkness: 

Sought to draw others into their night. 

Fiercely withstood they, the masters of brightness: 

fiercely fought they from the darkness of night 

Sought ever to tighten the fetters, 

the chains that bind men to the darkness of night. 

Used they always the dark magic, 

brought into men by the power of darkness. 

magic that enshrouded man's soul with darkness. 
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Banded together as in order, 

BROTHERS OF DARKNESS, 

they through the ages, 

antagonist they to the children of men. 

Walked they always secret and hidden, 

found, yet not found by the children of men. 

Forever, they walked and worked in darkness, 
hiding from the light in the darkness of night. 
Silently, secretly use they their power, 
enslaving and binding the soul of men. 

Unseen they come, and unseen they go. 

Man, in his ignorance calls THEM from below. 

Dark is the way of the DARK BROTHERS travel, 

dark of the darkness not of the night, 

traveling o'er Earth 

they walk through man's dreams. 

Power they have gained 

from the darkness around them 

to call other dwellers from out of their plane, 

in ways that are dark and unseen by man. 

Into man's mind-space reach the DARK BROTHERS. 

Around it, they close the veil of their night. 

There through it's lifetime 

that soul dwells in bondage, 

bound by the fetters of the VEIL of the night. 

Mighty are they in the forbidden knowledge 

forbidden because it is one with the night. 

Hark ye O old man and list to my warning: 

be ye free from the bondage of night. 

Surrender not your soul to the BROTHERS OF DARKNESS. 

Keep thy face ever turned towards the Light. 

Know ye not, O man, that your sorrow, 

only has come through the Veil of the night. 

Aye man, heed ye my warning: 

strive ever upward, 

turn your soul toward the LIGHT. 

The BROTHERS OF DARKNESS seek for their brothers 
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those who traveled the pathway of LIGHT. 
For well know they that those who have traveled 
far towards the Sun in their pathway of LIGHT 
have great and yet greater power 
to bind with darkness the children of LIGHT. 

List ye, O man, to he who comes to you. 
But weigh in the balance if his words be of LIGHT. 
For many there are who walk in DARK BRIGHTNESS 
and yet are not the children of LIGHT. 

Easy it is to follow their pathway, 

easy to follow the path that they lead. 

But yet O man, heed ye my warning: 

Light comes only to him who strives. 

Hard is the pathway that leads to the WISDOM, 

hard is the pathway that leads to the LIGHT. 

Many shall ye find, the stones in your pathway: 

many the mountains to climb toward the LIGHT. 

Yet know ye, O man, to him that o'ercometh, 

free will he be of the pathway of Light. 

For ye know, O man, 

in the END light must conquer 

and darkness and night be banished from Light. 

Listen, O man, and heed ye this wisdom; 
even as darkness, so is the LIGHT. 

When darkness is banished and all Veils are rended, 
out there shall flash from the darkness, the LIGHT. 

Even as exist among men the DARK BROTHERS, 
so there exists the BROTHERS OF LIGHT. 
Antagonists they of the BROTHERS OF DARKNESS, 
seeking to free men from the night. 
Powers have they, mighty and potent. 
Knowing the LAW, the planets obey. 
Work they ever in harmony and order, 
freeing the man-soul from its bondage of night. 

Secret and hidden, walk they also. 
Known not are they to the children of men. 
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Ever have THEY fought the DARK BROTHERS, 
conquered and conquering time without end. 
Yet always LIGHT shall in the end be master, 
driving away the darkness of night. 

Aye, man, know ye this knowing: 

always beside thee walk the Children of Light. 

Masters they of the SUN power, 

ever unseen yet the guardians of men. 

Open to all is their pathway, 

open to he who will walk in the LIGHT. 

Free are THEY of DARK AMENTI, 

free of the HALLS, where LIFE reigns supreme. 

SUNS are they and LORDS of the morning, 
Children of Light to shine among men. 
Like man are they and yet are unlike, 
Never divided were they in the past. 

ONE have they been in ONENESS eternal, 
throughout all space since the beginning of time. 
Up did they come in Oneness with the ALL ONE, 
up from the first-space, formed and unformed. 

Given to man have they secrets 
that shall guard and protect him from all harm. 
He who would travel the path of the master, 
free must he be from the bondage of night. 
Conquer must he the formless and shapeless, 
conquer must he the phantom of fear. 

Knowing, must he gain of all of the secrets, 
travel the pathway that leads through the darkness, 
yet ever before him keep the light of his goal. 
Obstacles great shall he meet in the pathway, 
yet press on to the LIGHT of the SUN. 

Hear ye, O Man, the SUN is the symbol 
of the LIGHT that shines at the end of thy road. 
Now to thee give I the secrets: 
now to meet the dark power, 
meet and conquer the fear from the night. 
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Only by knowing can ye conquer, 
Only be knowing can ye have LIGHT. 

Now I give unto thee the knowledge, 

known to the MASTERS, 

the knowing that conquers all the dark fears. 

Use this, the wisdom I give thee. 

MASTER thou shalt be of THE BROTHERS OF NIGHT. 

When unto thee comes a feeling, 

drawing thee nearer to the darker gate, 

examine thine heart and find if the feeling 

thou hast has come from within. 

If thou shalt find the darkness thine own thoughts, 

banish them forth from the place in thy mind. 

Send through thy body a wave of vibration, 

irregular first and regular second, 

repeating time after time until free. 

Start the WAVE FORCE in thy BRAIN CENTER. 

Direct it in waves from thine head to thy foot. 

But if thou findest thine heart is not darkened, 
be sure that a force is directed to thee. 
Only by knowing can thou overcome it. 
Only be wisdom can thou hope to be free. 
Knowledge brings wisdom and wisdom is power. 
Attain and ye shall have power o'er all. 

Seek ye first a place bound by darkness. 

Place ye a circle around about thee. 

Stand erect in the midst of the circle. 

Use thou this formula, and you shalt be free. 

Raise thou thine hands to the dark space above thee 

. Close thou thine eyes and draw in the LIGHT. 

Call to the SPIRIT OF LIGHT through the Space -Time, 
using these words and thou shalt be free: 
"Fill thou my body, O SPIRIT OF Life, 
fill thou my body with SPIRIT OF LIGHT. 
Come from the FLOWER 
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that shines through the darkness. 

Come from the HALLS where the Seven Lords rule. 

Name them by name, I, the Seven: 

THREE, FOUR, FIVE, 

and SIX, SEVEN, EIGHT-Nine. 

By their names I call them to aid me, 
free me and save me from the darkness of night: 
UNTANAS, QUERTAS, CHIEF AL, 
and GOYANA, HUERFAL, SEMVEFA-ARDAL. 
By their names I implore thee, 
free me from darkness 
and fill me with LIGHF 

Know ye, O man, that when ye have done this, 
ye shall be free from the fetters that bind ye, 
cast off the bondage of the brothers of night. 

See ye not that the names have the power 
to free by vibration the fetters that bind? 
Use them at need to free thou thine brother 
so that he, too, may come forth from the night. 

Thou, O man, art thy brother's helper. 
Let him not lie in the bondage of night. 

Now unto thee, give I my magic. 

Take it and dwell on the pathway of LIGHT. 

LIGHT unto thee, LIFE unto thee, 
SUN may thou be on the cycle above. 
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Tablet VII: The Seven Lords 

Hark ye O man, and list to my Voice. 
Open thy mind-space and drink of my wisdom. 
Dark is the pathway of LIFE that ye travel. 
Many the pitfalls that lie in thy way. 
Seek ye ever to gain greater wisdom. 
Attain and it shall be light on thy way. 

Open thy SOUL, O man, to the Cosmic 
and let it flow in as one with thy SOUL. 
LIGHT is eternal and darkness is fleeting. 
Seek ye ever, O man, for the LIGHT. 
Know ye that ever as Light fills thy being, 
darkness for thee shall soon disappear. 

Open thy souls to the BROTHERS OF BRIGHTNESS. 

Let them enter and fill thee with LIGHT. 

Lift up thine eyes to the LIGHT of the Cosmos. 

Keep thou ever thy face to the goal. 

Only by gaining the light of all wisdom, 

art thou one with the Infinite goal. 

Seek ye ever the Oneness eternal. 

Seek ever the Light into One. 

Hear ye, O man, list to my Voice 

singing the song of Light and of Life. 

throughout all space, Light is prevalent, 

encompassing ALL with its banners it flames. 

Seek ye forever in the veil of the darkness, 

somewhere ye shall surely find Light. 

Hidden and buried, lost to man's knowledge, 

deep in the finite the Infinite exists. 

Lost, but existing, 

flowing through all things, 

living in ALL is the INFINITE BRAIN. 

In all space, there is only ONE wisdom. 
Through seeming decided, it is ONE in the ONE. 
All that exists comes forth from the LIGHT, 
and the LIGHT comes forth from the ALL. 
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Everything created is based upon ORDER: 
LAW rules the space where the INFINITE dwells. 
Forth from equilibrium came the great cycles, 
moving in harmony toward Infinity's end. 

Know ye, O man, that far in the space-time, 

INFINITY itself shall pass into change. 

Hear ye and list to the Voice of Wisdom: 

Know that ALL is of ALL evermore. 

Know that through time thou may pursue wisdom 

and find ever more light on the way. 

Know that through time thou may pursue wisdom 

and find ever more light on the way. 

Aye, thou shall find that ever receding, 

thy goal shall elude thee from day unto day. 

Long time ago, in the HALLS OF AMENTI, 
I, Thoth, stood before the LORDS of the cycles. 
Mighty, THEY in their aspects of power; 
mighty, THEY in the wisdom unveiled. 

Led by the Dweller, first did I see them. 
But afterwards free was I of their presence, 
free to enter their conclave at will. 
Oft did I journey down the dark pathway 
unto the HALL where the LIGHT ever glows. 

Learned I of the Masters of cycles, 
wisdom brought from the cycles above. 
Manifest THEY in this cycle 
as guides of man to the knowledge of ALL. 
Seven are they, mighty in power, 
speaking these words through me to men. 
Time after time, stood I before them 
listening to words that came not with sound. 

Once said THEY unto me: 
O man, wouldst thou gain wisdom? 
Seek for it in the heart of the flame. 
Wouldst thou gain knowledge of power? 
Seek ye it in the heart of the flame. 
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Wouldst be one with the heart of the flame? 
Seek then within thine own hidden flame. 

Many the times spoke THEY to me, 
teaching me wisdom not of the world; 
showing me ever new paths to brightness; 
teaching me wisdom brought from above. 
Giving knowledge of operation, 
learning of LAW, the order of ALL. 

Spoke to me again, the Seven, saying: 

From far beyond time are WE, come, O man, 

Traveled WE from beyond SPACE-TIME, 

aye, from the place of Infinity's end. 

When ye and all of thy brethren were formless, 

formed forth were WE from the order of ALL. 

Not as men are WE, 

though once WE, too, were as men. 

Out of the Great Void were WE formed forth 

in order by LAW. 

For know ye that which is formed 

truly is formless, having form only to thine eyes. 

And again, unto me spoke the Seven, saying: 
Child of the LIGHT, O THOTH, art thou, 
free to travel the bright path upward 
until at last ALL ONES become ONE 

Forth were WE formed after our order: 

THREE, FOUR, FIVE, SIX, SEVEN, EIGHT-NINE. 

Know ye that these are the numbers of cycles 

that WE descend from unto man. 

Each having here a duty to fulfill; 

each having here a force to control. 

Yet are we ONE with the SOUL of our cycle. 

Yet are WE, too, seeking a goal. 

Far beyond man's conception, 

Infinity extends into a greater than ALL. 

There, in a time that is yet not a time, 

we shall ALL become ONE 

with a greater than ALL. 
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Time and space are moving in circles. 
Know ye their law, and ye too, shall be free. 
Aye, free shall ye be to move through the cycles- 
pass the guardians that dwell at the door. 

Then to me spoke HE of NINE saying: 
Aeons and aeons have I existed, 
knowing not LIFE and tasting not death. 
For know ye. O man, that far in the future, 
life and death shall be one with the ALL. 

Each so perfected by balancing the other 
that neither exists in the Oneness of ALL. 
In men of this cycle, the life force is rampant, 
but life in its growth becomes one with them ALL. 

Here, I manifest in this your cycle, 

but yet am I there in your future of time. 

Yet to me, time exists not, 

for in my world time exists not, 

for formless are WE. 

Life have WE not but yet have existence, 

fuller and greater and freer than thee. 

Man is a flame bound to a mountain, 

but WE in our cycle shall ever be free. 

Know ye, O man, that when ye have progressed 

into the cycle that lengthen above, 

life itself will pass to the darkness 

and only the essence of Soul shall remain. 

Then to me spoke the LORD of the EIGHT saying: 

All that ye know is but part of little. 

Not as yet have ye touched on the Great. 

Far out in space where LIGHT beings supreme, 

came I into the LIGHT. 

Formed was I also but not as ye are. 

Body of Light was my formless form formed. 
Know I not LIFE and know I not DEATH, 
yet master am I of all that exists. 
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Seek ye to find the path through the barriers. 
Travel the road that leads to the LIGHT. 

Spoke again to me the NINE saying: 
Seek ye to find the path to beyond. 
Not impossible is it to grow 
to a consciousness above. 
For when TWO have become ONE 
and ONE has become the ALL, 
know ye the barrier has lifted, 
and ye are made free of the road. 
Grow thou from form to the formless. 
Free may thou be of the road. 

Thus, through ages I listened, 

learning the way to the ALL. 

Now Lift I my thoughts to the ALL-THING. 

List ye and hear when it calls. 

O LIGHT, all prevading, 
One with ALL and ALL with ONE, 
flow thou to me through the channel. 
Enter thou so that I may be free. 
Make me One with the ALL-SOUL, 
shining from the blackness of night. 
Free let me be of all space-time, 
free from the Veil of the night. 
I, a child of LIGHT, command: 
Free from the darkness to be. 

Formless am I to the Light-Soul, 
formless yet shining with light. 
Know I the bonds of the darkness 
must shatter and fall before light. 

Now give I this wisdom. 
Free may ye be, O man, 
living in light and in brightness. 
Turn not they face from the Light. 
Thy soul dwells in realms of brightness. 
Ye are a child of the Light. 
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Turn thy thoughts inward not outward. 
Find thou the Light-Soul within. 
Know that thou art the MASTER. 
All else is brought from within. 
Grow thou to realms of brightness. 
Hold thou thy thought on the Light. 
Know thou art one with the Cosmos, 
a flame and a Child of the Light. 

Now to thee gave I warning: 

Let not the thought turn away. 

Know that the brightness 

flows through thy body for aye. 

Turn not to the DARK-BROTHERS 

that come from the BROTHERS OF BLACK. 

But keep thine eyes ever lifted, 

thy soul in tune with the Light. 

Take ye this wisdom and heed it. 
List to my Voice and obey. 
Follow the pathway to brightness, 
and thou shall be ONE with the way. 
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Tablet VIII: The Key of Mystery 

Unto thee, O man, 

have I given my knowledge. 

Unto thee have I given of Light. 

Hear ye now and receive my wisdom 

brought from space planes above and beyond. 

Not as man am I 

for free have I become of dimensions and planes. 

In each, take I on a new body. 

In each, I change in my form. 

Know I now that the formless is all there is of form. 

Great is the wisdom of the Seven. 
Mighty are THEY from beyond. 
Manifest THEY through their power, 
filled by force from beyond. 

Hear ye these words of wisdom. 
Hear ye and make them thine own. 
Find in them the formless. 
Mystery is but hidden knowledge. 
Know and ye shall unveil. 
Find the deep buried wisdom 
and be master of darkness and Light. 

Deep are the mysteries around thee, 

hidden the secrets of Old. 

Search through the KEYS of my WISDOM. 

Surely shall ye find the way. 

The gateway to power is secret, 

but he who attains shall receive. 

Look to the LIGHT! O my brother. 

Open and ye shall receive. 

Press on through the valley of darkness. 

Overcome the dweller of night. 

Keep ever thine eyes of the LIGHT-PLANE, 

and thou shalt be One with the LIGHT. 

Man is in process of changing 
to forms that are not of this world. 
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Grows he is time to the formless, 

a plane on the cycle above. 

Know ye, ye must become formless before ye are with the LIGHT, 

List ye, O man, to my voice, 
telling of pathways to Light, 
showing the way of attainment 
when ye shall be One with the Light. 

Search ye the mysteries of Earth's heart. 
Learn of the LAW that exists, 
holding the stars in their balance 
by the force of the primordial mist. 
Seek ye the flame of the EARTH'S LIFE. 
Bathe in the glare of its flame. 
Follow the three-cornered pathway 
until thou, too, art a flame. 

Speak thou in words without voice 
to those who dwell down below. 
Enter the blue-litten temple 
and bathe in the fire of all life. 

Know, O man, thou art complex, 
a being of earth and of fire. 
Let thy flame shine out brightly. 
Be thou only the fire. 

Wisdom is hidden in darkness. 

When lit by the flame of the Soul, 

find thou the wisdom and be LIGHT-BORN, 

a Sun of the Light without form. 

Seek thee ever more wisdom. 

Find it in the heart of the flame. 

Know that only by striving 

and Light pour into thy brain. 

Now have I spoken with wisdom. 

List to my Voice and obey. 

Tear open the Veils of the darkness. 

Shine a LIGHT on the WAY. 
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Speak I of Ancient Atlantis, 

speak of the days 

of the Kingdom of Shadows, 

speak of the coming 

of the children of shadows. 

Out of the great deep were they called 

by the wisdom of earth-men, 

called for the purpose of gaining great power. 

Far in the past before Atlantis existed, 
men there were who delved into darkness, 
using dark magic, calling up beings 
from the great deep below us. 
Forth came they into this cycle. 
Formless were they of another vibration, 
existing unseen by the children of earth-men. 
Only through blood could they have formed being. 
Only through man could they live in the world. 

In ages past were they conquered by Masters, 

driven below to the place whence they came. 

But some there were who remained, 

hidden in spaces and planes unknown to man. 

Lived they in Atlantis as shadows, 

but at times they appeared among men. 

Aye, when the blood was offered, 

for they came they to dwell among men. 

In the form of man they amongst us, 

but only to sight were they as are men. 

Serpent-headed when the glamour was lifted 

but appearing to man as men among men. 

Crept they into the Councils, 

taking forms that were like unto men. 

Slaying by their arts 

the chiefs of the kingdoms, 

taking their form and ruling o'er man. 

Only by magic could they be discovered. 

Only by sound could their faces be seen. 

Sought they from the Kingdom of shadows 

to destroy man and rule in his place. 
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But, know ye, the Masters were mighty in magic, 
able to lift the Veil from the face of the serpent, 
able to send him back to his place. 
Came they to man and taught him the secret, 
the WORD that only a man can pronounce. 
Swift then they lifted the Veil from the serpent 
and cast him forth from the place among men. 

Yet, beware, the serpent still liveth 

in a place that is open at times to the world. 

Unseen they walk among thee 

in places where the rites have been said. 

Again as time passes onward 

shall they take the semblance of men. 

Called may they be by the master 
who knows the white or the black, 
but only the white master may control 
and bind them while in the flesh. 

Seek not the kingdom of shadows, 
for evil will surely appear. 
For only the master of brightness 
shall conquer the shadow of fear. 

Know ye, O my brother, 
that fear is an obstacle great. 
Be master of all in the brightness, 
the shadow will soon disappear. 
Hear ye and heed my wisdom, 
the voice of LIGHT is clear. 
Seek not the valley of shadow, 
and LIGHT will only appear. 

List ye, O man, 

to the depth of my wisdom. 

Speak I of knowledge hidden from man. 

Far have I been 

on my journey through SPACE-TIME, 

even to the end of space of this cycle. 

Aye, glimpsed the HOUNDS of the Barrier, 

lying in wait for he who would pass them. 
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In that space where time exists not, 
faintly I sensed the guardians of cycles. 
Move they only through angles. 
Free are they not of the curved dimensions. 

Strange and terrible 

are the HOUNDS of the Barrier. 

Follow they consciousness to the limits of space. 

Think not to escape by entering your body, 

for follow they fast the Soul through angles. 

Only the circle will give ye protection, 

save from the claws 

of the DWELLERS IN ANGLES. 

Once, in a time past, 

I approached the great Barrier, 

and saw on the shores where time exists not, 

the formless forms 

of the HOUNDS of the barrier. 

Aye, hiding in the midst beyond time I found them; 

and THEY, scenting me afar off, 

raised themselves and gave the great bell cry 

that could be heard from cycle to cycle 

and moved through space toward my soul. 

Fled I then fast before them, 

back from time's unthinkable end. 

But ever after me pursued they, 

moving in strange angles not known to man. 

Aye, on the gray shores of TIME-SPACE'S end 

found I the HOUNDS of the Barrier, 

ravening for the Soul 

who attempts the beyond. 

Fled I through circles back to my body. 
Fled, and fast after me they followed. 
Aye, after me the devourers followed, 
seeking through angles to devour my Soul. 

Aye, know ye man, 

that the Soul who dares the Barrier 

may be held in bondage 
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by the HOUNDS from beyond time, 
held till this cycle is completed 
and left behind 
when the consciousness leaves. 

Entered I my body. 

Created the circles that know not angles, 

created the form 

that from my form was formed. 

Made my body into a circle 

and lost the pursuers in the circles of time. 

But, even yet, when free from my body, 

cautious ever must I be 

not to move through angles, 

else my soul may never be free. 

Know ye, the HOUNDS of the Barrier 

move only through angles 

and never through curves of space. 

Only by moving through curves 

can ye escape them, 

for in angles they will pursue thee. 

O man, heed ye my warning; 

Seek not to break open 

the gate to beyond. 

Few there are 

who have succeeded in passing the Barrier 

to the greater LIGHT that shines beyond. 

For know ye, ever the dwellers, 

seek such Souls to hold in their thrall. 

Listen, O man, and heed ye my warning; 
seek ye to move not in angles but curves, 
And if while free from thy body, 
though hearest the sound like the bay of a hound 
ringing clear and bell-like through thy being, 
flee back to thy body through circles, 
penetrate not the midst mist before. 

When thou hath entered the form thou hast dwelt in, 
use thou the cross and the circle combined. 
Open thy mouth and use thou thy Voice. 
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Utter the WORD and thou shalt be free. 

Only the one who of LIGHT has the fullest 

can hope to pass by the guards of the way. 

And then must he move 

through strange curves and angles 

that are formed in direction not know to man. 

List ye, O man, and heed ye my warning: 
attempt not to pass the guards on the way. 
Rather should ye seek to gain of thine own Light 
and make thyself ready to pass on the way. 

LIGHT is thine ultimate end, O my brother. 
Seek and find ever the Light on the way 
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Tablet IX: The Key to Freedom of Space. 

List ye, O man, hear ye my voice, 
teaching of Wisdom and Light in this cycle; 
teaching ye how to banish the darkness, 
teaching ye how to bring Light in thy life. 

Seek ye, O man, to find the great pathway 
that leads to eternal LIFE as a SUN. 
Draw ye away from the veil of the darkness. 
Seek to become a Light in the world. 
Make of thyself a vessel for Light, 
a focus for the Sun of this space. 

Lift thou thine eyes to the Cosmos. 

Lift thou thine eyes to the Light. 

Speak in the words of the Dweller, 

the chant that calls down the Light. 

Sing thou the song of freedom. 

Sing thou the song of the Soul. 

Create the high vibration 

that will make thee One with the Whole. 

Blend all thyself with the Cosmos. 

Grow into ONE with the Light. 

Be thou a channel of order, 

a pathway of LAW to the world. 

Thy LIGHT, O man, is the great LIGHT, 
shining through the shadow of flesh. 
Free must thou rise from the darkness 
before thou art One with the LIGHT. 

Shadows of darkness surround thee. 

Life fills thee with its flow. 

But know, O man, thou must arise 

and forth thy body go 

far to the planes that surround thee 

and yet are One with thee, too. 

Look all around thee, O man. 
See thine own light reflected. 
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Aye, even in the darkness around thee, 
thine own Light pours forth through the veil. 

Seek thou for wisdom always. 
Let not thine body betray. 
Keep in the path of the Light wave. 
Shun thou the darkened way. 
Know thee that wisdom is lasting. 
Existing since the ALL-SOUL began, 
creating harmony from by the 
Law that exists in the WAY. 

List ye, o man, to the teachings of wisdom. 
List to the voice that speaks of the past-time. 
Aye, I shall tell thee knowledge forgotten, 
tell ye of wisdom hidden in past-time, 
lost in the midst of darkness around me. 

Know ye, man, 

ye are the ultimate of all things. 

Only the knowledge of this is forgotten, 

lost when man was cast into bondage, 

bound and fettered 

by the chains of the darkness. 

Long, long ago, I cast off my body. 

Wandered I free 

through the vastness of ether, 

circled the angles 

that hold man in bondage. 

Know ye, O man, ye are only a spirit. 

The body is nothing. 

The Soul is ALL. 

Let not your body be a fetter. 

Cast off the darkness and travel in Light. 

Cast off your body, O man, and be free, 

truly a Light that is ONE with the Light. 

When ye are free from the fetters of darkness 
and travel in space as the SUN of the LIGHT, 
then ye shall know that space in not boundless 
but truly bounded by angles and curves. 
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Know ye, O man, that all that exists 
is only an aspect of greater things yet to come. 
Matter is fluid and flows like a stream, 
constantly changing from one thing to another. 

All through the ages has knowledge existed; 
never been changed, though buried in darkness; 
never been lost, though forgotten by man. 

Know ye that throughout the space 
that ye dwell in 

are others as great as your own, 
interlaced through the heart of your matter 
yet separate in space of their own. 

Once in a time long forgotten, 
I THOTH, opened the doorway, 
penetrated into other spaces 
and learned of the secrets concealed. 
Deep in the essence of matter 
are many mysteries concealed. 

Nine are the interlocked dimensions, 
and Nine are the cycles of space. 
Nine are the diffusions of consciousness, 
and Nine are the worlds within worlds. 
Aye, Nine are the Lords of the cycles 
that come from above and below. 

Space is filled with concealed ones, 

for space is divided by time. 

Seek ye the key to the time-space, 

and ye shall unlock the gate. 

Know ye that throughout the time-space 

consciousness surely exist. 

Though from our knowledge it is hidden, 

yet still forever exists. 

The key to worlds within thee 
are found only within. 
For man is the gateway of mystery 
and the key that is One with the One. 
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Seek ye within the circle. 

Use the WORD I shall give. 

Open the gateway within thee, 

and surely thou, too, shall live. 

Man, ye think that ye liveth, 

but know it is life within death. 

For as sure as ye are bound to your body, 

for you no life exists. 

Only the Soul is space-free, 

has life that is really a life. 

All else is only a bondage, 

a fetter from which to be free. 

Think not that man is earth-born, 
though come from the earth he may be. 
Man is light-born spirit. 
But, without knowing, he can never be free. 
Darkness surrounds the light-born. 
Darkness fetters the Soul. 
Only the one who is seeking 
may ever hope to be free. 

Shadows around thee are falling 
darkness fills all the space 
Shine forth, O LIGHT of the man-soul. 
Fill thou the darkness of space. 

Ye are son of the GREAT LIGHT 
Remember and ye shall be free. 
Stay not thou in the shadows. 
Spring forth from the darkness of night 
Light, let thy Soul be, O SUN-BORN, 
fill with glory of Light, 
Freed from the bonds of the darkness, 
a Soul that is One with the Light. 

Thou art the key to all wisdom. 
Within thee is all time and space. 
Live not in bondage to darkness. 
Free thou, thy Light-form from night. 
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Great Light that fills all the Cosmos, 

flow thou fully to man. 

Make of his body a light-torch 

that shall never be quenched among men. 

Long in the past, sought I wisdom, 
knowledge not known to man. 
Far to the past, I traveled 
into the space where time began. 
Sought I ever knew knowledge 
to add to the wisdom I knew. 
Yet only, I found, did the future 
hold the key to the wisdom I thought. 

Down, to the HOLES of AMENTI 
I journeyed, the greater knowledge to seek. 
Ask of thee, LORDS of the CYCLES, 
they way to the wisdom I sought. 
Asked the LORDS this question: 
Where is the source of ALL? 
Answered, in tones that were mighty, 
the voice of the LORD of the NINE: 
Free thou thy soul from thy body 
and come forth with me to the LIGHT. 

Forth I came from my body, 
a glittering flame in the night. 
Stood I before the LORD, 
bathed in the fire of LIFE. 
Seized was I then by a force, 
great beyond knowledge of man. 
Cast was I to the Abyss 
through spaces unknown to man. 

Saw I the moldings of Order 
from the chaos and angles of night. 
Saw I the LIGHT, spring from Order 
and heard the voice of the Light. 
Saw I the flame of the Abyss, 
casting forth Order and Light. 
Saw Order spring out of chaos. 
Saw Light giving forth Life. 
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Then heard I the voice. 

Hear thou and understand. 

The flame is the source of all things, 

containing all things in potentiality. 

The Order that sent forth light 

is the WORD and from the WORD, 

COME LIFE and the existence of all. 

And again spoke the voice saying: 
THE LIFE in thee is the WORD. 
Find thou the LIFE within thee 
and have powers to use of the WORD. 

Long I watched the Light-flame, 
pouring forth from the Essence of Fire, 
realizing that LIFE but Order 
and that man is one with the fire. 

Back I came to my body 

stood again with the Nine, 

listened to the voice of the Cycles, 

vibrate with powers they spoke: 

Know ye, O Thoth, that LIFE 

is but thee WORD of the FIRE. 

The LIFE forth ye seek before thee 

is but the WORD in the World as afire. 

Seek ye the path to the WORD and Powers 

shall surely be thine. 

Then asked I of the Nine: 

O Lord, show me the path. 

Give the path to the wisdom. 

Show me the way to the WORD. 

Answered, me then, 

the LORD OF THE NINE: 

Through ORDER, ye shall find the way. 

Saw ye that the WORD came from Chaos? 

Saw ye not that LIGHT came from FIRE? 

Look in thy life for this order. 

Balance and order thy life. 

Quell all the Chaos of the emotions 
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and thou shalt have order in LIFE. 

ORDER brought forth from Chaos 

will bring thee the WORD of the SOURCE, 

will thee the power of CYCLES, 

and make of thy Soul a force that 

freewill extend through the ages, 

a perfect SUN from the Source. 

Listened I to the voice 

and deep thanked the words in my heart. 

Forever have I sought for order 

that I might draw on the WORD. 

Know ye that he who attains it 

must ever in ORDER be for use 

of the WORD though this order 

has never and can never be. 

Take ye these words, O man. 
As part of thy life, let them be. 
Seek thee to conquer this order 
and One with the WORD thou shalt be. 

Put forth thy effort in gaining LIGHT 
on the pathway of Life. 
Seek to be One with the SUN/state. 
Seek to be solely the LIGHT. 
Hold thou thy thought on the Oneness 
of Light with the body of man. 
Know that all is Order from Chaos 
born into light. 
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Tablet X: The Key of Time 

List ye, Man. Take of my wisdom. 
Learn of his deep hidden mysteries of space. 
Learn of the THOUGHT that grew in the abyss, 
bringing Order and Harmony in space. 

Know ye, O man, that all exists 
has being only because of the LAW. 
Know ye the LAW and ye shall be free, 
never be bound by the fetters of night. 

Far, through strange spaces, have I journeyed 

into the depth of the abyss of time, 

until in the end all was revealed. 

Know ye that mystery is only mystery 

when it is knowledge unknown to man. 

When ye have plumbed the heart of all mystery, 

knowledge and wisdom will surely be thine. 

Seek ye and learn that TIME is the secret 
whereby ye may be free of this space. 

Long have I, WISDOM, sought wisdom; 

aye, and shall seek of eternity's end 

for know that ever before me receding 

shall move the goal I seek to attain. 

Even the LORDS of the CYCLES 

know that not yet have THEY reached the goal, 

For with all of their wisdom, 

they know that TRUTH ever grows. 

Once, in a past time, I spoke to the Dweller. 
Asked of the mystery of time and space. 
Asked him the question that surged in my being, 
saying: O Master, what is time? 

Then to me spoke HE, the Master: 
Know ye, O Thoth, in the beginning 
there was VOID and nothingness, 
a timeless, spaceless, nothingness. 
And into the nothingness came a thought, 
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purposeful, all-pervading, 

and It filled the VOID. 

There existed no matter, only force, 

a movement, a vortex, or vibration 

of the purposeful thought 

that filled the VOID. 

And I questioned the Master, saying: 

Was this thought eternal? 

And answered me the DWELLER, Saying: 

In the beginning, there was eternal thought, 

and for thought to be eternal, time must exist. 

So into the all-pervading thought 

grew the LAW of TIME. 

Aye time which exists through all space, 

floating in a smooth, rhythmic movement 

that is eternally in a state of fixation. 

Time changes not, 

but all things change in time. 

For time is the force 

that holds events separate, 

each in its own proper place. 

Time is not in motion, 

but ye move through time 

as your consciousness 

moves from one event to another. 

Aye, by time yet exist, all in all, 

an eternal ONE existence. 

Know ye that even though in the time ye are separate, 

yet still are ONE, in all times existent. 

Ceased then the voice of the DWELLER, 
and departed I to ponder on time. 
For knew I that in these words lay wisdom 
and a way to explore the mysteries of time. 

Oft did I ponder the words of the DWELLER. 
Then sought I to solve the mystery of time. 
Found I that time moves through strange angles. 
Yet only by curves could I hope to attain the key 
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that would give me access to the time-space. 
Found I that only by moving upward 
and yet again by moving to right-ward 
could I be free from the time of the movement. 

Forth I came from out of my body, 

moved in the movements that changed me in time. 

Strange were the sights I saw in my journeys, 

many the mysteries that opened to view. 

Aye, saw I man's beginning, 

learned from the past that nothing is new. 

Seek ye, O man, to learn the pathway 
that leads through the spaces 
that are formed forth in time. 

Forget not, O man, with all of thy seeking 
that Light is the goal ye shall seek to attain. 
Search ye for the Light on thy pathway 
and ever for thee the goal shall endure. 

Let not thine heart turn ever to darkness, 
light let shine Soul be, a Sun on the way. 
Know ye that eternal brightness, 
ya shall ever find thy Soul hid in Light, 
never fettered by bondage or darkness, 
ever it shines forth a Sun of the Light. 

Aye, know, though hidden in darkness, 
your Soul, a spark of the true flame, exists. 
Be ye One with the greatest of all Lights. 
Find at the SOURCE, the END of thy goal. 

Light is life, for without the great Light 

nothing can ever exist. 

Know ye, that in all formed matter, 

the heart of Light always exists. 

Aye, even though bound in the darkness, 

inherent Light always exists. 

Once I stood in the HALLS OF AMENTI 
and heard the voice of the LORDS of AMENTI, 
saying in tones that rang through the silence, 
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words of power, mighty and potent. 

Chanted they the song of the cycles, 

the words that open the path to beyond. 

Aye, I saw the great path opened 

and looked for the instant into the beyond. 

Saw I the movements of the cycles, 

vast as the thought of the SOURCE could convey. 

Knew I then even Infinity 

is moving on to some unthinkable end. 

Saw I that the Cosmos is Order 

and part of a movement that extends to all space, 

a party of an Order of Orders, 

constantly moving in a harmony of space. 

Saw I the wheeling of cycles 

like vast circles across the sky. 

Knew I then that all that has being 

is growing to meet yet another being 

in a far-off grouping of space and of time. 

Knew I then that in Words are power 
to open the planes that are hidden from man. 
Aye, that even in Words lies hidden the key 
that will open above and below. 

Hark ye, now man, this word I leave with thee. 

Use it and ye shall find power in its sound. 

Say ye the word: 

"ZIN-URU" 

and power ye shall find. 

Yet must ye understand that man is of Light 

and Light is of man. 

List ye, O man, and hear a mystery 

stranger than all that lies 'neath the Sun. 

Know ye, O man, that all space 

is filled by worlds within worlds; 

aye, one within the other yet separate by Law. 

Once in my search for deep buried wisdom, 
I opened the door that bars THEM from man. 
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Called I from the other planes of being, 
one who was fairer than the daughters of men. 
Aye, I called her from out of the spaces, 
to shine as a Light in the world of men. 

Used I the drum of the Sertpent. 

Wore I the robe of the purple and gold. 

Placed on my head, I, the crown of Silver. 

Around me the circle of cinnabar shone. 

Raised I my arms and cried the invocation 

that opens the path to the planes beyond, 

cried to the LORDS of the SIGNS in their houses: 

Lords of the two horizons, 

watchers of the treble gates, 

stand ye One at the right and One at the left 

as the STAR rises to his throne 

and rules over his sign. 

Aye, thou dark prince of ARULU, 

open the gates of the dim, hidden land 

and release her whom ye keep imprisoned. 

Hear ye, hear ye, hear ye, 

dark Lords and Shining Ones, 

and by their secret names, 

names which I know and can pronounce, 

hear ye and obey my will. 

Lit I then with flame my circle 

and called HER in the space-planes beyond. 

Daughter of Light return from ARULU. 

Seven times and seven times 

have I passed through the fire. 

Food have I not eaten. 

Water have I not drunk. 

I call thee from ARULU, 

from the realms of EKERSHEGAL. 

I summon thee, lady of Light. 

Then before me rose the dark figures; 
aye, the figures of the Lords of Arulu. 
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Parted they before me 

and forth came the Lady of Light. 

Free was she now from the LORDS of the night, 
free to live in the Light of the earth Sun, 
free to live as a child of the Light. 

Hear ye and listen, O my children. 
Magic is knowledge and only is Law. 
Be not afraid of the power within thee 
for it follows Law as the stars in the sky. 

Know ye that to be without knowledge, 
wisdom is magic and not of the Law. 
But know ye that ever ye by your knowledge 
can approach closer to a place in the Sun. 

List ye, my children, follow my teaching. 

Be ye ever seeker of Light. 

Shine in the world of men all around thee, 

a Light on the path that shall shine among men. 

Follow ye and learn of my magic. 
Know that all force is thine if thou wilt. 
Fear not the path that leads thee to knowledge, 
but rather shun ye the dark road. 

Light is thine, O man, for the taking. 
Cast off the fetters and thou shalt be free. 
Know ye that they Soul is living in bondage 
fettered by fears that hold ye in thrall. 

Open thy eyes and see the great SUN-LIGHT. 

Be not afraid for all is thine own. 

Fear is the LORD of the dark ARULU 

to he who never faced the dark fear. 

Aye, know that fear has existence 

created by those who are bound by their fears. 

Shake off thy bondage, O children, 
and walk in the Light of the glorious day. 
Never turn they thoughts to the darkness 
and surely ye shall be One with the Light. 
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Man is only what he believeth, 
a brother of darkness or a child of the Light. 
Come though into the Light my Children. 
Walk in the pathway that leads to the Sun. 

Hark ye now, and list to the wisdom. 

Use thou the word I have given unto thee. 

Use it and surely though shalt find power and wisdom 

and Light to walk in the way. 

Seek thee and find the key I have given 

and ever shalt thou be a Child of the Light. 
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Tablet XI: The Key to Above and Below 

Hear ye and list ye, O children of Khem, 

to the words that I give that shall bring ye to the Light. 

Ye know, O men, that I knew your fathers, 

aye, your fathers in a time long ago. 

Deathless have I been through all the ages, 

living among ye since your knowledge began. 

Leading ye upward to the Light of the Great Soul 

have I ever striven, 

drawing ye from out of the darkness of night. 

Know ye, O people amongst whom I walk, 

that I, Thoth, have all of the knowledge 

and all of the wisdom known, to man since the ancient days. 

Keeper have I been of the secrets of the great race, 

holder of the key that leads into life. 

Bringer up have I been to ye, O my children, 

even from the darkness of the Ancient of Days. 

List ye now to the words of my wisdom. 

List ye now to the message I bring. 

Hear ye now the words I give thee, and 

ye shall be raised from the darkness to Light. 

Far in the past, when first I came to thee, 
found I thee in caves of rocks. 
Lifted I thee by my power and wisdom 
until thou didst shine as men among men. 
Aye, found I thee without any knowing. 
Only a little were ye raised beyond beasts. 
Fanned I ever the spark of thy consciousness 
until at last ye flamed as men. 

Now shall I speak to thee knowledge ancient 

beyond the thought of thy race. 

Know ye that we of the Great Race 

had and have knowledge that is more than man's. 

Wisdom we gained from the star-born races, 

wisdom and knowledge far beyond man. 

Down to us had descended the masters of wisdom 

as far beyond us as I am from thee. 
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List ye now while I give ye wisdom. 
Use it and free thou shalt be. 

Know ye that in the pyramid I builded are the Keys 

that shall show ye the Way into life. 

Aye, draw ye a line from the great image I builded, 

to the apex of the pyramid, built as a gateway. 

Draw ye another opposite in the same angle and direction. 

Dig ye and find that which I have hidden. 

There shall ye find the underground entrance to 

the secrets hidden before ye were men. 

Tell ye I now of the mystery of cycles 

that move in movements that are strange to the finite, 

for infinite are they beyond knowledge of man. 

Know ye that there are nine of the cycles; 

aye, nine above and fourteen below, 

moving in harmony to the place of joining 

that shall exist in the future of time. 

Know ye that the Lords of the Cycles 

are units of consciousness sent from the others to unify 

This with the All. 

Highest are They of the consciousness 

of all the Cycles, working in harmony with the Law. 

Know They that in time all will be perfected, 

having none above and none below, but all One 

in a perfected Infinity, a harmony of all in the Oneness of All. 

Deep neath the Earth surface in the Halls of Amenti 

sit the Seven, the Lords of the Cycles, 

aye, and another, the Lord from below. 

Yet know thee that in Infinity there is 

neither above nor below. 

But ever there is and ever shall be 

Oneness of All when all is complete. 

Oft have I stood before the Lords of the All. 

Oft at the fount of their wisdom have drunken and 

filled both my body and Soul with their Light. 

Spake they to me and told me of cycles 

and the Law that gives them the means to exist. 

Aye, spake to me the Lord of the Nine saying: 
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O, Thoth, great are ye among Earth children, 

but mysteries exist of which ye know not. 

Ye know that ye came from a space-time below 

this and know ye shall travel to a space -time beyond. 

But little ye know of the mysteries within them, 

little ye know of the wisdom beyond. Know ye that 

ye as a whole in this consciousness 

are only a cell in the process of growth. 

The consciousness below thee is ever-expanding 

in different ways from those known to thee. 

Aye, it, though in space-time below thee, 

is ever growing in ways that are different from 

those that were part of the ways of thine own. 

For know that it grows as a result of thy growth 

but not in the same way that thou didst grow. 

The growth that thou had and have in the present 

have brought into being a cause and effect. 

No consciousness follows the path of those before it, 

else all would be repetition and vain. 

Each consciousness in the cycle it exists in 

follows its own path to the ultimate goal. 

Each plays its part in the Plan of the Cosmos. 

Each plays its part in the ultimate end. 

The farther the cycle, the greater its 

knowledge and ability to blend the Law of the whole. 

Know ye, that ye in the cycles below us 
are working the minor parts of the Law, 
while we of the cycle that extends to Infinity 
take of the striving and build greater Law. 

Each has his own part to play in the cycles. 

Each has his work to complete in his way. 

The cycle below thee is yet not below thee 

but only formed for a need that exists. 

For know ye that the fountain of wisdom 

that sends forth the cycles is eternally 

seeking new powers to gain. 

Ye know that knowledge is gained only by practice, 

and wisdom comes forth only from knowledge, 

and thus are the cycles created by Law. 
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Means are they for the gaining of knowledge 
for the Plane of Law that is the Source of the All. 

The cycle below is not truly below but only 

different in space and in time. 

The consciousness there is working and 

testing lesser things than those ye are. 

And know, just as ye are working on greater, 

so above ye are those who are also working 

as ye are on yet other laws. 

The difference that exists between the cycles 

is only in ability to work with the Law. 

We, who have being in cycles beyond thee, 

are those who first came forth from the 

Source and have in the passage through 

time-space gained ability to use 

Laws of the Greater that are far beyond 

the conception of man. 

Nothing there is that is really below thee 

but only a different operation of Law. 

Look thee above or look thee below, 

the same shall ye find. 

For all is but part of the Oneness 

that is at the Source of the Law. 

The consciousness below thee is 

part thine own as we are a part of thine. 

Ye, as a child had not the knowledge 

that came to ye when ye became a man. 

Compare ye the cycles to man in his journey 

from birth unto death, 

and see in the cycle below thee the child 

with the knowledge he has; 

and see ye yourself as the child grown older, 

advancing in knowledge as time passes on. 

See ye, We, also, the child grown to manhood 

with the knowledge and wisdom that came 

with the years. 

So also, O Thoth, are the cycles of consciousness, 

children in different stages of growth, 
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yet all from the one Source, the Wisdom, 
and all to the Wisdom returning again. 

Ceased then He from speaking and sat 

in the silence that comes to the Lords. 

Then again spake He unto me, saying: 

Oh Thoth, long have We sat in Amenti, 

guarding the flame of life in the Halls. 

Yet know, we are still part of our 

Cycles with our Vision reaching unto them and beyond. 

Aye, know we that of all, 

nothing else matters excepting the growth 

we can gain with our Soul. 

Know we the flesh is fleeting. 

The things men count great are nothing to us. 

The things we seek are not of the body 

but are only the perfected state of the Soul. 

When ye as men can learn that nothing but 

progress of Soul can count in the end, 

then truly ye are free from all bondage, 

free to work in a harmony of Law. 

Know, O man, ye should aim at perfection, 

for only thus can ye attain to the goal. 

Though ye should know that nothing is perfect, 

yet it should be thy aim and thy goal. 

Ceased again the voice of the Nine, 

and into my consciousness the words had sunk. 

Now, seek I ever more wisdom 

that I may be perfect in Law with the All. 

Soon go I down to the Halls of Amenti 

to live beneath the cold flower of life. 

Ye whom I have taught shall nevermore see me. 

Yet live I forever in the wisdom I taught. 

All that man is is because of his wisdom. 
All that he shall be is the result of his cause. 

List ye, now to my voice and become 
greater than common man. 
Lift thine eyes upward, 
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let Light fill thy being, 

be thou ever Children of Light. 

Only by effort shall ye grow upward to 

the plane where Light is the All of the All. 

Be ye the master of all that surrounds thee. 

Never be mastered by the effects of thy life. 

Create then ever more perfect causes 

and in time shalt thou be a Sun of the Light 

Free, let thine soul soar ever upward, 

free from the bondage and fetters of night. 

Lift thine eyes to the Sun in the sky-space. 

For thee, let it be a symbol of life. 

Know that thou art the Greater Light, 

perfect in thine own sphere, 

when thou art free. 

Look not ever into the blackness. 

Lift up thine eyes to the space above. 

Free let thine Light flame upward 

and shalt thou be a Child of the Light. 
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Tablet XII: The Law of Cause and Effect 
The Key of Prophecy 

List ye, O man, to the words of my wisdom, 
list to the voice of Thoth, the Atlantean. 
Conquered have I the Law of time-space. 
Knowledge have I gained of the future of time. 
Know I that man in his movement through 
space-time shall ever be One with the All 

Know ye, O man, 

that all of the future is an open book 

to him who can read. 

All effect shall bring forth its causes 

as all effects grew from the first cause. 

Know ye the future is not fixed or 

stable but varies as cause brings forth an effect. 

Look in the cause thou shalt bring into being, 

and surely thou shalt see that all is effect. 

So, O man, be sure the effects that ye bring 
forth are ever causes of more perfect effects. 
Know ye the future is never in fixation but 
follows man's free will as it moves through 
the movements of time-space toward 
the goal where a new time begins. 

Man can only read the future through 
the causes that bring the effects. 
Seek ye within the causation and 
surely ye shall find the effects. 

List ye, O man, while I speak of the future, 

speak of the effect that follows the cause. 

Know ye that man in his journey light- ward 

is ever seeking escape from the night that surrounds him, 

like the shadows that surround the stars in the sky 

and like the stars in the sky- space, he, too, 

shall shine from the shadows of night. 
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Ever his destiny shall lead him onward 
until he is One with the Light. 
Aye, though his way lies midst the shadows, 
ever before him glows the Great Light. 
Dark though the way be yet shall he conquer 
the shadows that flow around him like night. 

Far in the future, I see man as Light-born, 
free from the darkness that fetters the Soul, 
living in Light without the bounds of the darkness 
to cover the Light that is Light of their Soul. 

Know ye, O man, before ye attain this that 
many the dark shadows shall fall on your Light 
striving to quench with the shadows of darkness 
the Light of the Soul that strives to be free. 

Great is the struggle between Light and darkness, 

age old and yet ever new. Yet, know in a time, far in the future, 

Light shall be All and darkness shall fall. 

List ye, O man, to my words of wisdom. 
Prepare and ye shall not bind your Light. 
Man has risen and man has fallen as ever new 
waves of consciousness flow from the great 
abyss below us toward the Sun of their goal. 

Ye, my children, have risen from a state 

that was little above the beast, 

until now of all men ye are greatest. 

Yet before thee were others greater than thee. 

Yet tell I thee as before thee others have fallen, 

so also shall ye come to an end. 

And upon the land where ye dwell now, 
barbarians shall dwell and in turn rise to Light. 
Forgotten shall be the ancient-wisdom, 
yet ever shall live though hidden from men. 

Aye, in the land thou callest Khem, 
races shall rise and races shall fall. 
Forgotten shalt thou be of the children of men. 
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Yet thou shalt have moved to a star-space 

beyond this leaving behind this place where thou has dwelt. 

The Soul of man moves ever onward, 
bound not by any one star. 
But ever moving to the great goal before him 
where he is dissolved in the Light of the All. 
Know ye that ye shall ever go onward, 
moved by the Law of cause and effect 
until in the end both become One 

Aye, man, after ye have gone, 
others shall move in the places ye lived. 
Knowledge and wisdom shall all be forgotten, 
and only a memory of Gods shall survive. 
As I to thee am a God by my knowledge, 
so ye, too shall be Gods of the future 
because of your knowledge far above theirs. 
Yet know ye that all through the ages, 
man shall have access to Law when he will. 

Ages to come shall see revival of wisdom 
to those who shall inherit thy place on this star. 
They shall, in turn, come into wisdom 
and learn to banish the darkness by Light. 
Yet greatly must they strive through the ages 
to bring unto themselves the freedom of Light. 

Then shall there come unto man the great warfare 

that shall make the Earth tremble and shake in its course. 

Aye, then shall the Dark Brothers 

open the warfare between Light and the night. 

When man again shall conquer the ocean and fly 

in the air on wings like the birds; 

when he has learned to harness the lightning, 

then shall the time of warfare begin. 

Great shall the battle be twixt the forces, 

great the warfare of darkness and Light. 

Nation shall rise against nation 

using the dark forces to shatter the Earth. 
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Weapons of force shall wipe out the Earth-man 
until half of the races of men shall be gone. 
Then shall come forth the Sons of the Morning 
and give their edict to the children of men, saying: 
O men, cease from thy striving against thy brother. 
Only thus can ye come to the Light. 
Cease from thy unbelief O my brother, 
and follow the path and know ye are right. 

Then shall men cease from their striving, 
brother against brother and father against son. 
Then shall the ancient home of my people rise 
from its place beneath the dark ocean waves. 
Then shall the Age of Light be unfolded 
with all men seeking the Light of the goal. 
Then shall the Brothers of Light rule the people. 
Banished shall be the darkness of night. 

Aye, the children of men shall progress 

onward and upward to the great goal. 

Children of Light shall they become. 

Flame of the flame shall their Souls ever be. 

Knowledge and wisdom shall be man's 

in the great age for he shall approach the eternal flame, 

the Source of all wisdom, 

the place of beginning, 

that is yet One with the end of all things. 

Aye, in a time that is yet unborn, 

all shall be One and One shall be All. 

Man, a perfect flame of this Cosmos, 

shall move forward to a place in the stars. 

Aye, shall move even from out of this space-time 

into another beyond the stars. 

Long have ye listened to me, 

O my children, 

long have ye listened to the wisdom of Thoth. 

Now I depart from ye into darkness. 

Now go I to the Halls ofAmenti, 

there to dwell in the future when Light 

shall come again to man. 
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Yet, know ye, my Spirit shall ever be with thee, 
guiding thy feet in the pathway of Light. 

Guard ye the secrets I leave with thee, 

and surely my spirit will guard thee through life. 

Keep thine eyes ever on the pathway to wisdom. 

Keep the Light as thy goal evermore. 

Fetter not thy Soul in bondage of darkness; 

free let it wing in its flight to the stars. 

Now I depart thee to dwell in Amenti. 

Be thou my children in this life and the next. 

The time will come when ye, too, shall be deathless, 

living from age to age a Light among men. 

Guard ye the entrance to the Halls of Amenti. 

Guard ye the secrets I have hidden among ye. 

Let not the wisdom be cast to barbarians. 

Secret shall thou keep it for those who seek Light. 

Now depart I. 

Receive thou my blessing. 

Take thou my way and follow the Light. 

Blend thou thy Soul in the Great Essence. 

One, with the Great Light let thy consciousness be. 

Call thou on me when thou dost need me. 

Use my name three times in a row: 

Chequetet, Arelich, Volmalites. 
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Tablet XIII: The Keys of Life and Death 

List ye, O man, hear ye the wisdom. 
Hear ye the Word that shall fill thee with Life. 
Hear ye the Word that shall banish the darkness. 
Hear ye the voice that shall banish the night. 

Mystery and wisdom have I brought to my children; 
knowledge and power descended from old. 
Know ye not that all shall be opened 
when ye shall find the oneness of all? 

One shall ye be with the Masters of Mystery, 
Conquerors of Death and Masters of Life. 
Aye, ye shall learn of the flower of Amenti 
the blossom of life that shines in the Halls. 
In Spirit shall ye reach that Halls of Amenti 
and bring back the wisdom that liveth in Light. 
Know ye the gateway to power is secret. 
Know ye the gateway to life is through death. 
Aye, through death but not as ye know death, 
but a death that is life and is fire and is Light. 

Desireth thou to know the deep, hidden secret? 
Look in thy heart where the knowledge is bound. 
Know that in thee the secret is hidden, 
the source of all life and the source of all death. 

List ye, O man, while I tell the secret, 
reveal unto thee the secret of old. 

Deep in Earth's heart lies the flower, 

the source of the Spirit 

that binds all in its form. 

or know ye that the Earth is living in body 

as thou art alive in thine own formed form. 

The Flower of Life is as thine own place of Spirit 

and streams through the Earth 

as thine flows through thy form; 

giving of life to the Earth and its children, 

renewing the Spirit from form unto form. 
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This is the Spirit that is form of thy body, 
shaping and moulding into its form. 

Know ye, O man, that thy form is dual, 
balanced in polarity while formed in its form. 
Know that when fast on thee Death approaches, 
it is only because thy balance is shaken. 
It is only because one pole has been lost. 

Know that the secret of life in Amenti 
is the secret of restoring the balance of poles. 
All that exists has form and is living 
because of the Spirit of life in its poles. 

See ye not that in Earth's heart 

is the balance of all things that exist 

and have being on its face? 

The source of thy Spirit is drawn from Earth's heart, 

for in thy form thou are one with the Earth 

When thou hast learned to hold thine own balance, 
then shalt thou draw on the balance of Earth. 
Exist then shalt thou while Earth is existing, 
changing in form, only when Earth, too, shalt change: 
Tasting not of death, but one with this planet, 
holding thy form till all pass away. 

List ye, O man, whilst I give the secret so that 

ye, too, shalt taste not of change. 

One hour each day shalt thou lie 

with thine head pointed to the 

place of the positive pole (north). 

One hour each day shalt thy head be 

pointed to the place of the negative pole (south). 

Whilst thy head is placed to the northward, 

hold thou thy consciousness from the chest to the head. 

And when thy head is placed southward, 

hold thou thy thought from chest to the feet. 

Hold thou in balance once in each seven, 

and thy balance will retain the whole of its strength. 

Aye, if thou be old, thy body will freshen 
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and thy strength will become as a youth's. 
This is the secret known to the Masters 
by which they hold off the fingers of Death. 
Neglect not to follow the path I have shown, 
for when thou hast passed beyond years 
to a hundred to neglect 
it will mean the coming of Death. 

Hear ye, my words, and follow the pathway. 
Keep thou thy balance and live on in life. 

Hear ye, O man, and list to my voice. 

List to the wisdom that gives thee of Death. 

When at the end of thy work appointed, 

thou may desire to pass from this life, 

pass to the plane where the Suns of the Morning 

live and have being as Children of Light. 

Pass without pain and pass without sorrow 

into the plane where is eternal Light. 

First lie at rest with thine head to the eastward. 

Fold thou thy hands at the Source of thy life (solar plexus). 

Place thou thy consciousness in the life seat. 
Whirl it and divide to north and to south. 

Send thou the one out toward the northward. 
Send thou the other out to the south. 
Relax thou their hold upon thy being. 
Forth from thy form will thy silver spark fly, 
upward and onward to the Sun of the morning, 
blending with Light, at one with its source. 

There it shall flame till desire shall be created. 
Then shall return to a place in a form. 

Know ye, O men, that thus pass the great Souls, 

changing at will from life unto life. 

Thus ever passes the Avatar, 

willing his Death as he wills his own life. 

List ye, O man, drink of my wisdom. 
Learn ye the secret that is Master of Time. 
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Learn ye how those ye call Masters are 
able to remember the lives of the past. 

Great is the secret yet easy to master, 
giving to thee the mastery of time. 
When upon thee death fast approaches, 
fear not but know ye are master of Death. 

Relax thy body, resist not with tension. 
Place in thy heart the flame of thy Soul. 
Swiftly then sweep it to the seat of the triangle. 

Hold for a moment, then move to the goal. 

This, thy goal, is the place between thine eyebrows, 

the place where the memory of life must hold sway. 

Hold thou thy flame here in thy brain-seat 

until the fingers of Death grasp thy Soul. 

Then as thou pass through the state of transition, 

surely the memories of life shall pass, too. 

Then shalt the past be as one with the present. 
Then shall the memory of all be retained. 
Free shalt thou be from all retrogression. 
The things of the past shall live in today. 
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Supplementary Tablet XIV: Atlantis 

List ye, O Man, to the deep hidden wisdom, 
lost to the world since the time of the Dwellers, 
lost and forgotten by men of this age. 

Know ye this Earth is but a portal, 

guarded by powers unknown to man. 

Yet, the Dark Lords hide the entrance 

that leads to the Heaven-born land. 

Know ye, the way to the sphere of Arulu 

is guarded by barriers opened only to Light-born man. 

Upon Earth, I am the holder of the keys 
to the gates of the Sacred Land. 
Command I, by the powers beyond me, 
to leave the keys to the world of man. 

Before I depart, I give ye the Secrets of how 
ye may rise from the bondage of darkness, 
cast off the fetters of flesh that have bound ye, 
rise from the darkness into the Light. 

Know ye, the soul must be cleansed of its darkness, 
ere ye may enter the portals of Light. 
Thus, I established among ye the Mysteries 
so that the Secrets may always be found. 

Aye, though man may fall into darkness, 
always the Light will shine as a guide. 
Hidden in darkness, veiled in symbols, 
always the way to the portal will be found. 
Man in the future will deny the mysteries 
but always the way the seeker will find. 

Now I command ye to maintain my secrets, 
giving only to those ye have tested, 
so that the pure may not be corrupted, 
so that the power of Truth may prevail. 

List ye now to the unveiling of Mystery. 
List to the symbols of Mystery I give. 
Make of it a religion for only thus will its essence remain. 
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Regions there are two between 

this life and the Great One, 

traveled by the Souls 

who depart from this Earth; 

Duat, the home of the powers of illusion; 

Sekhet Hetspet, the House of the Gods. 

Osiris, the symbol of the guard of the portal, 

who turns back the souls of unworthy men. 

Beyond lies the sphere of the heaven-born powers, 
Arulu, the land where the Great Ones have passed. 
There, when my work among men has been finished, 
will I join the Great Ones of my Ancient home. 

Seven are the mansions of the house of the Mighty; 

Three guards the portal of each house from the darkness; 

Fifteen the ways that lead to Duat. 

Twelve are the houses of the Lords of Illusion, 

facing four ways, each of them different. 

Forty and Two are the great powers, 

judging the Dead who seek for the portal. 

Four are the Sons ofHorus, 

Two are the Guards of East and West oflsis, 

the mother who pleads for her children, Queen of the Moon, 

reflecting the Sun. 

Ba is the Essence, living forever. 

Ka is the Shadow that man knows as life. 

Ba cometh not until Ka is incarnate. 

These are mysteries to preserve through the ages. 

Keys are they of life and of Death. 
Hear ye now the mystery of mysteries: 
learn of the circle beginningless and endless, 
the form of He who is One and in all. 
Listen and hear it, go forth and apply it, 
thus will ye travel the way that I go. 

Mystery in Mystery, 

yet clear to the Light-born, 

the Secret of all I now will reveal. 
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/ will declare a secret to the initiated, 

but let the door be wholly shut against the profane. 

Three is the mystery, come from the great one. 
Hear, and Light on thee will dawn. 

In the primeval, dwell three unities. 
Other than these, none can exist. 
These are the equilibrium, source of creation: 
one God, one Truth, one point of freedom. 

Three come forth from the three of the balance: 
all life, all good, all power. 

Three are the qualities of God in his Light-home,: 
Infinite power, Infinite Wisdom, Infinite Love. 

Three are the powers given to the Masters: 

To transmute evil, assist good, use discrimination. 

Three are the things inevitable for God to perform: 
Manifest power, wisdom and love. 

Three are the powers creating all things: 
Divine Love possessed of perfect knowledge, 
Divine Wisdom knowing all possible means, 
Divine Power possessed by the joint will of 
Divine Love and Wisdom. 

Three are the circles (states) of existence: 

The circle of Light where dwells nothing but God, 

and only God can traverse it; 

the circle of Chaos where all things 

by nature arise from death; 

the Circle of awareness where 

all things spring from life. 

All things animate are of three states of existence: 

chaos or death, liberty in humanity and felicity of Heaven. 

Three necessities control all things: 

beginning in the Great Deep, the circle of chaos, plenitude in Heaven. 
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Three are the paths of the Soul: 
Man, Liberty, Light. 

Three are the hindrances: 

lack of endeavor to obtain knowledge; 

non-attachment to god; attachment to evil. 

In man, the three are manifest. 

Three are the Kings of power within. 

Three are the chambers of the mysteries, 

found yet not found in the body of man. 

Hear ye now of he who is liberated, 

freed from the bondage of life into Light. 

Knowing the source of all worlds shall be open. 

Aye, even the Gates ofArulu shall not be barred. 

Yet heed, O man, who would'st enter heaven. 

If ye be not worthy, 

better it be to fall into the fire. 

Know ye the celestials pass through the pure flame. 

At every revolution of the heavens, 

they bathe in the fountains of Light. 

List ye, O man, to this mystery: 

Long in the past before ye were man-born, 

I dwelled in Ancient Atlantis. 

There in the Temple, 

I drank of the Wisdom, 

poured as a fountain of Light 

from the Dweller. 

Give the key to ascend to the 

Presence of Light in the Great world. 

Stood I before the Holy One 

enthroned in the Flower of Fire. 

Veiled was he by the lightnings of darkness, 

else my Soul by the Glory have been shattered. 

Forth from the feet of his Throne like the diamond, 
rolled forth four rivers of flame from his footstool, 
rolled through the channels of clouds to the Man-world. 
Filled was the hall with Spirits of Heaven. 
Wonder of wonders was the Starry palace. 
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Above the sky, like a rainbow of Fire and Sunlight, 

were Formed the Spirits. 

Sang they the glories of the Holy One. 

Then from the midst of the Fire came a voice: 

Behold the Glory of the first Cause. 

I beheld that Light, high above all darkness, 

reflected in my own being. 

I attained, as it were, to the God of all Gods, 

the Spirit-Sun, the Sovereign of the Sun spheres. 

There is One, Even the First, 

who hath no beginning, 

who hath no end; 

who hath made all things, 

who govern all, 

who is good, 

who is just, 

who illumines, 

who sustains. 

Then from the throne, there poured a great radiance, 
surrounding and lifting my soul by its power. 
Swiftly I moved through the spaces of Heaven, 
shown was I the mystery of mysteries, 
shown the Secret heart of the cosmos. 

Carried was I to the land of Arulu, 
stood before the Lords in their Houses. 

Opened they the Doorway so I might 

glimpse the primeval chaos. 

Shuddered my soul to the vision of horror, 

shrank back my soul from the ocean of darkness. 

Then saw I the need for the barriers, 

saw the need for the Lords of Arulu.. 

Only they with their Infinite balance could 
stand in the way of the inpouring chaos. 
Only they could guard God's creation. 
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Then did I pass around the circle of eight. 

Saw all the souls who had conquered the darkness. 

Saw the splendor of Light where they dwelled. 

Longed I to take my place in their circle, 
but longed I also for the way I had chosen, 
when I stood in the Halls ofAmenti 
and made my choice to the work I would do. 

Passed I from the Halls ofArulu 
down to the earth space where my body lay. 
Arose I from the earth where I rested. 
Stood I before the Dweller. 

Gave my pledge to renounce my Great 
right until my work on Earth was completed, 
until the Age of darkness be past. 

List ye, O man, to the words I shall give ye. 
In them shall ye find the Essence of Life. 
Before I return to the Halls ofAmenti, 
taught shall ye be the Secrets of Secrets, 
how ye, too, may arise to the Light. 

Preserve them and guard them, 

hide them in symbols, 

so the profane will laugh and renounce. 

In every land, form ye the mysteries. 

Make the way hard for the seeker to tread. 

Thus will the weak and the wavering be rejected. 
Thus will the secrets be hidden and guarded, 
held till the time when the wheel shall be turned. 

Through the dark ages, waiting and watching, 
my Spirit shall remain in the deep hidden land. 
When one has passed all the trials of the outer, 
summon ye me by the Key that ye hold. 

Then will I, the Initiator, answer, 

come from the Halls of the Gods in Amenti. 

Then will I receive the initiate, give him the words of power. 
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Hark ye, remember, these words of warning: 
bring not to me one lacking in wisdom, 
impure in heart or weak in his purpose. 
Else I will withdraw from ye your power 
to summon me from the place of my sleeping. 

Now go ye forth and summon thy brothers 
so that I may impart the wisdom to light thy 
path when my presence is gone. 
Come to the chamber beneath my temple. 
Eat not food until three days are past. 

There will I give thee the essence of wisdom 
so that with power ye may shine amongst men. 
There will I give unto thee the secrets so that 
ye, to, may rise to the 
Heavens, God-men in Truth 
as in essence ye be. 

Depart now and leave me while I summon 
those ye know of but as yet know not. 
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Supplementary Tablet XV: Secret of Secrets 

Now ye assemble, my children, 

waiting to hear the Secret of Secrets 

which shall give ye power to unfold the God-man, 

give ye the way to Eternal life. 

Plainly shall I speak of the Unveiled Mysteries. 
No dark sayings shall I give unto thee. 
Open thine ears now, my children. 
Hear and obey the words that I give. 

First I shall speak of the fetters of darkness 
which bind ye in chains to the sphere of the Earth. 

Darkness and light are both of one nature, 

different only in seeming, 

for each arose from the source of all. 

Darkness is disorder. 

Light is Order. 

Darkness transmuted is light of the Light. 

This, my children, your purpose in being; 

transmutation of darkness to light. 

Hear ye now of the mystery of nature, 
the relations of life to the Earth where it dwells. 
Know ye, ye are threefold in nature, 
physical, astral and mental in one. 

Three are the qualities of each of the natures; 
nine in all, as above, so below. 

In the physical are these channels, 

the blood which moves in vortical motion, 

reacting on the heart to continue its beating. 

Magnetism which moves through the nerve paths, 

carrier of energies to all cells and tissues. 

Akasa which flows through channels, 

subtle yet physical, completing the channels. 

Each of the three attuned with each other, 
each affecting the life of the body. 
Form they the skeletal framework through 
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which the subtle ether flows. 

In their mastery lies the Secret of Life in the body. 

Relinquished only by will of the adept, 

when his purpose in living is done. 

Three are the natures of the Astral, 
mediator is between above and below; 
not of the physical, not of the Spiritual, 
but able to move above and below. 

Three are the natures of Mind, 
carrier it of the Will of the Great One. 
Arbitrator of Cause and Effect in thy life. 
Thus is formed the threefold being, 
directed from above by the power of four. 

Above and beyond man's threefold nature 
lies the realm of the Spiritual Self 

Four is it in qualities, 

shining in each of the planes of existence, 

but thirteen in one, 

the mystical number. 

Based on the qualities of man are the Brothers: 

each shall direct the unfoldment of being, 

each shall channels be of the Great One. 

On Earth, man is in bondage, 
bound by space and time to the earth plane. 
Encircling each planet, a wave of vibration, 
binds him to his plane of unfoldment. 
Yet within man is the Key to releasement, 
within man may freedom be found. 

When ye have released the self from the body, 
rise to the outermost bounds of your earth-plane. 
Speak ye the word Dor-E-Lil-La. 

Then for a time your Light will be lifted, 
free may ye pass the barriers of space. 
For a time of half of the sun (six hours), 
free may ye pass the barriers of earth-plane, 
see and know those who are beyond thee. 
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Yea, to the highest worlds may ye pass. 

See your own possible heights of unfoldment, 

know all earthly futures of Soul. 

Bound are ye in your body, 
but by the power ye may be free. 
This is the Secret whereby bondage 
shall be replaced by freedom for thee. 

Calm let thy mind be. 

At rest be thy body: 

Conscious only of freedom from flesh. 

Center thy being on the goal of thy longing. 

Think over and over that thou wouldst be free. 

Think of this word La-Um-I-L-Ganoover 

and over in thy mind let it sound. 

Drift with the sound to the place of thy longing. 

Free from the bondage of flesh by thy will. 

Hear ye while I give the greatest of secrets: 
how ye may enter the Halls ofAmenti, 
enter the place of the immortals as I did, 
stand before the Lords in their places. 

Lie ye down in rest of thy body. 
Calm thy mind so no thought disturbs thee. 
Pure must ye be in mind and in purpose, 
else only failure will come unto thee. 

Vision Amenti as I have told in my Tablets. 
Long with fullness of heart to be there. 
Stand before the Lords in thy mind's eye. 

Pronounce the words of power I give (mentally); 
Mekut-El-Shab-El Hale-Sur-Ben-El-Zabrut Zin-Efrim-Quar-El. 
Relax thy mind and thy body. 
Then be sure your soul will be called. 

Now give I the Key to Shambbalah, 
the place where my Brothers live in the darkness: 
Darkness but filled with Light of the Sun 
Darkness of Earth, but Light of the Spirit, 
guides for ye when my day is done. 

198 



Leave thou thy body as I have taught thee. 
Pass to the barriers of the deep, hidden place. 
Stand before the gates and their guardians. 
Command thy entrance by these words: 

I am the Light. In me is no darkness. 

Free am I of the bondage of night. 

Open thou the way of the Twelve and the One, 

so I may pass to the realm of wisdom. 

When they refuse thee, as surely they will, 
command them to open by these words of power: 
I am the Light. For me are no barriers. 
Open, I command, by the Secret of Secrets 
Edom-El-Ahim-Sabbert-Zur Adorn. 

Then if thy words have been Truth of the highest, 
open for thee the barriers will fall. 

Now, I leave thee, my children. 
Down, yet up, to the Halls shall I go. 
Win ye the way to me, my children. 
Truly my brothers shall ye become. 

Thus finish I my writings. 
Keys let them be to those who come after. 
But only to those who seek my wisdom, 
for only for these am / the Key and the Way. 
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